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Africa’s Foremost Diplomat
The Nobel Peace Prize 2001
Nobel Prize together with the UN: “for their work for a better organized and more peaceful world.”
Role: U.N. Secretary-General
Born: April 8th 1938, Kumasi, Gold Coast (now Ghana) Died: 18 August 18th 2018, Bern, Switzerland
Spouse: Nane Maria Lagergren (m. 1984–2018), Titi Alakija (m.1965–1983)
Children: Kojo Annan, Nina Cronstedt de Groot, Ama Annan
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In 2001, its centennial year, the Nobel Committee
decided that the Peace Prize was to be divided between
the United Nations (UN) and the world organization’s
Secretary-General, Kofi Annan. The choice showed
the Committee’s traditional support for organized
cooperation between states.
Kofi Annan was awarded the Peace Prize for having revitalized the UN and for
having given priority to human rights. The Nobel Committee also recognized his
commitment to the struggle to contain the spreading of the HIV virus in Africa and
his declared opposition to international terrorism. He has also received numerous
honorary degrees and many other national and international prizes, medals and
honors.
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Kofi Annan was born in Ghana in 1938. His father was a chief and governor of the
Ashanti province. He attended a Methodist school and studied at the University of
Science and Technology in Kumasi, Ghana, and completed his undergraduate work
in economics at Macalester College in St. Paul, Minnesota in 1961. In 1961-1962,
he undertook graduate studies at the Institute of International Affairs in Geneva,
and in 1972 earned a Master of Science degree at the Massachusetts Institute of
Technology’s Sloan School of Management. He was fluent in English, French and
several African languages.
His Career:

Mr. Annan joined the UN system in 1962 as an administrative and budget officer
with the World Health Organization in Geneva.
later served:

with the Economic Commission for Africa in Addis Ababa,
the UN Emergency Force (UNEF II) in Ismailia,
the United Nations High Commissioner for Refugees (UNHCR) in
Geneva, and
in various senior posts in New York dealing with human resources,
budget, finance and staff security.
Immediately before becoming Secretary-General, he was UnderSecretary-General for Peacekeeping.
Mr. Annan also served as Special Representative of the SecretaryGeneral to the former Yugoslavia (1995-1996)
Facilitated the repatriation from Iraq of more than 900 international
staff and other non-Iraqi nationals (1990).
Annan pursued a varied career in the UN system until 1993, when
he was appointed Deputy Secretary-General for peacekeeping
operations, a position he held until 1997, when he took over as the
United Nations’ seventh Secretary-General.
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Mr. Annan being sworn in as secretary general on Dec. 17th 1997. He was the first black African to lead the “organization”.

As Secretary General of U.N.:

Mr. Annan was credited with revitalizing the United
Nations’ institutions, shaping what he called a new “norm
of humanitarian intervention,” particularly in places where there was no peace for
traditional peacekeepers to keep.
The seventh Secretary-General of the United Nations served from
1997 to 2006 and was the first to emerge from the ranks of United
Nations staff.
One of Mr. Annan’s main priorities as Secretary-General was a comprehensive program of reform aimed at revitalizing the United Nations and making the international system more effective.
He was a constant advocate for human rights, the rule of law.
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The Millennium Development Goals and Africa.
Sought to bring the Organization closer to the global public by forging ties with civil society, the private sector and other partners.
At Mr. Annan’s initiative, UN peacekeeping was strengthened in
ways that enabled the United Nations to cope with a rapid rise in
the number of operations and personnel.
It was also at Mr. Annan’s urging that, in 2005, Member States established two new intergovernmental bodies: The Peacebuilding
Commission and The Human Rights Council.
Played a central role in the creation of the Global Fund to Fight
AIDS, Tuberculosis and Malaria.
The adoption of the UN’s first-ever counter-terrorism strategy.
The acceptance by Member States of the “responsibility to protect”
people from genocide, war crimes, ethnic cleansing and crimes
against humanity.
His “Global Compact” initiative, launched in 1999, has become the
world’s largest effort to promote corporate social responsibility.

Mr. Annan with President Fidel Castro of Cuba in Havana in 2010

Issue 124 /125 Fall & Winter 2018 -2019

)6(

۞ By: Sholeh Shams Shahbaz

Kofi Annan outside Beirut, Lebanon, in 2006. His calls for the Security Council to condemn
fighting between Israel and Hezbollah that killed Lebanese civilians. Mr. Annan outside
Beirut, Lebanon, in 2006. His calls for the Security Council to condemn fighting between

Israel and Hezbollah that killed Lebanese civilians.
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Mr. Annan with Sudanese refugees at a camp in northern Darfur in 2004.
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Personal Life:

Mr. Annan undertook wide-ranging diplomatic initiatives:
In 1998, he helped to ease the transition to civilian rule in Nigeria.
The Same Year 1998, he visited Iraq in an effort to resolve an impasse between that country and the Security Council over compliance with resolutions involving weapons inspections and other
matters -- an effort that helped to avoid an outbreak of hostilities,
which was imminent at that time.
In 1999, he was deeply involved in the process by which TimorLeste gained independence from Indonesia.
He was responsible for certifying Israel ‘s withdrawal from Lebanon
in 2000, and in 2006.
His efforts contributed to securing a cessation of hostilities between
Israel and Hizbollah.
In 2006, he mediated a settlement of the dispute between Cameroon
and Nigeria over the Bakassi peninsula through implementation of
the judgement of the International Court of Justice.
His efforts to strengthen the Organization’s management, coherence and accountability involved major investments in training and
technology.
The introduction of a new whistleblower policy and financial disclosure requirements, and steps aimed at improving coordination at
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Kofi Annan and his wife Nane Maria Annan
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Kofi Annan
the man who redefined the U.N
died on Saturday August 18th2018,

in Bern, Switzerland, at the age of 80.

the country level.
Kofi Annan and his wife Nane Maria Lagergren

In 1965, Kofi Annan married Titi Alakija, a Nigerian woman from an aristocratic
family. Several years later they had a daughter, Ama, and later a son, Kojo. The
couple separated in the late 1970s and divorced in 1983.
In 1984, Annan married Nane Maria lagergren a Painter and a lawyer from
Sweden. Born in October 1944, Nane is a maternal half-niece of Raoul Wallenberg,
a renowned Swedish humanitarian, diplomat and businessman who helped
thousands of Jews escape from the Nazis during the World War II and who
disappeared mysteriously in Budapest as Soviet troops entered the city in 1945.
In August 2001, Nane and her husband unveiled a monument to Wallenberg in
Stockholm.
Nane studied law in Stockholm, taking a degree in 1968, before becoming an
assistant judge at the administrative and fiscal court of appeal. She later took leave
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Kofi Annan’s Funeral
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At Kofi Annan’s Burial, Mrs. Kofi Annan (Nane Maria Lagergren) and his children.

from the court to work with a parliamentary commission on ethnic prejudice
and discrimination, before joining the office of the UN High Commissioner
for Refugees in Geneva as a legal officer in 1981. For the longest time, Nane has
focused on women’s issues, programs designed to alleviate poverty, and the welfare
of children, refugees and the disabled. She has also written a book for children
about the United Nations. She has a daughter, Nina, from a previous marriage. The
Annans have three children.
Kofi Annan passed away peacefully on Saturday 18th in Switzerland after a short
illness. His wife, Nane Annan and their children Kojo, Nina and Ama were by
his side during his last days. His death, at a hospital there, was confirmed by his
family in a statement released by the Kofi Annan Foundation, which is based in
Switzerland. It said he died after a short illness but did not specify the cause.
ACCRA, Ghana (AP) reported: On Thursday Sept 13th 2018, Former United
Nations Secretary-General Kofi Annan was buried after a three-day funeral and
ceremony. Mourners have thronged to the conference centre in Accra, where his
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coffin has been since Monday. Many attending described him as a peaceful man
who dedicated himself to global security.
President Nana Addo Dankwa Afufo-Addo has ordered Ghana’s flags to fly at halfmast as dignitaries, including the current UN Secretary-General Antonio Guterres,
attended the funeral. Presidents from Zimbabwe, Ivory Coast, Liberia, Niger and
Namibia also attended. A private burial followed the ceremony, with a 17-gun
salute and full military honors.
Mr. Annan was the first black African to head the United Nations, doing so for two
successive five-year terms beginning in 1997 and the first secretary general to be
chosen from among the international civil servants who make up the organization’s
bureaucracy.
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How do we explain Kofi Annan’s enduring moral prestige? The puzzle is
that it has survived failures, both his own and those of the institution he
served for fifty years.
Personal charisma is only part of the story. In addition to his charm, of which there
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is plenty, there is the authority that comes from experience. Few people have spent
so much time around negotiating tables with thugs, warlords, and dictators. He has
made himself the world’s emissary to the dark side.
To these, often dire negotiations, he brought a soothing temperament that became
second nature early in his Ghanaian childhood. His father, Henry Reginald
Annan, lived across two worlds, as a senior executive with a British multinational
corporation and a hereditary chieftain in a country poised on the eve of national
independence. In the Ghanaian struggle, the Annan family occupied the cautious
middle, supporting independence but keeping their distance from the revolutionary
nationalism of Kwame Nkrumah. From these experiences, Annan became adept at
circumspection and skillful in dealing with all sides, while keeping his own cards
concealed. It was a temperament perfect for the UN. When he found his career in
Ghana blocked by a succession of military regimes, he enlisted in the UN and has
spent all his life in its upper reaches in New York and Geneva. Like Barack Obama,
he learned early to live across racial divides
and to position himself as the rational and
relaxed confidant of all, while belonging
finally to no one but himself.
He seemed to radiate an aura of probity and
authority. “How do we explain Kofi Annan’s
enduring moral prestige,” the Canadian
author, politician and academic Michael
Ignatieff wrote in a review of Mr. Annan’s 2012 memoir, “Interventions: A Life
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in War and Peace” (By Kofi Annan with Nader Mousavizadeh), in The New York
Review of Books.
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Being at once agreeable and remote isn’t the whole story of Kofi Annan. It doesn’t
explain how he managed to keep his reputation intact while rising up through the
bottommost regions of the UN bureaucracy—human resources and budgeting—

where nepotism and mismanagement were notorious.
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Kofi Annans ascent at U.N. demanded a polite but ruthless care of his

own reputation, together with an ability to distance himself from trouble.
Along the way he deeply internalized the moral rhetoric of the institution
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and never let its dreary reality drain away his idealism. Once elevated,
through American support, to the UN’s highest office in 1996, he
displayed unsuspected flair and managed to articulate in every nuanced

but committed utterance the still unspent hopes that survived inside the
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Kofi Annan With George W. Bush, White House

Nelson Mandela and Mr. Annan in Johannesburg in 2007
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Ardeshir Zahedi and Mr. Annan
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“Prof. Nayereh Tohidi ”

Phenomenal Woman
				

Awards 2018

The Phenomenal Woman Awards event celebrates
women who have made outstanding contributions to
our community through their scholarship, activism, and
commitment to excellence.

This year, at the 13th Biennial
Phenomenal Woman Awards
on Nov 4th, they celebrate
the 25th anniversary of the
Gender and Women’s Studies
Department,1 and the 45th
anniversary of the CSUN
Women’s Research and
Resource Center.
Professor Nayereh Tohidi
•

1

Chair of the Gender & Women’s Studies Department at
CSUN (2006-2010).

Gender and Women’s Studies Department Mission: We seek to develop a new generation of
compassionate and critical thinkers, and professionals who, with us, will advance our mission to
recognize, understand, and interrogate the persisting injustices and inequalities based on gender,
race, class, sexuality, nation, geography, ability, ethnicity, and religion that plague societies. We
expect our GWS students to stretch their social imagination to become agents of social change. We
believe that through the nurturing of the mind, the elevation of historical and moral consciousness
as well as opportunities to put into practice social justice skills we can make a better world for all.
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The Founding Director of Middle Eastern and Islamic
Studies at CSUN (2013-present).

Born and raised in Iran.
Nayereh received her undergraduate training in the University of Tehran,
earning a BS (with Honors).
She then came to the US to do her graduate studies earning her MA and
Ph.D. from the University of Illinois at Urbana-Champaign in Psychology
and Sociology.
After her Iranian passport was confiscated due to her activism critical of the ruling
theocracy in Iran, she and her spouse had to do odd jobs to survive as stateless exiles
for several years before earning the status of new immigrants.
Despite all odds and years of part-time teaching, Nayereh was able to receive several prestigious grants, fellowships and research awards, including:
a) A year of Fulbright lectureship and research at the Academy of
Sciences of the Soviet Republic of Azerbaijan;
Post-Doctoral Fellowships at:
a) Harvard University;

b) Stanford University;

c) The Woodrow Wilson International Center for Scholars in Washington;
d) The Keddie-Balzan Fellowship at UCLA

A major grant from the National Endowment for Humanities, for developing a Minor in Middle Eastern & Islamic Studies at CSUN.
She has held visiting positions at Universities of, Iowa, Minnesota, Harvard, UCLA and USC.
Prof. Tohidi is an internationally recognized scholar and Human/Women
Rights advocate.
Her publications include about 80 articles, many of them published in
peer-reviewed academic journals, or as book chapters, or solicited essays.
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She has also authored or co-edited three books: Globalization, Gender and
Religion: The Politics of Women’s Rights in Catholic and Muslim Contexts; Women in Muslim Societies: Diversity within Unity; and Feminism, Democracy and Islamism in Iran. Some of her publications have
been translated into several languages and used in universities of different
countries.
Prof. Tohidi has integrated her transnational Human/Women’s Rights activism with excellence in academic work and scholarship.
She has served as a consultant to the United Nations (UNDP, UNICEF,
and ILO) on projects concerning gender and development, inter-ethnic
conflicts, and women and civil society building in Eurasia and the Middle
East.
She represented women NGOs at both the third and fourth World Conferences on Women in Nairobi and Beijing sponsored by the United
Nations.
She is frequently interviewed or consulted by the media on women’s issues
in the greater Middle East, such as BBC, VOA, Deutsche Welle (Radio Germany), LA Times, Radio Farda, openDemocracy, IRTV & KIRN670AM
As Chair of the Gender & Women’s Studies Department in (2006-2010),
and the Founding Director of Middle Eastern and Islamic Studies at CSUN
(2013-present).
Prof. Tohidi has extensively contributed to curriculum development and
institutional building at CSUN.
She has also served the broader communities in the US and transnationally as a community organizer through various NGOs and academic and
non-academic institutions, public lectures, and media appearances.
She is a Research Associate of Iranian Studies and the Center for Near
Eastern Studies of UCLA where she has been coordinating the Outreach
Program of the Bilingual Lecture Series on Iran since 2003.
She has also served on Editorial or Advisory Boards of Academic and Advocacy Journals such as Feminist Studies in Religion of Harvard University and Ms. Magazine to name only two among several others.
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To serve Persian-speaking refugees or immigrants from Iran and Afghanistan, since 2015, Dr. Tohidi has joined The Faculty Board of Iran Academia of the Institute for Social Sciences based in the Netherlands to teach
an online course on Gender and Social Change.

All of us at RAHAVARD, wish Prof. Nayereh Tohidi,
more success in the future.
As a close friend, what an inspiration you have been throughout our
friendship.
Your knowledge, understanding and genuine “care” for others is illuminated
in everything you do! I’m grateful to know you. Some people brighten up the
room with their presence, you are one of them and even manage to do so
from a distance.
As an Iranian Woman, you are a role model to us all. With all
your accomplishments, you have remained humble and caring, yet steadfast
in pursuit of your higher achievements. You truly are the personification of
Iranian women in our society.
As Editor of Rahavard, you have been supportive throughout
the years since Hassan Shahbaz passed away and I took the responsibility
to continue with the publication of Rahavard. Since we started English
Rahavard, your input, advise and critic has helped us improve. Thank you for
pushing me to engage my discomfort level and reach for a more well-rounded
view of English Rahavard.
Congratulation to a well-deserving Phenomenal Woman
Sholeh Shams Shahbaz
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This article originally appeared in Columbia College Today. Reprinted with permission.

ENCYCLOPAEDIA IRANICA

Comprehensive research project about
“the Iranian Cultural Continent”
thrives on Riverside Drive
Quietly tucked away in a residential building on Riverside Drive,
By: Shira J. Boss

just west of the bustle of Broadway and the Morningside
Heights campus, is a sumptuous academic suite of offices
with creaking wood floors, original artwork and an
impressive collection of books. It is the headquarters of
one of the most ambitious and longest-running research
projects at the University. From this office, roughly every
two years bubbles forth another volume of the somewhat
misleadingly titled Encyclopaedia Iranica.
The Encyclopaedia doesn’t cover merely Iran, but in the broadest terms the
history, culture and science of all
of the lands that speak or once
spoke any Iranian language —
what the editors refer to as the
“Iranian cultural continent.”
Geographically, that includes
modern-day Iran, parts of the
Caucasus, Afghanistan, Tajikistan,
Northwest Pakistan, parts of Uzbekistan, the Xinxiang region of China, and
Kurdish areas that fall in the three countries of Iran, Iraq and Turkey. It also covers
interactions between these peoples and neighboring regions, including the Arab
world, the Indo-Pakistan subcontinent, Turkic Central Asia, Anatolia and China,
as well as Europe, Russia and the United States. Not only are branches of Islam
RAHAVARD Quarterly Persian & English Journal of Iranian Studies

۞ ENCYCLOPAEDIA IRANICA

) 27 (

covered, but also Christianity, Judaism, Buddhism, Zoroastrianism and other
religions.
“It looks like a pyramid with modern-day Iran at the top, then the further back in
history one goes, the broader the geographic and subject areas become,” says Hamid
Dabashi, chair of the Middle East and Asian Languages and Cultures department.
In addition to history and politics, the encyclopedia contains extensive essays on
art, literature, religion, philosophy, geography, customs, architecture, flora and
fauna. To give an idea of the depth within subject area, flora and fauna are not only
considered in terms of botany and zoology, but in terms of the uses of plants and
animals in folklore and popular medicine. Thirty-eight languages and dialects have
been covered thus far, with explanations of the grammar and sample vocabularies.
Various calendars and festivals are catalogued; the stars and constellations are
explored as astronomy, astrology and folklore. Clothing through the eras and across
provinces is described, not just the style but the material, and not just the cloth but
the actual weaving. The clothing entry contains 28 articles. Entries extend right up
to present-day topics, including Iranian cinema, ecology and feminist movements.
The encyclopedia was used by journalists and others following 9-11 to learn more
about Afghanistan.
A peer reviewer from the National Endowment for the Humanities, which largely
funds the project, called the Encyclopedia “undoubtedly one of the greatest research
projects of our time.” Another reviewer wrote that it “can fairly be compared in
scope to the human genome project.”
At the helm of the project since he founded it in 1974 is Ehsan Yarshater,
an eminent Iranian scholar with dignity and dedication that place him in the
elite of the University’s academic community.
Yarshater serves as director of Columbia’s Center
for Iranian Studies, which he founded in 1967. He
is also the Hagop Kevorkian Professor Emeritus
of Iranian Studies and a special senior lecturer at
the University and was chair of the Department
of Middle East and Asian Languages and Cultures
from 1968–73.
Yarshater conceived the Encyclopedia in 1973
when he became frustrated that he could not send his students to any one reliable
and comprehensive source for their research on topics related to Iranian culture
Issue 124 /125 Fall & Winter 2018 -2019
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and history. “The Encyclopedia of Islam is a good source and does cover Islamic
Persia up to a certain extent, but not fully or adequately,” he says. “Most of Persian
history is before Islam.”
With the University’s backing and initial support from the Iranian government —
until the revolution in 1979, after which the NEH started funding it generously —
Yarshater started at the letter A and solicited entries from scholars around the world.
Although some entries were not originally written in English, all are translated into
English for publication. The first volume, with 285 contributors, came out in 1981.
Twenty-two years later, the set extends to the letter H. The project has five full-time
editors, 43 consulting editors from different disciplines and countries, nearly 1,000
contributors so far, and an annual budget — with economizing — of more than
one-half million dollars.
The NEH, which usually supports projects for one to six years, has supported
the Encyclopaedia Iranica for 24 consecutive years, making it one of the longestsupported projects. It also is one of the most generously supported, with grants of
about $750,000 for two years. The American Council of Learned Societies and the
International Union of Academies have also supported the project. The rest of the
budget is made up by private fund raising, including annual dinners.
One of the most generous supporters has been Yarshater himself, who works as
the editor on a voluntary basis. Realizing that a successor would not be able to
work without compensation, and wanting to ensure the project’s completion, in
1990 Yarshater established the Encyclopaedia Iranica Foundation to help support
it. In addition, he has contributed to the Persian Heritage Foundation, a separate
private foundation that has regularly helped the Encyclopaedia and the Center for
Iranian Studies. Yarshater donated to the Persian Heritage Foundation his personal
collection of rare books, which includes a first edition of James Joyce’s Ulysses,
one of only 750 copies on hand-made paper, as well as first editions of the works
of Dickens, Eliot, Faulkner, Hemingway, Pound, Twain and Steinbeck, among
many others, and works illustrated by Chagall, Matisse and Picasso. The collection
was auctioned in 2000 at Christie’s and raised $422,000. Yarshater also has made
a bequest of his personal library of more than 7,000 volumes and half as many
off-prints, which he continually updates, to the Encyclopaedia. With his personal
example, Yarshater has convinced the consulting editors to serve without payment.
“From what I have seen and heard in the field, the dedicated scholars
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working with Dr. Yarshater on this project are involved in this project as a
labor of love and dedication to a monumental project whose impact will last
for generations,” states a reviewer for the NEH. (Comments from NEH
evaluations are made available on an anonymous basis.)

Ehsan Yarshater

Iranian scholar Ehsan Yarshater is director of Columbia’s Center for Iranian Studies
and has headed the Encyclopaedia Iranica project (blue volumes in background)
since its inception in 1974. (Photo: Peter Kang ‘05)
Recently, changes were made in the way the encyclopedia is compiled. Before,
entries were solicited in the order of the alphabet and volumes were published
when completed, then the editors moved on to the next letter. But a couple years
ago, three major Iranists died within a span of six months. “What a pity,” Yarshater
thought to himself. “I should have asked them to write what they knew best and
we would publish it later.” Instead, their scholarship was lost to the encyclopedia.
Yarshater realized that the problem would only compound, especially given the
length of the project, which is anticipated to run about 50 years in total. “By the
time we reach letter M, half of the people teaching today will be dead,” Yarshater
laments.
So, in January of last year, he sent out a mass request to potential contributors. “We
asked all of the top scholars to write about what they know best and what coincides
with their current interest,” Yarshater says. No matter where the subject matter
falls in the alphabet, the entry is edited and published online (www.iranica.com).
Supplemental entries on topics that fall in earlier volumes also are being published
online.
While those entries are coming in and being posted, work on the traditional
volumes continues, and will move along more quickly, as now gaps are being filled
rather than having to build all of the entries from scratch. Still, for some entries,
the globe needs to be scoured for an authority. “How many experts are there on
branding animals in Persia?” Yarshater asks by example. “We sometimes spend
months finding an expert.” And many topics require several. “Nobody is an expert
on ceramics for all periods,” Yarshater says. “So, we have 15 articles from different
contributors.”
Contributors include experts on the experts. There are entries on major historians
who have worked in Iranian studies, with their backgrounds and a full bibliography
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of their works. Indeed, all articles have extensive bibliographies, including the most
recently published research and sometimes even research in progress.
The physical process of compiling the entries and digitizing existing volumes
is improving, with challenges. Scanning technology has been helpful, but every
word still needs to be checked. The editors use a custom-made keyboard with
256 characters to handle the various languages. They hope to produce a fullysearchable online encyclopedia and also CD-ROM version. Online and digital
versions undoubtedly extend the encyclopedia’s reach and value.
“Americans readily acknowledge the centrality of the region to their national
interests and national security. Yet, few Americans know much, if anything,
about it,” wrote an NEH peer evaluator. “The availability of such a
comprehensive resource is a giant stride toward sweeping away curtains of
ignorance as well as advancing our understanding of a crucible of human
history.”
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The Improbable Ehsan Yarshater: An Obituary
By: Dr. Ahmad Karimi-Hakkak

Professor Ahmad Karimi-Hakkak is emeritus professor of Persian language, literature
and culture at the University of Maryland and visiting professor at the department of
Near Eastern languages and cultures at the University of California in Los Angeles

.

In the years of his retirement, which were really not
like a retirement, he used to joke that he had been
afflicted by a bug which made him think that, if an important scholarly undertaking
had been left undone, he was the one destined to do it. And do it he did, as evidenced
by the founding of several progressive book-production initiatives in Iran and the
US, his cooperation with the United Nations Economic, Scientific and Cultural
Organization (UNESCO) in registering Iran as a world culture, his editorship of
several books in English on the literary heritage of the Persian language and, most
impressively, by the colossal Encyclopaedia Iranica, which he envisioned, oversaw
and led as editor-in-chief. His friends and colleagues knew all along that the bug
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had affected his mind in the distant past, perhaps, even from the very beginnings
of his adult life.
Born on April 3rd 1920 in the western Iranian city of Hamedan to Jewish parents
recently converted to Baha’ism, Ehsan Yarshater was a poor boy who lost both his
parents before he was twelve but who, by sheer will-power, stamina, and hard work
put himself through level after level of education, eventually to rise in his twenties
to the attention Ali-Asghar Hekmat, once Iran’s Minister of Education, who by
now wielded much power in Tehran University’s newly established Department of
Persian Literature, and under whose guidance Yarshater received his first PhD in
Persian literature in 1947.
In the decade of the 1940s Yarshater was also to meet and befriend several other
prominent Iranian scholars and statesmen, people like Seyed Hassan Taqizadeh,
the distinguished constitutionalist of the early twentieth century who by now was
an aging scholar of ancient Iranian history and culture mentoring Ehsan and asking
him at times to accompany him on his travels abroad, or Ebrahim Pourdavoud, a
German-educated professor of ancient Iranian languages, who took the talented
youth under his wing and whose all-important academic position Ehsan Yarshater
was to occupy sometime in the following decade.
The presence of these powerful and well-positioned supporters was, of course,
crucially important if Ehsan Yarshater were to distinguish himself in fields other
than academic teaching and research as well. His monumentally grand view of Iran
as a world culture, his vast capacity for innovative leadership, and his exceptional
capability for grueling hard work in a country where politics had so ruthlessly
supplanted culture in the early 1950s, combined with a willingness to put his by
now impressive personal prestige on the line, were instrumental in augmenting his
ability to undertake what he thought had to be done. The well-deserved support
of some of Iran’s cultural luminaries soon catapulted young Yarshater from one
ambition to another, eventually wedding his mind to all that he needed to have
to become a solid visionary that was unabashedly tough, utterly pragmatic, and
equally demanding of himself and his associates.
As if all this were not enough, by 1954 Yarshater found his way into the circle
of Assadollah Alam, a seasoned courtier and politician reputed to be one of
Shah Mohammad-Reza Pahlavi’s closest friends and confidants after the political
turmoil of the 1953 coup d’etat. Alam turned out to be a crucial presence in
Yarshater’s public and personal life. To begin, he was an avid art collector and
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asked Yarshater to purchase prime artifacts, valuable first-edition books, and other
artistic goods. Doing this, Yarshater began to buy and collect such valuable items
for himself as well, a fact that over time made him independently wealthy as well
as an expert collector. The small fortune thus accumulated allowed Yarshater
later in life not only to incorporate the Persian Heritage Foundation and other
academic philanthropic initiatives, but also to make fairly large endowments at
various universities in his name. It was Alam, finally, who supported and advanced
Yarshater’s idea of establishing an innovative scholarly enterprise in Iran, named
“The Center for Book Translation and Publication,” to be funded by Iran’s royal
court but to run as an autonomous not-for-profit corporation. And it was Alam,
and later Premier Sharif-Emami, who supported and implemented several other of
Yarshater’s entrepreneurial ideas.
These were timely moves too, as they signaled that post-1953-coup governments
of Iran did indeed have an abiding interest in sponsoring intellectual projects as
well. The Book Publication Center, however, was probably the most culturally
consequential idea of Yarshater’s expansive mind as it increasingly took the shape
of an effort to include not only Persian translations of the most seminal works of
Western cultures and literatures, from Plato to Goethe and beyond, but grew in
time to include an array of scholarly editions of medieval Arabic and Persian texts
as well as a number of other publication series in seven categories whose number
eventually exceeded five hundred volumes. Secondarily, the books thus published
established a standard of scholarly translation, editing and publishing hitherto
unprecedented in Iran.
At around the same time, Yarshater made the acquaintance of Professor Walter
Henning, a German linguist internationally recognized as a dialectologist. Henning
had travelled to Iran in 1950 to explore those Iranian
dialects that, taken together, formed language
intermediaries between pre-Islamic languages
of Iran and modern Persian, and he persuaded
Yarshater first to be his aide and later his student to
work toward a second PhD degree at the University
of London’s School of Oriental and African Studies
(SOAS). Two years into the activity for the Center
for Book Production and Translation, Yarshater left
Iran, leaving behind the young Iraj Afshar, a unique
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mélange of medieval manuscript traditions and modern textual scholarship, in
charge of the Book Publication enterprise; he also had the pragmatic sense to
continue to hold in his own hands the inspiring leadership of the translation
and publication processes, a decision that seemed necessary if the work were to
continue according to the standards he had envisioned for it.
Once in London, Yarshater divided his vast energies between his leadership-inabsentia of the Book Publication Center and his new research interest in dialectology.
His professor and mentor, Walter Bruno Henning, considered a genius in the
field of ancient Iranian languages, had fled Germany in 1937 to spend his time
teaching and doing research in London, later to reside in Princeton and Berkeley
in the United States. He had met Yarshater when he first traveled to Iran in 1950
to investigate Tati, an old Iranian dialect which had survived in forty odd remote
villages for thousands of years and which therefore held the key, Henning believed,
to understanding the linkages between ancient and contemporary languages of
Iran. He asked Yarshater to lead the field work, a task that necessitated shuttling
back and forth between Iran and England from 1955 to 1963, eventually leading to
a second doctoral degree in that year.
Meanwhile, in the early 1960s Britain’s Cambridge University sought Yarshater’s
help in contributing to a grand project-in-the-making, a definitive History of Iran
from the beginnings to the present. This was an offer that would not only engage
Yarshater’s attention for the next two decades, both in Iran and in the United States,
but would also catapult him into the new, extremely consequential role of a bona fide
academic historian, something for which Yarshater was only marginally prepared.
Then, as if all this were not enough, in 1968, New York’s Columbia University
appointed Yarshater first as a visiting associate Professor and subsequently as one
to lead the University’s recently instituted Iranian Studies Program in 1970.
Yarshater’s conceptualization of ancient Iranian history, an offshoot of all these
giddying scholarly preoccupations, found its most eloquent expression in the
charge he was given in the 1970s, as he was formally appointed Editor for two
of an eight-volume survey of Iranian History and culture under the title of “The
Cambridge History of Iran.” That the series was also to assess Iran’s contribution to
the civilization of the world must have been the feature of the series that Yarshater
most relished. And he seemed to be uniquely endowed to see the vision through
to full fruition. He stated his approach to the historian’s task rather boldly in his
Introduction to the first of the two books in the series in these words:
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The first business of the historian is to ascertain the facts, the raw material for
his analysis. He then hopes to discover generalities which will explain as many of
the facts as possible, enabling him to arrange these facts in intelligible patterns.
Such patterns may then be used for comparison with similar ones of other times
and places in order to arrive at a more comprehensive sense of the historical
experience. Only then may one dare pose such tantalizing questions as: what
rules govern cultural relations when societies of different background and
achievement are thrown together? How do societies respond to physical or social
challenges when they have exhausted their own inner resources? What makes
cultures prosper and wilt, religious systems work or fail? [CHI, Volume 3(1),
p. xix.]
And when it came to the other side of the historian’s ledger – i.e., the modern
scholarly view of premodern historiography, he proved equally bold and discerning:
Iranian historiography, as seen through Arabic and Persian renderings, is
often selective, impressionistic, and anecdotal, making use of conventional
themes, floating motives, typical scenes, recurrent descriptions, and fixed
epithets. Historical works were often meant to move more than to inform.
They belong to a tradition with its own particular norms and purposes and
therefore are not ideal tools to serve analytical history as understood in the
West. [CHI, Volume 3 (1), p. xxi.]
Admittedly, these are large assertions, presenting exactly the type of challenges
to the intellect of Yarshater the historian that Yarshater the enforcer would take
delight in tackling. And it was, I believe, this personal challenge more than any
other single feature of this project that has made The Cambridge History of Iran
the most referenced scholarly undertaking of the twentieth century when it comes
to Iran and its contribution to the steady march of civilization before the advent
of Islam.
Some years later, Yarshater would bring the same monumental and momentous
vision, the same zeal and zest for implementation, to his conceptualization of The
Encycolpaedia Iranica, his magnum opus in one sense, his retirement project in
another. This was to be, and in time it did in large measure become, a grand
scholarly expanse, a compendium of first-rate scholarly writings by some two
thousand active academicians working on Iran the world over on Greater Iran’s
languages and literary traditions, historiographic and anthropological formations
and, most staggeringly, the most diverse summation of the contours of its changing
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and challenging culture through all known time. Ehsan Yarshater, after all, was
no ordinary academic; he was a man of phenomenal expectations and enormous
accomplishments. At Yarshater’s death on September 2, 2018, Iranica, as he
affectionately called it, for it were literally his brainchild, has gone through sixteen

Ehsan Yarshater, left, with Ahmad Karimi-Hakkak

tomes or volumes of paper books and thousands of online entries ranging in topic
from the famed stew dish known in Iran as “abgusht” to “zephyr,” the famed breeze
in Persian love poetry that brings the lover’s message to her or his beloved. And the
work will, it will have to, go on, even in its progenitor’s absence.
A few months before his death on September 2, 2018, his voice failing him at
times, Ehsan Yarshater managed to communicate these words to a small group
of affectionate admirers: “The manner in which the speaker of the Persian love lyric
conceptualizes the idea of love is born of a philosophical outlook. Persian classical
poetry may well be the only textual site in the world in which the wayfarer – i.e.,
the lover – views the quest as a long and difficult path along which he threads just
like those who endeavor to advance, much like the path of human rights or women’s
liberation in our time. In the classical Persian ghazal the lover moves forward expecting
no victory; which, at any rate, has no clear definition in his mind. All he knows, all
he is certain of, is that he is threading the path of love because he is the lover, a
position that has already liberated him from all belongings and all definitions or role
assignments. Similarly, in our time, certain men and women in Iran and elsewhere
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rely, as they struggle, more than anything else, on their ideas and their creativity. Just
as the men lovers of classical Persian poetry have liberated their minds of all obstacles,
or the women of our time aspiring to the ideal of equality, are moving forward along
the path of love, which has no clear end in mind, so they are not striving to have any
expectations fulfilled; their love, too, is only a pathway. In this way, I see an uncanny
affinity between the lovers of old and the social activists of today. To both, defeat is
meaningless because they have not set success as their goal; rather, however much they
advance, they have covered only part of the ground, and there will always be more
that they can achieve. Inspired by their understanding of the idea of ‘the path of love’
in classical Persian poetry, modern social movements everywhere are endless, but well
worth undertaking.”
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A Man Who Knew Too Much
Dr. Ehsan Yarshater
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I carved a beautiful and enduring memory today, now, yesterday! I
participated in the solemn, serene, and beautiful ceremonies “celebrating”
the life of the Padre of Iranian studies in the West, and in a very real sense,
in the World:” namely the life of Professor Ehsan Yarshater. Organized
by Professor Y’s family, chiefly by his loving niece, Ms. Mojgan Yarshater,
and her husband who had taken care of the Ostad tirelessly during the past
few years, as well as other close family members, colleagues and friends, it
was a day filled with emotions. Of various kinds. Some tears were shed,
including mine, in mourning of a figure whose shadow casts and will
cast strong on Iranian studies through most of the 20th and now --with
the establishment of the Yarshater Center for Iranian Studies at Columbia
University -- the 21st century.
I don’t want to go on with an elaborate portrayal of how a 12-year-old
orphaned boy grew to become the maestro of Iranian studies who was
Professor Yarshater. This has been done much more admirably by many
others and is beyond the scope and parameters of a brief note. And yet
some might wonder, demanding an explanation for it: why should he be
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considered one of the fathers of Iranian studies in the World? Is this not
audacity?
The answer, as far as I am concerned, is really quite simple!
No! This is no delusional admiration and assessment of Professor Y’s life,
and you should acknowledge it for what it is.
It was Ehsan Yarshater who promoted and established Iranian
history and culture as a veritable World Culture and tradition in
the 20th century.
Think about it, this is no small feat, I assure you! Only bias can ignore this!
Through his feat, western historiography not only could not ignore
the world heritage of Persianate and Iranian culture but, had to
reckon with it.
In some corners of the academic universe, they have yet to do this! But
what a leap, what incredible and amazing legacy, really?
What is astonishing really, as much as _what_ he has accomplished, is how
did he actually accomplish this? How did he manage to integrate Iranian
and Persianate civilization and history into a World Cultural heritage? No,
really, how did he accomplish this? Have you ever wondered? I belong to
that cadre of academicians who don’t believe in the great man theory of
history! I am sure most of you would agree, it is usually not possible for any
one person to accomplish as much and in such grandiose scale as did Ehsan
Yarshater. And so, I have often wondered: what stimulated and inspired
him so? What life story was there, I mean the kind of personal history
that one carries in solitude after becoming an orphan at the
tender age of 12, at the tender age of 12! What goal,
what dream, inspired him to live to the young age of
98, I have often wondered. Through what toil did he
have to go, night and day, with what love could he
have pursued his goal, day after day after day after
sweet day, waking up perhaps 7 in the morning,
to walk from his apartment at 450 Riverside
Dr. to his next-door apartment where he nursed
his child: the Iran Center at Columbia University
located outside of the University campus. Amidst an
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old and oft-trodden apartment, kind of dusty, kind
of decrypt, with no windows to speak of, where he
had created the Center, where he raised his child
patiently, nourishing it like a true oligarch with
strong hands, frugally, counting pennies towards
Iranica’s assets which he painstakingly obtained
through NEH and other Federal agencies and
private donations. And once, I’ve heard, he had
a Rodin statue that he wanted to sell it, to cover
the expenses of the Encyclopaedia, thinking that it
would fetch a mere 700k or so. But then he decided,
he was advised? to auction it! It fetched 5 million
and he made an investment with this. Then, with
other monies that he had gathered and secured,
he created a healthy treasury, and inheritance for
the Iran Center, his baby. I have no doubt that
there is a certain germ of truth to this, all be it, it
sounds more like a fable than a true story. With
really tender care, along with not even a hand-full
dedicated and hard-working colleagues, EY nursed
his baby into adulthood, maturity, and finally into a
grand institution of wisdom and knowledge? I have yet
to find the answer. They call it in Persian  عزم راسخright?
But they never explain how to obtain it. Ok let’s say
you can work along with this  عزم راســخfor a decade,
two decades, three decades, right? You deal with
all its tribulations for these precious decades
of your life. But then there is to stop, to retire,
right! What life expects you to toil for 86 years in
pursuit of a goal, I keep wondering, and deal with
even more tribulations of it? Well, it is here that we
have the benefit of the hindsight my friends. What
inspired the 12-year-boy is actually reflected in what
he has accomplished, in just 2 years short of a century. I am
tired. Forgive me if I have spoken too much, but this time, I couldn’t help it.
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It was a beautiful ceremony, in a lovely elegant
chapel, at 1076 Madison Ave, New York, NY
10028! You enter into the luxurious sanctum of
the chapel, and you come up to two beautiful
portraits of the Ostad EY. You then take the
program and enter into an elegant salon
where the ceremonies are to take place. A
beautiful book sits on a podium, before
you take your seat. Who is there, for the
celebration, the farewell to EY? Print your
name and address here! Who’s missing? I
thought I could hear a chorus murmuring, I wish I
were there, participating. I wished the student from Iran
who told me there is no one day that he does not resort to the Encylopaedia
Iranica for at least 4-5 hours per day, I wish that students were here bidding
farewell to the man behind the gigantic opi he was accessing! I so wish all his ilk
were there. Where were you the next generation of Iranian Studies’ students,
or is there a next generation of Iranian Studies students? Who will train these,
nurture these, when this generation also goes with
the wind? I am so sorry, I feel so gloomy,
and I really worry. Will there be a next
Padre of Iranian studies? I don’t see
it around me, with all due respect
to all colleagues. We all have
contributed tremendously to
the growth of Iranian Studies,
and we all have in one way or
another contributed to it. As it
stands, however, none of us is poised
to become the next EY and Padre of
Iranian studies, and I don’t think any
institution can possibly claim the power of
EI for its own. We certainly cannot become the
maître of Iranian studies, that’s for sure? In both cases, how should one put it,

.سالی که نکوست از بهارش پیداست

Issue 124 /125 Fall & Winter 2018 -2019

) 42 (

۞ By: Dr. Parvaneh Pourshariati

As you entered what was basically an elegant performance hall, the performance
stage was to your right.
A beautiful mahogany coffin held Professor Yarshater in its bosoms in front of the
stage. It was and remained closed. Beautiful white flowers on top of it, next to
it, as you entered the chapel, ... etc. etc. mostly very elegant. On the wall in front
of you as you entered what was basically a performance salon, two huge wreaths,
one of them with the blue and white logo of the EI decorated on it. A harp,
a piano and some other instruments, that believe or not, I forget, were playing
beautiful classical music. Not so, at the end of the ceremony. Not appropriate at
all, some of us thought! Everyone in the salon had one claim or another to professor
Y. of course, some, per habit, how shall I put it, continued to be  دمــاغ رس بــاالin the
tribute ceremonies. As if it were, they, who had accomplished what the maestro
had accomplished! I ignored them. They wouldn’t want to get a taste of their own
medicine now, would they? I was quite upset before the program started. But when
suddenly the program started with professor EY’s consul as the Master of Ceremonies,
when the crowd must have gasped when they saw this, my gloom honestly turned into
unbound anger. Is this how you want to represent the padre of Iranian studies? Was
there no one, no one, who could more properly remember him, mourn him, celebrate
him. Is this how we want to pay our tribute to the maestro of Iranian Studies? Pity
us gods, I pled, honestly desperately!
I was actually mourning not really celebrating EY’s life! Of course there should be
celebrations in honor of him, much more needs to be done to remember him, and
I can hopefully also give my contribution to it, but yesterday, I personally was
mourning, mourning because I did not say goodbye to him, mourning because
I somehow thought that he would always be there for you, for me, for us. (This
one was delusional, I admit!) I mourn because I am wondering: what happens after
him? All are wondering: “what happens after him.” So, I cried when I went to give
my condolences to his niece, I couldn’t help myself, really. But I had to tell her this
and I did. It was an emotional exchange for me: I told her: I did not have any type
of personal connection to Prof. Y. I wanted to tell her, my father or mother did not
grow up with him or any anyone close to him. (He knew my father, I don’t know
how and of course my father knew him.) But this didn’t mean that I or my family
had any sort of claim to him. I wanted to tell her, but I never did. I wanted to tell
her I was never there at any of the parties at Prof. EY’s home, next to his nursery.
RAHAVARD Quarterly Persian & English Journal of Iranian Studies

۞ A Man Who Knew Too Much Dr. Ehsan Yarshater

) 43 (

(But I didn’t!) I also wanted to tell her, I was
never part of his groupies. (Again, I didn’t.)
So much more I didn’t tell her, there
was no need for it. But I did manage
to convey this to her: “In spite of all
this distance, I did have “a little,
very personal, yet very profound
academic connection to him. It
seems, she understood me!? I
think my eyes always betray me,
mostly to my benefit, luckily.
Before the ceremony began, I
wanted to go and touch the coffin
of Prof. Y! I had not said goodbye
to him. But I thought it awkward
and I did not! The tributes were
quite solemn, but quite dry I thought.
My good colleagues Professors Amanat,
and Matthee gave small lecture/tributes
each. I was half listening. I kept gazing at the
coffin and at the speaker, among other things. The
rest of the program followed. The important cast of characters were all men, once
again in Iranian studies. You can’t get through the boy’s club of most fields, if you are
not of the right gender mostly! I told one of our senior colleagues. He half-agreed
with me and said I had no hand in organizing it. When the tributes, poetry and
prayers finished around 12 pm, they asked the audience to please rise. A number
of pallbearers appeared and began to hold their grips on the casket in order to rise
it to their shoulders. At one point I thought they were losing their grip, but they
were stalky enough. They then began to carry the casket through the isle.
I was sitting and then standing along such dignitaries as Professor Mohamad
Tavakoli, one of the most important figures in paying the most appropriate and
beautiful tributes to Prof. Y, again and again, and next to me the pride of Iranian
classical composers and virtuoso pianists, maestro Ariana Barkeshly. I had no
personal history of any kind with professor Y. Heck, I don’t even have a picture with
him. I know of course Iranian culture and history! All must have been thinking:
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who is she? Why is she crying so much?
What claim does she have to Professor Y?
Is she pretending, playing holier than thou
here? I was quite uncomfortable crying
actually... I was never among the groupies of
Professor Yarshater. I held a chorus with
these! … What business did I have, as a
scholar he whole-heartedly supported, to
cry for Professor EY!? Had I donated to
the EI. Had I even tried to become close to
him? Had I made it into the Boy’s Club of
Iranian studies?

Never mind ... Short of it is, I naturally
had to come to terms with myself! I too
Mojdeh Yarshater (Prof. Ehsan Yarshater’s niece), her
husband Tony and EY
had taken classes with him of course
way back when it was 1985 or so! He
gave us the same geography quiz that he had given to one of my dear
friends, Shahrbanou. I did way better than her in that test! :) But then again,
I had actually lived in Iran through my teenage years!

Meticulously, after the memorial, we were bused to the lasting place of Professor
Yarshater. The burial ceremony was taking place at Kensico Cemetery, at 273
Lakeview Ave, Valhalla, NY 10595. You can google Kensico Cemetery. We travelled
for about 45 minutes to an hour before we reached a vast and breathtaking estate,
as far as one could see: Mithraic green, (you know the kind that I have concocted!),
all shades of it, covering infant hills gently rising only to descend into lakes or other
gentle hills.

Oh, I neglected to mention, all through the morning there was fog, hurricane
 فالنand all, you know, and for us, beautiful mist, really creating a mysterious
heavenly atmosphere. In the midst of this beautiful and gripping scenery,
palatial tombs, beautiful ones, some of which one could easily live in I
guess, provided that one has the amenities!

We got off the bus and walked up the gentle hill, the mist having wetted the grass,
for an even more intimate feel of the soil and the dust-now-turned-mud. As we
approached the tent, a few very gentle wait-staff were handing out beautiful, made
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for princesses and Kings, long-stem red roses, to the lucky ones approaching. It
was, dreamily uncanny, black-donned men and women, carrying beautiful long stem
red roses from afar slowly approaching towards a tent, and a dug grave in front of it,
front of which a King was lying in wait.
It was finally time to say goodbye to a wonderous man, one of the kings of
20th century, ruling over Iranian studies territories.
It was simply too much to take in!
And then finally, there you saw, under a beautiful, yet very modest tent,
3 rows of perhaps 5 chairs each, set-up and where a few and intimate and
elderly few were sitting. In front of them a dug grave, with the beautiful
mahogany coffin of Professor Yarshater in waiting, on heavy ropes that
are held by some mechanical device, ready to descend its corporeal body in
to the bosoms of the mother earth, his spirits free, roaming in the heavens,
content that he has achieved what to most of us is an impossible dream.

After a short while beautiful and melodic prayers, witnessing to God’ greatness,
Allahu Akbar, and besieging the one and only to take kindly on the departed King.
It was simply too much to take in!
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Later I heard that there was a commotion about turning the funeral ceremonies of a
King into a completely Baha’I event. For Professor Y, was as much a Baha’i as some
us, including me, are Muslims! In fact, he was a man of all faiths, I have this from an
utterly trustworthy and beautiful colleague!
After the prayers, they left the casket remaining. A middle- aged gentleman close
kin I think, went to the casket, kneeled and touching it continued crying. I was
debating, I hadn’t touched the casket yet. Do I go to the casket to finally touch
it? All through the event, they were filming. I had thought that it was organized
naturally by the family, as it should have been, for all of you to witness the farewell
of Prof. Y.
Then I heard that it was actually the camera man of Mr. Maghsoudlu who
was filming, for a documentary on Prof. Y, directed by him.

Well I hope that it would be a testimonial, and a fine tribute to that 12year boy
and his life. So, the cameraman was filming and the only person who had rushed
to touch the casket was the middle-aged gentlemen, still crying. I debated with
myself should I go and finally touch it!
I was hesitant until I finally said f … it, and I think I kind of leaped to the grave to
the casket to touch.
But they had already lowered the casket far into the pit.
I extended my hands.
But I couldn’t touch it …!

We were then bused to a country club for lunch and bused back to the city. It was
pouring …
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Yarshater Lectureship

in AVESTAN and
PAHLAVI Languages
Established at the University of Toronto
The study of Avestan and Pahlavi languages will now be offered at the University of
Toronto thanks to the support of the Persian Heritage Foundation. In honor of Dr.
Ehsan Yarshater, a renowned scholar and celebrated author, the Persian Heritage
Foundation and U of T’s Department of Near and Middle Eastern Civilizations
(NMC) have agreed to establish a limited-term lectureship in the Avestan and
Pahlavi Languages.
“With a Ph.D. from the University of Tehran (1947) in Persian literature
and a second Ph.D. in Old and Middle Iranian (1960) from the University
of London, Dr. Yarshater has been actively engaged in the development
of the critical tools for the professionalization of Iranian Studies and for
the dissemination and accessibility of scholarly research to both Persian
and English language readerships. He has been an exceptional scholar, a
visionary academic administrator, and the pioneering founder of a number
of significant scholarly publication series. In all these efforts, he has been a
tireless advocate and a generous source of inspiration and support for many
students and scholars in Iranian Studies.” – Professor Mohamad TavakoliTarghi
The Yarshater Lectureship will be supported by the Persian Heritage Foundation
for four years, with NMC’s goal of garnering further support from the community
to establish a permanent lectureship (The Department of Near and Middle Eastern
Civilizations will begin the recruitment process for a teaching-stream lecturer this
spring.
This lectureship will expand on the University’s historic strengths in Iranian
culture and history by creating a robust program in Persian languages. Since 2007,
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NMC has regularly offered courses on the history of Zoroastrianism at both the
undergraduate and graduate levels, an arrangement that is unique among the
leading research universities of North America. The addition of courses in Avestan
and Pahlavi strengthens our capacity to provide advanced study of Zoroastrianism.
“With the establishment of the Yarshater Lectureship in Avestan and
Pahlavi Languages, the University of Toronto is honored to recognize and
to celebrate Dr. Yarshater’s prolific and multifaceted lifetime contribution
to Iranian studies. By offering Old and Middle Iranian languages, the U of
T is developing one of the most comprehensive academic programs in the
highly diverse field of Iranian studies.” – Professor Timothy Harrison, Chair,
Department of Near and Middle Eastern Civilizations
Dr. Yarshater is Professor Emeritus of Iranian Studies at Columbia University and
Founding Director of its Center for Iranian Studies. He was the first president of
the International Society of Iranian Studies and founded the Encyclopaedia Iranica,
which he continues to edit.
For over 150 years, the University of Toronto has been exploring the development
of the complex societies and civilizations of the Middle East. Today, this teaching
and research activity is housed in the Department of Near and Middle Eastern
Civilizations. NMC has a proud reputation as the preeminent program of its kind
in Canada, unique in offering five areas of advanced study: Ancient Near East,
Egyptology, Hebrew and Judaic Studies, Middle Eastern and Islamic Studies, and
the Modern Middle East.
The study of Iran—its history, language and culture—has held
an important place in this history as an
integral part of our Middle Eastern Studies
program, and since the mid-20th century
has a well-earned reputation as one of
the foremost programs in Middle Eastern
and Iranian Studies in North America.
Today, teaching and research activity on
Iran are clustered in key disciplines across
the humanities and social sciences at the
University of Toronto, in programs that are
ranked among the best in the world.
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UTAH STATE UNIVERSITY
Birthday present for alumnus
Ardeshir Zahedi, who turned 90
(16 October 2018)
photos @zahedi.family
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From Utah State University on
H.E. Ardeshir Zahedis th

90 Birthday

Transcription from video by: Lauren Young,
Assistant Editor English Rahavard
Stan Albrecht
(former President of USU):

Ardeshir, Joyce and I are
both deeply honored to join
other colleagues at Utah
State University and wish
you a very, very special
90th birthday.
Stan Albrecht and Joyce Albrecht

Noelle Cockett
(President of Utah State
University):
A lot has changed since
you were last here. We
have beautiful buildings,
none to meet the excellence
of what you will see here in
the Stan Albrecht College
of Agriculture building. It
Noelle Cockett and Francis Galey
rises across the quad from
old main. It is an absolutely, beautiful building. The views are absolutely
spectacular, and everyone appreciates the atrium that has been named after
you.
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Francis D. Galey (Vice President and Provost of USU): Campus has
changed a lot since you’ve been here, but some things still, remain the same.
We still have the Fieldhouse which is where I believe you graduated. The
canyon, Logan Canyon, is still very much the same. The fall colors right now
are beautiful.
President Cockett: We are so proud to be able to call you one of our Utah State
Aggies. You’ve had incredible reach across the world through your diplomacy,
writings, through the people that you’ve interacted with.
Stan Albrecht: There have been tens of thousands of students go through Utah
State University over the years, but I’ve said on many occasions that you are
the most accomplished graduate of Utah State University. Your life, your many
achievements continue to bring great honors to our university.

• Portrait of Ardeshir Zahedi in the
Albrecht Building, Utah State University

President Cockett: Your legacy here at Utah State University is really
incredible. You have allowed us to reach across the world and make a difference.
Stan Albrecht: Not only are we honored to have your name on an endowed
professorship but to me I always like to come back to our students, the impact you
have made providing scholarship dollars to help students go to Utah State University
and have the kind of educational experience that you were blessed to have when you
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were here.
Joyce Albrecht (wife
of Stan Albrecht): Please
know how much we appreciate all of
your generosity, your friendship, and
your many, many acts of kindness.
You have truly left a footprint on our
lives.
Stan Albrecht: One of
my greatest gifts in this life is your
friendship. I will never forget the
evening that we spent with you in
Montreux when you announced the
generous gift to the created Ardeshir
Zahedi Professorship at Utah State
University. With tears running down
your cheeks you told that very, very
prestigious and special audience, “I
was born at Utah State University”,
I’ll never forget that line and that
evening.

Stan Albrecht: From all of us at Utah State University…

All, in unison:

			HappyBirthday!
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The world continues to acknowledge
USU’s

most distinguished graduate
Ardeshir Zahedi
Our “Dear and Noble” Friend...
Story Courtesy of: University Advancement,
Cultivate magazine Fall/Winter 2014 Utah State University.

Once, at a New Year’s Eve reception in Los
Angeles, Humphrey Bogart approached
Ardeshir Zahedi ’50 and said, “Come and
dance with a beautiful lady.” He then placed
Zahedi’s hands into the hands of his wife,
Lauren Bacall, and himself danced away with
Zahedi’s partner, Queen Soraya, the wife of the
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Shah of Iran.
Bogie and Bacall? The Shah of Iran? It represented only a blink in time, of course,
but that blink offers volumes of insight into the immensely respected and charmed
life of the man Utah State University President Stan Albrecht calls:
“the most distinguished graduate in our history.” USU, in fact, will soon name
the UPPER ATRIUM in its Agricultural Sciences Building: The
AMBASSADOR ARDESHIR ZAHEDI ATRIUM, in
honor of Zahedi’s decades of philanthropic friendship and personal engagement with
his beloved alma mater.
Albrecht still gets a lump in his throat as he recounts the announcement of the gift
that created the Ardeshir Zahedi International Professors of the Year professorship
at USU. To a gathering of political, economic and education leaders in
Switzerland — and with tears running down his cheeks — Zahedi proclaimed, “I
was born at Utah State University.”
His memoir details how for three decades Ardeshir Zahedi played one of
the most significant roles in the political history of modern Iran. As a trusted
adviser, confidant, son-in-law and friend, he played an influential role in the life
of the last Shah, for whom he would eventually be entrusted to handle all funeral
arrangements in Egypt. Zahedi served twice as Iran’s ambassador to the United
States and as ambassador to the United Kingdom’s Court of St. James. He was
foreign minister of Iran for seven years. He has known and worked with seven U.S.
presidents, entertained countless iconic artists and Hollywood A-listers and, in the
early 1950s, was witness and principal aide to his father in Iran’s tumultuous rise
and fall of Mohammad Mossadegh and the appointment of his father as prime
minister.
Zahedi, in fact, is the descendant of two families that have shaped the history
of Iran. Before his father, Fazlollah Zahedi, served as prime minister, he was an
important political and military figure of the Pahlavi period. Ardeshir’s maternal
grandfather, Hossein Pirnia Motamen ol-Molk, himself served as the first prime
minister of Iran after the establishment of the constitution in the early 20th century.
After his days as an Aggie, Ardeshir returned home to play a pivotal role in the
political life of his country alongside his father and the Shah. “Marrying the Shah’s
daughter was kind of a natural course of events,” Albrecht said of his friend. “But
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when you look at a 20-, 30- maybe even 40-year period of world history, it has
Ardeshir’s fingerprints all over it — in so many important ways. He’s just an amazing
man,” Albrecht said, “an amazing, wonderful, generous human being who has been
a major figure in that period of world history. The humaneness, the gentleness, the
kindness; he’s quite the gentleman.”
In 1968, as foreign minister and head of the Iranian delegation to the United Nations
General Assembly, Zahedi signed the Nuclear Non-Proliferation Treaty. In 1977,
while ambassador to the United States, Time magazine credited the courageous
intervention of Zahedi, along with Egypt’s Ambassador Ashraf Ghorbal, and
Pakistan’s Ambassador Sahabzada Yaqub-Khan, for defusing the deadly Hanafi
siege of three buildings in Washington, D.C. Zahedi and the other two diplomats
first phoned, and then met in person with, 12 Hanafi Muslim gunmen who were
holding 149 hostages. The hostages were freed, in part, after the ambassadors were
able to point out verses in the Koran that plead for compassion.
“He played a critical role in Richard Nixon’s getting into China.

He played a very, very important role in America’s early involvement in Pakistan.
He was very good friends with the prime minister of Pakistan,” Albrecht said.
“Again, I understand we’ve had a lot of accomplished graduates, but who else has
ever moved in those circles?”
Zahedi’s father wanted to give his three sons the best possible education, Albrecht
said. “So, he sent two to the finest universities in Europe, and selected Columbia
for Ardeshir.” The young Zahedi landed in New York, but became very unhappy,
Albrecht said, so he contacted a good family friend, Franklin Harris, former
president of Utah State, who encouraged Ardeshir to come to Logan. Zahedi
joined a fraternity while in Utah, and still has photos of himself washing dishes in
the student center to help pay his tuition.
Now, at 85, Zahedi resides in Montreux, Switzerland, where the world continues
to acknowledge USU’s “most distinguished graduate.” “There’s still that enormous
respect for him,” Albrecht said. “When I was in his home a few years ago, in the
course of three or four hours he had calls from Los Angeles, from Washington,
from Paris, from Moscow, from London...you know, people from all over the
world checking in with him.”
And at a particularly special event one evening, the Albrechts even got a taste for
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what it must have looked like decades ago to see one dashing Aggie dancing with a
Hollywood star. “Here’s this man in his 80s,” Albrecht said. “His health is not good,
but all of the beautiful women from Montreux wanted to dance with him. It would
be one after the other, just dancing away. They would walk him back to the table and
kiss him and then the next one would take him again. It was just amazing.” Albrecht
said: “Zahedi’s graciousness and generosity are behind countless thank-you card and
friendly notes being sent to Logan every few weeks.”
“Everyone begins, ‘My dear and noble friend,” the president said. “And that’s
Ardeshir Zahedi.”
In 1941, the U.S. Foreign Agricultural
Relations Office selected L.M. Winsor
to advise the government of Iran on
matters of irrigation.

He spent the balance of WWII in the Middle
East, not returning until 1946.
This initial foyer launched a long relationship
between Iran and USU and firmly established
USU’s international standing as a leader in
irrigation and drainage.
Beginning in 1952, many water and agricultural
specialists served temporary assignments in Iran, where among other ventures
they started the country’s first agricultural college at Karadj.
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His Majesty, King Feisal with H.E. Ardeshir Zahedi

Islamic Countries
Conference
AL-AGSA MOSQUE’S Fire
and IRAN’S ROLE in ASSEMBLING
ISLAMIC HEADS OF STATES
By: Ardeshir Zahedi

Translation from Persian into English by: Emil Joseph

In the summer of 1997, along with my late husband, Hassan Shahbaz, invited by
His Excellency Ardeshir Zahedi, we travelled to Montreux, Switzerland. It was a
memorable trip because of the graciousness of our host. Every day we talked for
hours and we recorded part of H.E. Ardeshir Zahedi’s memoirs which with his
permission was published in Rahavard issue 45 Fall 1376 (in Persian). Now, in
consideration of the importance of the recorded memoirs and events happening in
the world, with the permission of His Excellency, we requested Mr. Emil Joseph, a
dear friend and Colleague of Rahavard Quarterly, to translate the published memoir
into English for the benefit of our English Rahavard readers.
					
Sholeh Shams Shahbaz
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On Thursday, the 30th of Mordad 1348, (August 21st of 1969,) late at night,
the on-call officers at the Foreign Ministry, Dr. Nadim and Dr. Parviz Adl,
called to report:
“A fire has engulfed the holy AL-AQSA MOSQUE in Jerusalem. It is said to be
arson fire set by an Israeli subject who is mentally ill.”
(During the time I served at the Foreign Ministry, I had arranged that every day
after office hours, two or three high-ranking officers of Ministry be on duty until
the following morning.)

Told them I would be at the ministry within the hour and instructed them to
inform Dr. Manouchehr Zelli, Political Deputy Minister, and Dr. Sadri, Chief of
Protocol at the Foreign Ministry to immediately come to the Ministry and for
them to monitor news media until I get there.

It was already past one o’clock Friday morning when I contacted
Sahabgharanieh Palace, and asked for Mr. Pour-Shojah, the designated personal
valet to His Imperial Majesty. He told me that H.I.M. was still awake.
Few minutes later I spoke to H.I.M., reporting the incident, I added: “I hope
you were not asleep?”
His Majesty laughed and said:
“I was reading your report”.
(It was customary that every night around eight o’clock, special Pake, containing
reports of current affairs were sent to H.I.M.)
H.I.M. asked:
“What do you think?”
I replied:
“Since initial reports, now we know it was arson and the arsonist said, to
be Jewish, I think the ambassadors of Muslim countries should be invited
to the Foreign Ministry. I should express to them your particular concern
in regard to this matter. Soon I will go to the Ministry to arrange and
coordinate the meeting and will report back to you”.
His Majesty said:
“Yes. It is a great idea; despite our independent politics, this fire incident
at AL-AGSA MOSQUE is relevant to all Muslims of the world. Reiterate
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and point out to them, my particular concern regarding the arson fire set
by such a person”.
Immediately I set out for the ministry. All senior officers were there
waiting for me. I asked Dr Sadri to request the presence of all ambassadors
of Muslim countries for the 7.00am meeting at the Ministry. It was Friday
weekend, therefore I told them to make the necessary arrangement for a
light breakfast as well. Since there were few hours left till the meeting, I
thought it best to contact few of the Islamic Countries Foreign Ministers,
whom were my acquaintances, to convey the views of his majesty and
hear their thoughts and get their feedbacks ahead of the meeting in the
morning.
Taking in to consideration the time differences, I first contacted Foreign
Ministers of the countries to our East, followed by countries to our West.
Adam Malek, the Foreign Minister of Indonesia and Tengo Abdol-Rahman, the
Prime Minister of Malaysia, were the first I was able to speak with. I knew
Tengo Abdol-Rahman from the time he was an Ambassador in England.
Furthermore, not only his brother-in-law was my friend and colleague in
London, but also, I remembered him from the discord between Malaysia
and India and Malaysia’s vote in favor of Pakistan. During the discord,
at the behest of His Imperial Majesty, I had served as an intermediary to
resolve the issue; which is another story by itself. Since then I had invited
Tengo Abdol-Rahman few times to Teheran and we had become good
friends.
Next, I contacted President Yahya-Khan of the Republic of Pakistan and
Youssef-Khan, its acting Foreign Minister, followed by a call to my friend
and close Colleague Ihsan Sabri Thchagoliangil, Turkey’s Foreign Minister
whom I called brother and his son-in-law was of Iranian descent. Then I
contacted Omar Saghaf, the Foreign Minister of Saudi Arabia and Habib
Borghiba Junior, Foreign Minister of Tunisia and son of the President
of Tunisia, with whom I had maintained close relations since 1959 in
Washington. I also spoke with Dr. Ahmad Laraki, able Foreign Minister
of Morocco who later became Prime Minister. Fortunately, they all shared
Iran’s view that outmost consideration must be directed toward the incident
of arson fire at Al-Agsa Mosque and that the issue was the concern of all
Muslims around the world.
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Before the 7.00am meeting with the ambassadors, I spoke a few times on the
phone with His Imperial Majesty and suggested:
“Beside today’s meeting, I believe all representatives of Islamic Countries
should meet again to further discuss and examine the issue”.
I also suggested:
“It might perhaps be advisable for the Foreign Ministers to first assemble
to set common grounds for a summit meeting between all Islamic Heads
of States”.
As for the venue of the conference, H.I.M. emphasized:
“Factor-in the absence of friendly relations between Iran, Libya and Egypt”.
I begged and remarked:
“In light of Majesty’s views, it was my understanding that H.I.M.
preferred we do not favor any side. In view of our independent policy, it
might be better to leave the conference venue selection to the discretion of
participating countries and to those countries who show more interest in
hosting the conference”.
Friday morning meeting concluded by communicating our views to the
ambassadors, subsequent to which I tendered the result of the meeting to
His Imperial Majesty. Then by phone I informed Ihsan Sabri Thchagoliangil
and President Yahya-Khan the outcome of the meeting. Moreover, a telegram
was dispatched by the Imperial ambassadors with a copy to the ambassadors
of all Islamic countries. Meanwhile, I informed Ihsan Sabri Thchagoliangil,
Tengo Abdol-Rahman, Habib Borghibah Junior, and Omar Saghaf.
Dr. Laraki, Foreign Minister of Morocco called informing me he is ready to
come to Teheran for discussions. I told him that I will personally be his host.
He arrived in Tehran on His Majesty Malek Hassan II personal aircraft on
Saturday afternoon. We dined together at “Hesarak” and Sunday morning,
along with a few of my colleagues, held an audience with His Imperial
Majesty. Favorable and receptive to Iran’s proposal H.M. the King of Morocco
had suggested:
We request Muslim Countries to assemble a delegation of five to seven
representing and their Foreign Ministers to hold a meeting in “Rabat” to
examine views in regard to this Fire incident.
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From right to left: Demirel, President
of Turkey, Shah of Iran, Ayoub-Khan,
President of Pakistan, Ihsan Sabri
Tchaglatgil, Foreign Minister of
Turkey, Ardeshir Zahedi

Foreign Ministers of three neighboring countries:
Pakistan, Turkey, and Iran.

Islamic Foreign Ministers of Morocco, Tunisia, Senegal, Saudi Arabia,
Pakistan, Turkey, and Iran were selected to attend the conference. Of
course, the matter of choosing representative was handled by Iran’s
Foreign Ministry by contacting Islamic States. The Acting Foreign Minister
of Pakistan sent a message that he might be arriving late to “Rabat” hence
leaves the casting of his vote to the Foreign Minister. Meanwhile, it was set
that I make a stop in Turkey, on my way to “Rabat”, for discussions with
Prime Minster Demirel and his Foreign Minister, Ihsan Sabri Tchagliangil.
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In Ankara I was advised:

“Because Turkey had special relations with some of these countries, with
regards to religion, given Turkey’s secular policy, their views were close
to Iran’s, hence entrusting me with their vote: and they would be fully
agreeable with whatever I concluded at the “Rabat” conference.”
In “Rabat”, after few hours of dialogue with the Foreign Minister of
Morocco, at ten o’clock at night we were invited to have an audience with
His Majesty Malek Hassan II at his Palace.
His Majesty’s view was as follows:
First and fore-most it is imperative that a conference for Heads of Islamic
States be established. Secondly, in light of the special relation between the
King of Morocco and most of Arab Heads of States as well as the existing
relation of Iran and Libya, in the absence of the possibility of hosting a
conference that comprise thirty heads of states in many of the Islamic
Countries it is best that the conference takes place in “Rabat”.
At the Conference of the Delegates of Islamic States, participation of India’s
Foreign Minister created a big problem which I take full responsibility for it.
Since the Ambassador of India was of Muslim faith and at that time, India
had fifty million Muslims, he was also invited to attend the conference.
Ambassador Mohsen Sadri Chief of Protocol of the Foreign Ministry was a
patriot, hardworking, honest and an intelligent person with more working
experience and education than me. This was a mistake I made in inviting
him.
The reason for the mistake was that not only I had a close relation with the
ambassadors of India and Pakistan but also, I had friendly relation with
Tchangala, the Foreign Minister of India from his time of Ambassadorship
to Washington. Moreover, in 1963 when I was in London and he was the
High Commissar of India in England, we had a close friendly relation. Both
these two ambassadors were often invited together since we were trying to
establish a close relation between India and Pakistan.
It was at the Conference of the Foreign Ministers in “Rabat” that the problem
surfaced due to the Pakistani’s sensitivity about their territorial dispute
over Kashmir. Particularly after two wars between the two countries, they
believed that India should not take part at the conference. Omar Sagahaf
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and the host country deemed it inadvisable for India to participate at
the conference, yet it was particularly difficult for His Majesty the King
of Morocco, an experienced and generous host, to deny invitation to that
country. My reasoning was that if we have to invite every country that has
a Muslim population, then Communist China, Soviet Union, and Albany
also must be invited. So, I proposed to leave the India’s invitation decision
to the conference host country.
Finally, the Islamic Conference date was set for 23rd-26th of September 1969
in “Rabat” with H.M. King Hassan II of Morocco presiding.
During the preliminary discussions Dr. Manouchehr Fartash and Dr. Nadim
were very instrumental in helping me. Twenty-four hours prior to the first
session, the Islamic Heads of States and the council of representatives, one
by one, arrived in “Rabat”, received by His Majesty and the high-ranking
officers of the Government of Morocco. All Heads of States were lodged at
Royal Palaces and Villas, while the Foreign Ministers were lodged in the
Grand Hotel of “Rabat”, where the conference was taking place.
In the beginning of the conference three subjects were focused on which
brought about certain disagreements:
1. Since Iran did not recognized the Government of Qadhafi, in order
to avoid any problems, arrangements were made upon my arrival
at “Rabat” for reporters of major Iranian newspapers, who always
accompanied me to the important missions, to conduct an interview
with me at the airplane with regards to our relation with Libya
and Egypt: In response to questions posed by reporters: Safa Haeri,
Mohammad Pourdad, and Amir Taheri, I said:
“We have always considered Libya as de facto”. “Also, in regard to
Egypt, whether during the war of 1967 between Israel and the Arab
Countries, and during the war of 1956 against Egypt, we declared that
Iran is fundamentally against the occupation of another country
and has defended the right of Egypt to nationalize the Suez Canal.
This defense of the right of Egypt was addressed at the Conference of the
Treaty of Bagdad held at Marmar Palace. But taking in consideration
Iran’s Independent Politics, Iran never allowed or will allow any
misunderstandings affect It’s relations. Of course, I should reiterate that
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at the extraordinary session of United Nations, where the Government
of Jordan acted as intermediary between Iran and Egypt, His Imperial
Majesty’s position on Iran’s condemnation and unacceptability of the
occupation of any country was received with the highest esteem.
Moreover, during my private meeting with nobleman Mahmoud Riaz,
which was attended by the late Dr. Mehdi Vakil, prominent Iranian
diplomat and Dr. Manouchehr Faratash, Deputy for International and
Economical Affairs, we decided that perhaps at the Conference of
Islamic Heads of States, H.I.M. the Shah and Egypt’s Gamal AbdolNasser could meet – to resolve their tarnished relations - with the
mediation of their Majesties the Kings of Morocco, Saudi Arabia, Jordan,
His Royal Highness the Emir of Kuwait and Tengo Abdol-Rahman.
2. The other subject was the invitation of the Palestinian Directorship
Yasser Arafat. Most countries were opposed to his participation at the
conference since they were of the opinion that they were terrorists
plus Palestine is not considered an independent State, to participate
at a conference of independent States.
Finally, as proposed by H.M. King Hassan II, it was decided that
between the Conference of Foreign Ministers and the Conference
of the Heads of States, Yasser Arafat should travel to Iran to secure a
financial aid package from Iran for Palestinians, and since the host
could not ignore the Arabs-Israeli situation, Palestine be present at
the Conference, as an observer, not as an official member.
It is particularly noteworthy and quite interesting that countries such as
Jordan, Lebanon, Saudi Arabia, and Kuwait (particularly Jordan and
Lebanon) were only in appearance backing Palestine but behind the scenes
were conveying to our representative their opposition, because of their
respective special Palestinian refugee situation. (It should be noted that Iran
provided substantial aid through the Red Cross and other means, such as building
of camps in Jordan, for the Palestinian refugees in both Lebanon or Jordan).
The representative of Yasser Arafat who was the number two at the
Palestinian Liberation Organization (PLO), arrived in Teheran with a letter
from Yasser Arafat. In that letter, addressed to His Imperial Majesty, Yasser
Arafat addressed the Shah as “My Dear Brother”. His Majesty told me:
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“What a Dear Brother!!!” and we laughed for a while. Later, in order to show
our good faith, in “Rabat” we gave a check to Arafat, through Dr. Ahmad–
Ali Khan Bahrami, Iran’s ambassador to Morocco. In Tehran, we received the
representative of Arafat at the Palace of Hospitality, located at the vicinity
of Saad Abad Palace. I appointed Dr. Manoutchehr Zelli my Political Deputy
Minister as his host. Ahmad–Ali Khan Bahrami is an experienced and
humble person. When I became Foreign Minister, I appointed him, who
was previously Minister of Labor, first as Adviser, and later as Ambassador
of Morocco. His Imperial Majesty and the Moroccan Government had a
special fondness and respect for him. Subsequent to his life threatening,
car accident, H.M. the noble King Hassan II, provided a special plane to
take him to one of the best hospitals in France for treatment. During the
few months that Ahmad-Ali Khan was hospitalized, every day a Minister
would fly by a special airplane to pay him a visit at the hospital and H.M.
the generous, humanitarian King of Morocco, insisted to pay for all his medical
bills. The late General Pakravan, the ambassador of Iran to France, spent many
hours every day at Ahmad-Ali Khan’s bedside.
Now, let us return to the opening day of the Conference when the heads of
states and the council of representative occupied their respective seats.
That was when the third problem occurred:
3. India’s representative to the conference was a tall diplomat holding
a special cane of the “Sikhs”. Based on alphabetical protocol order,
he was seated next to the podium of Iran. Seated a few podiums
further down, from him, was the President of Pakistan and his
delegation. The seating arrangement caused Pakistan to protest.
Pakistan’s delegation temporarily left the meeting gathering in the
hall next to the conference room. The president of Pakistan and Mr.
Aghashahi, a high-ranking diplomat of Pakistan who for many years
represented Pakistan at the United Nations were of the opinion that
if the conference continues at this fashion, bloodshed would break in
Pakistan and the President could not be able to return to his country.
An extraordinary deadlock happened!
His Majesty the King of Morocco requested my presence through Laraki
and said: “You have to undo this deadlock”.
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From my side I asked the assistance and collaboration of Tengo
Abdol-Rahmnan, Ihsan Sabri Tchagliangil, and Habib Borghbah Junior
in resolving this issue. H.I.M. the Shah and H.M. King Hassan II also
requested that due to my friendly relation with Yahya Khan and
Aghashahi (the brother of Aghashahi, Aghahalali was my friend and we
were like brothers), I should pay a visit to Yahyakhan. I went and heard
what they had to say. Mostly sympathizing with their predicament,
I proposed that instead of hurriedly leaving Morocco, to instruct their
aircrafts to be made ready, but to give me enough time to find a solution. If
I was unable to resolve the matter, they’d be free to do as they wished.
Following a lengthy negotiation, in which my close friend, Zeyd
Rafaii, (a distinguished Jordanian for whom I had high respect
having survived an assassination attempt, served multiple times as
Prime Minister, Minister of the Court, and Ambassador to London),
Tengo Abdol-Rahman and Borghibah took part, and fully supported
by H.M. King Hassan II, matter was finally resolved that “India’s
representative should not participate at the conference.
Following this resolution, within few hours India’s representative
left “Rabat”.

Habib Borghiba “Junior” Foreign Minister of
Tunisia with Ardeshir Zahedi
Foreign Minister of Iran
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Then, I paid a visit to the President of Pakistan and accompanied him to the
place of residence of H.M. the King. Following the visit, with the President
of Pakistan’s attendance, H.M. King Hassan II came to the conference and
once again the proceedings began.

.H.E. Dehlavi Foreign Minister of Pakistan at Mehrabad Airport
H.E. Ardeshir Zahedi, Foreign Minister and Ambassador Manouchehr Marzban Chief of Protocol of Foreign Ministry

Abdol-Nasser had not participated at the conference of “Rabat,” instead
he had sent Anwar Sadat, then Egypt’s Vice President, to the conference.
Anwar Sadat was an honorable, courteous, pleasant, and courageous
man. Considering the preliminary preparations made to resolve the
misunderstandings between the two countries, and to show well-intention
from Egypt’s side, in order to create a warmer atmosphere to achieve that
goal, Anwar Sadat with his Arabic accent recited a poem from the Great
Persian poet Saadi in Farsi:

هر که نان از عمل خویش خو َرد م ّنـت حــاتــم طــائـی نَ َبـــ َرد

Whomever earns his own bread To Hatam of Tayy is never indebted
Sadat’s speech in Arabic was simultaneously translated in to French.
His Imperial Majesty the Shah, after hearing the translation, became angry
and said: “Tell the head of the conference I would like to speak”.
I raised my hand and requested from H.M. King Hassan II: “His Imperial
Majesty wishes to speak.”
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H.I.M. the Shah delivered a strongly worded speech in French which could
have resulted in the undoing of all that was done to that point.
H.M. King Hassan II who was masterfully managing the conference with
dexterity, and ingenuity, responded in French:
“I have to tell His Imperial Majesty, my dear brother, that unfortunately a
misunderstanding occurred on the translation from Arabic to French and
the Vice President of Egypt did not intend to address Iran; the remark was
rather intended to Western Countries”.
Sadat confirmed the remarks and the tension in the meeting diminished but
Iran establishing relations with Egypt, as the British say, temporarily was
stored in the freezer.
Despite this incident, fortunately as we have witnessed, and history will
attest to it, closeness and friendship of the head of two countries, Iran and
Egypt, materialized and, years later, when everyone had turned their back
to our beloved King, our King spent his last days of exile on the bosom of
decent, civilized, and hospitable Egyptians.
During one of the nights of the conference, H.M. the King of Morocco gave a
magnificent banquet in honor of the participants at the conference.
That night, he had placed Boumediene, the President of Algeria next to H. I.M.
the Shah. Their acquaintance began that evening because of the awareness of
H.M. King Hassan II. That night, H.I.M. talked about Iranian “dates” which
are among the best in the world. His Majesty told me to make sure with the
first available diplomatic dispatch to send some “dates” for the President
of Algeria.
Since after the conference I was to attend the United Nation’s Assembly, I
was travelling with Bu-Tafligha, Foreign Minister of Algeria. Bu-Tafligha and I
were close friends, and considered each other as brothers. He told me:
“The President of Algeria had given him direct order that at the UN meeting,
whatever vote you cast make sure it aligns with Iran. Furthermore, at the
United Nations, be in contact with Zahedi.”
Hence the groundwork for next year’s Islamic Countries Conference in
Algeria was set as such.
Furthermore, H.I.M. the Shah, upon his return, took Mr. Etemadi, the
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President of Afghanistan with him to Tehran as his guest. Along with
Mr. Etemadi, there was a gentleman at the delegation of Afghanistan by
the name of Mussa Shafigh, who later became Foreign Minister and then
President of Afghanistan. He was an extremely intelligent and a patriotic
man who was unfortunately executed by those who orchestrated the coupd’etat of Afghanistan in 1978. During my trip to Pakistan and Afghanistan
and during the course of resolving the problem of “Hirmand” between
Afghanistan and Iran, Etemadi played a major role.

The Heads of Islamic States gathering in “Rabat” resulted in:
The Permanent Establishment of the Islamic Conference.
H.M. Malek Faisal generously assigned a newly constructed palace
in “Riyadh” as the Secretariat of The Islamic Conference.
Tengo Abdol-Rahman was elected as The Head of the Conference.

As We Was:
It was the Shah of Iran who laid the foundation for the Conference
of: The Islamic Heads of States.
Later, The Islamic Conference rotated its sessions in different
countries, including Saudi Arabia and Pakistan.
It established a permanent Center to gather information in order to
assist Muslims in protecting their right.
Furthermore, the Center managed to collect funds from wealthy
countries in order to aid and assist poor countries such as Africa.
As the result of negotiations during the Conference, a strong Iranian
team was formed, comprising of:
1) Dr. Manutchehr Zelli, one of the most affluent and renowned members
of previous government, a great patriot, past deputy of the Iranian Foreign
Ministry when I was ambassador to Great Britain, and previous Ambassador
of Iran to Lebanon and Pakistan One of the high-ranking diplomats, with a
noble nature and great reputation in the Foreign Ministry,
2) Dr. Manouchehr Fartash, extremely educated, fluent in French and an
expert in the affairs of the United Nations; later he became Ambassador to
Denmark, Switzerland and UK.
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3) Nadim, the head of Secretariat,

4) Majd, one of our good diplomats who during his assignment in
London assisted me,
5) Amir Khosrw Afshar, whom, upon my request came to Rabat and
had an audience with His Majesty but did not participate at the
conference. When I became Foreign Minister of Iran, I chose Amir
Khosrow Afshar as my Deputy Foreign Minister. I put him and
Ambassador Fereydoon Zandfard, both great diplomats, in charge
of all negotiations on Bahrain and Persian Gulf. Later I send Amir
Khosrow Afshar to London as our Ambassador to Great Britain.

We wish to thank the Head of the Archive of United Nations
for providing us the needed photographs for the present article.
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Iranian Jews & Religiosity
Case of Religiosity among the Persian Jewish Minority in the PostRevolutionary Period & the Strategy of the Islamic Regime

-An Empirical SurveyPart Two

By: Farshid Delshad PhD
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INTRODUCTION
Among the religious minorities of Persia, Jews are one of the most ancient populations and have been living in the region for more than 27 centuries. This
is a well-known fact, of which even the authorities of the present-day Islamic
Republic seem to be proud, as the officials emphasize the historicity of the Persian Jewry in national and international media broadcasts, while also referring
to the government’s tolerance towards this minority amidst Islamic dominance.
While Jewish communities in the African continent, namely in Morocco, Egypt,
Algeria, Ethiopia, and Yemen, as well as in almost all Middle Eastern countries
such as Syria, Iraq, and Lebanon, have gradually declined and finally almost
vanished, Persia is still the homeland of approximately 12,000 Jews1. However,
this number–in comparison to that prior to the Islamic Revolution–represents

1 Cf. Delshad, Farshid: Situation of Religious Minorities under the Islamic Republic of Iran,
Case of Persian Jewish Community, in: Das Parlament, Aus Politik und Zeitgeschichte: Halle,
Germany 2008; idem: A Short Chronology of the Persian Jews, Bern University Press 2004;
see also: Īrānīyān-e yahūdī in Ofoq-e Bīnā Mehr 1385, 09/2006.

Issue 124 /125 Fall & Winter 2018 -2019

) 72 (

۞ By: Farshid Delshad PhD

less than 1/10th of the Jewish population there in the 1970’s. Nevertheless, this
statistic indicates the largest contemporary Oriental Jewry in the Middle East
and North Africa with exception of Turkey.
Despite various turbulent waves of religious resettlement, sociopolitical-based
pogroms, discrimination, and comparatively less significant periods of sporadic
tolerance–created by some rather lenient rulers–these peoples are still living in
urban cities in Iran, predominately in Tehran, Isfahan, and Shiraz, where almost
all Persian Jews have been concentrated from various large and small towns
and provinces throughout Iran.
This internal immigration within the country from different provinces towards
the abovementioned Iranian metropolises was firstly a consequence of the First
Gulf War (1980-1988), which caused the dramatic abandonment of Persian cities that were situated near to the war-endangered regions. Furthermore, this
immigration was a result of Jews’ increasing marginalization immediately after
the Islamic Revolution. This happened particularly in religiously inclined areas.
This process unleashed panic and created insecurity for the gradually isolated
Jewish communities, who had been left in relatively small provinces such as
Kāshān, Yazd, Kermān, Boroujerd, Golpaygān.2
***

Judaism Versus Zionism?
With the declaration of the Islamic Republic, based on religious fundamentalism,
the declining religious minorities saw their chance of survival within an Islamic
state and its growing threats against non-Muslims in ideological sympathizing
with the new government whose constitution was now based on the Islamic
Sharia. Religious minorities of Iran and in particular Jews–whose religious
premises sui generis manifested no fundamental differences to Islamic Sharia–
apparently required less effort to make compromises, showing themselves
compatible with the Islamic values of the newly established state. In this manner,
life for the Jewish minority in Iran in the post-revolutionary era is by no means
secularly inclined. Iranian Jews have gradually reached a modus vivendi under
the Islamic Republic, a form of endurable coexistence with Muslim dominance.
All this is thanks to those hanging on to their religious orthodoxy and their Torah
as they frequently emphasized in their interviews with the author. Yet preceding
the Islamic Revolution, there were even cases of Jewish-Muslim or Jewish-

2 Cf. Sanasarian, Eliz, Religious Minorities of Iran, Cambridge University Press, 2000, pp.
18-19.
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Baha’i intermarriages, which symbolized to some extent the religious tolerance,
secularity, and acceptance, and simultaneously the decline of orthodox hierarchy,
amongst Iranian Jews. Such cases now are, if not completely absent, then more
than rare. Nowadays, there is not any notable (at least not voluntary) conversion
case to be mentioned among the Jewish communities in Iran; in some cases, it
would just be the conversion of some Jewish individuals to Islam on account of
specific socioeconomic restrictions.3
In the process of undertaking empirical studies on Persian Jews during 19982009, conducting various interviews with the members of three Jewish communities in Tehran, Shiraz, and Isfahan, I have often encountered the cliché
whereby the majority of individuals in the abovementioned communities
disliked the secularization of orthodox society, as reformatory changes to
such traditional pillars would not comply with the preference of the Iranian
Jews and their ambitions towards a laic society. Hence, per the status quo,
it would be rather an illusion to hope that the non-Muslim minorities in Iran
would be less traditional than the dominant Muslim majorities. The divergences with respect to religious weltanschauung between Judaism, Christianity, and Islam do not necessarily manifest in the traditional dogmatic manner. For instance, there would not be much difference between an orthodox
Iranian Jew’s radical viewpoints concerning what is religiously or ritually
forbidden or allowed and the viewpoint of his Muslim neighbor.4 This common dogma de facto constructs the cornerstone of religious orthodoxy and
its sustainability in Iran. Until recent times, this element has contributed the
most towards stability within the Islamic Republic since its inception on one
side, and the partial persuading and silencing of the non-Muslim denominations under the Islamic regime on other side.
The revitalization of religiosity among Iranian non-Muslim minorities factually has less to do with the government’s policy. The religiosity amongst
representatives of religious minorities in Iran is based, rather, on the genuine
foundation of the orthodoxy of religion, in itself. The less the minorities
deal with the policy of the Iranian government, the more they will be able
3 Cf. Patai, Rafael, Jadīd Al-Islām, A Study of Jews of Meshhed, New York, 1997.
4 Cf. Duran, Khalid, Children of Abraham : An Introduction to Islam for Jews, Ktav Publishing
House, Tel Aviv-New York 2001. pp. 91-112; see also: Shahak, Israel, Jewish Fundamentalism
in Israel, London-New York 2004. pp. 81-89; Neusner, Jacob & Son Tamara: Comparing Religions
through Law Judaism and Islam, Routledge London & New York 1999, pp.127-150.
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to prevent themselves from calumniations and aspersions, which these communities could face.
On the other hand, the manifestation of religious rituals and their propagation contributes to make a clear distinction between the “loyal” minorities
and Western Imperialism and its “spies”. Being and remaining traditional
within an Islamic society actually stabilizes the status of its non-Muslim
minorities. This strategy seems to be, in some aspects, the acceptance of
a regenerated form of the classical phenomenon of Dhimitude (Dhimmī
status), dressed in a new shape but conserving its atavistic discriminatory
essences.5 This acceptance of the old status is so strong because, for example, the members of the Jewish communities believe that the accentuation
of religious values creates a necessary certitude as to their position within
the Islamic state and solidifies their cultural identity. Hence, Iran’s Jewry
seems to seek its identity’s unity in religious orthodoxy and conservatism.
In other words, to have a stable identity is to be a faithful religious citizen.
That is why the Islamic regime could even be considered the preferable
form of authority.
Furthermore, this is not merely the political characteristic of Iran’s government, but rather, its ritually inclined fundaments, which are indirectly responsible for the revitalization of religiosity among the Jews. One ambivalent aspect of such a strategy is the creation of homogeneity and compatibility between the Jewish community and the dominant Muslim majority. This
homogeny, however, is observable at the official and legislative level, but
otherwise, anti-Jewish resentments can be experienced everywhere within
the population. Hence, the intensification of religiosity amongst non-Muslim
minorities–here specifically among the Jews–does not necessarily mean that
the religiously motivated harassment proliferated by the Muslim population
at the civil and social levels are necessarily eliminated.
Decades of social marginalization under various dynasties and rulers contributed to compatibility and symbiosis between Iranian minorities with the
dominant Muslim majority. The main perquisite these people had to consider
was the revival and strengthening of their already inherently existing religious values. In the case of Iranian Jews, this effort brought more than mere-

5 Cf. Bat Ye’or, The Dhimmi: Jews and Christians under Islam, Rutherford, NJ/London 1985.
pp. 82-84.
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ly one benefit of social security to their community. Grasping to religious
values has also been a preventive mechanism in order to save them from
prevalent calumniation that blemished the Jews; from the very first years after the Islamic Revolution, they were often being libeled for espionage conducted under orders from foreign imperialistic powers, in particular, Israel
and Zionist groups, as well as international imperialism and its conspiracies
against the Islamic Republic.6
This homogenizing effort was undertaken in a mutual way by the regime
authorities. Above all it was Ayatollah Khomeini himself who expressed this
sentiment in his historical speech (Paris, January 1979 and later in Tehran,
February 1979), emphasizing:

“They (the clergy and his Iranian revolutionaries and sympathizers) make a
clear distinction (tafāvot) between the Iranian Jews (yahūdīyān-e īrān)
and the Zionists, since the Zionists are not followers of the Judaism, they are
just imperialistic politicians.”

This statement constructed the cornerstone of the strategy that the Islamic Republic
took towards Iranian Jews.7 Religiosity versus politics, has hence been the charismatic catchword, which since 1979 until the present has been implemented to
define and determine the outlines of the sociocultural status of the Jewish minority
under the Islamic theocracy. Being an “obedient” and “trustworthy” Jew has meant
to be a religious citizen who, together with his Muslim compatriots, officially and
proudly denies the legitimacy of the “Little Satan” (šeytān-e kūčak), the state of
Israel, and remains aloof from the “Big Satan” (šeytān-e bozorg), the USA. Yet the
sanctions, detentions, executions, and any other forms of social and political restrictions that the Jewish minority in Iran sometimes faced would be legally justified;
these instances were said to exceed the borders of “religiosity” and entered into the
sphere of religious “politics”, and Iranian Jews were accused of committing betrayals by sympathizing with and spying on behalf of the Jewish State. According to
the regime’s ideologues, Israel was built by expelling oppressed Palestinians from
their homeland and shedding their blood, and it presents itself as an imperialistic,
6 Cf. Sanasarian, Eliz: The Comparative Dimensions of the Bahaʾi Case and Prospects for Change in

the Future in Dominic Parviz & Fazl, Seena B. (ed.): Baha’is of Iran, 2008, pp. 157-158.

7 Cf. Khomeynī, Āyatollāh Rūhollāh, Majmūʿeʾī az maktūb [A Collection of Writings, Lectures,
Messages, and Decrees of Imam Khomeini from the Second Half of 1962/63 to His Move to
Paris 6 October 1978], Teheran: Chanchesh, 1360 [1981/82] pp. 61-62.
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aggressive country. Israel would have nothing in common with “real” and “faithful”
Jews, known as followers of an Abrahamic religion.
In order to achieve harmony with the Muslim majority, the Jewish communities,
particularly the members of the Tehran community, have been demonstrating for
years their sympathy towards the premises of the Islamic regime. Yet every year in
honor of the triumph of the Islamic Revolution of 1979 and in anniversary of the
Day of Revolution, the Jewish communities together with other non-Muslim representatives, take part in street demonstrations crying as loudly as possible, “down
with America, down with Israel!” (marg bar āmrīkā, marg bar esrāʾīl and “Long
live Islamic Republic” (dorūd bar jomhūrīy-e eslāmī), while holding pictures of the
Muslim supreme leaders Ayatollah Khomeini and his successor Ayatollah Khamenei. This annual performance is just one of the several demonstrations in which the
Persian Jews participate that illustrates their loyalty to the Islamic regime and its
ideology. In order to express this allegiance and to capture the voice of the content
and happy Jewish minority of Iran, the Iranian Media Broadcasting, in cooperation
with Tehran’s Jewish Community, established in May 20028 a daily radio program
90 minutes long in the Hebrew language in order to inform Jews worldwide about
the uncensored and unreserved news coverage of current events occurring in Iran:
The radio program sedāye Dāvīd (the Voice of David) attempts to broadcast
true news for the Jews abroad, especially for those in the Middle East, in
order to inform them about local and international events. It is noteworthy
that the intention of this radio channel is primarily to defend and contribute liberal news broadcasting, and to deliver information for the people
worldwide. In order to implement this task, we cordially invite our Jewish
coreligionists who are ready to cooperate with Sedāy-e Dāvīd to aid in text
translation into Hebrew as well as digital typing, corresponding, and news
reading. You may contact the Central Committee of the Jewish Community
in Tehran in order to receive more details.9
Curiously, the reader can discover a few lines further down the same news page
the complaints of the members of the same Jewish community about the restrictive rules governing admission criteria for qualified Jewish academics and school
teachers by governmental and official educational organizations, and the rejection

8 Cf. Radi Farda: https://www.radiofarda.com/a/292422.html
9 Cf. Ofoq-e Bīna, āršīv-e akhbār, 81/May 2002: http://www.iranjewish.com/News_F/news_17_7.htm
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Jewish applicants faced from Iranian authorities when applying to positions at the
state universities and other academic posts.10 The official version of life as a Jewish
minority in Iran, expressed both by the Iranian authorities and the Jews themselves,
is intermingled with metaphorical implications and so it is not easy to evaluate their
statements using qualitative methods.

Religiosity and The State’s Policy
After restrictions emerged in the early era of the Islamic Republic, which led to a
wave of pogroms, confiscation of religious centers, and restrictions on activities
of religious representatives in Iran, the Iranian ideologists have gradually realized
their initial errors. Slowly comprehending the gravity of religious factors and their
immense effect on the stability of the young Republic, religious freedom was widely
granted.11 Authorities together with the initiative of the Iranian Ministry for Culture
and Islamic Guidance (Vezārat-e farhang-o eršād-e eslamī) began to modify their
strategy regarding religious liberty of the non-Muslim minorities. They realized
that the religious intensity among non-Muslims supported, in a very natural way,
the columns of the newly founded Republic. Hereupon, the ministry has been investing financially for years in organizing interreligious conferences and interfaith
dialogues between Muslim scholars and representatives of non-Muslim minorities
on national and international scales, in order to foster discursive atmospheres in an
academic environment.
The Pahlavi Regime chose a facile path, i.e. the nationalism upon which every
single Iranian, regardless of his or her religious, ethnic, and linguistic divergences,
would be considered as an Iranian. However, the foundation of the current government’s ideology was not nationality or pan-Iranianism, but rather, the Twelfth Shia,
upon which the Republic’s ideologues would be more successful in constructing
symbiosis and unity amongst all populations of different ethnic and religious origins merely upon the facticity of their being Shiite Muslim.
The Iranian regime initially preferred Shiʿism as the highest reference point upon
which grounds non-Muslim religious minorities, and to some extent the Sunnites,
would gradually become excluded from this homogeny. Yet the revolution’s theoreticians faced a challenge in the deep disappointment experienced by minorities who

10 Ibid.

11 Cf. Dabashi, Hamid, Theology of Discontent: The Ideological Foundation of the Islamic
Revolution in Iran, New York: New York University Press, 1993, esp. p. 311-330.
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had initially sympathized with the ambitions of the young republic, but now felt
marginalized. Because of this strategic failure, the regime’s ideologues gradually
altered their primary political line. The only tactic to get rid of this strategic jam
seemed to be reviving the religious zeitgeist among non-Muslim Iranians.
This was a very intelligent compromise, to coax religiosity from the matrix of the
Islamic weltanschauung by emphasizing values, which might now be interpreted
not merely as Islamic, but more broadly as religious values. Religion in its general
aspect served in yet a more prominent way than the restrictive definition being
Muslim. Once again, religious minorities gained the chance to identify themselves
with the Muslim majority, if not via the Islamic ideals, then at least via sharing the
same fundamental values. The regime’s ideologues, in turn, did not struggle much
to adapt the idea. Hence, the formula was very simple: One needed to substitute the
term “Islam” with the term “religion” or “religiosity” in order to compensate for
the earlier deficient effort to establish a persuasive façade of “equal right” among
Muslims and non-Muslims. Yet propagating freedom of religion even outside of
Iranian borders in the international arena of politics more receptive audience. Four
decades after the Islamic Revolution, the Iranian government seems to be successful in reaching what might be called religious harmony between the Muslim majority and the non-Muslim minority of the country.

CONCLUSION
Observing the complexity of both the ideological as well as the theological
systems of the Islamic regime, the labyrinth of the state’s strategy towards the
religious minorities, and finally the response of these non-Muslims to these
conditions, one would admit under what a paradoxical situation the minorities
try to survive. Practicing conformity and patience as Iranian religious minorities within the Muslim majority motivates them to gradually become more conservative. The Islamic Republic, in turn, seems to comprehend how to make
the minorities into harmless, rather religiously reserved communities who follow the slogans of the revolutionaries. This correlation represents the known
clichés of response to the dominant culture, which could be not regarded as a
matter of individual trial and error, but much more the natural consequence of
a historically gained common experience.12
Guarding religious values in an orthodox way apparently prevents the mi-

12 Cf. Simpson, George et al: Racial and Cultural Minorities: An Analysis of Prejudice and
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norities from being involved in some apparatus of the Muslim majority, which
would probably bring negative consequences for the minority community. The
probabilities of Muslim and non-Muslim intermarriages and conversion to
Islam represent the elementary dangers leading to the decline and destabilization of remaining Jewish minorities. However, the revival of religiosity within
the Persian Jewry cannot easily be interpreted as an absolute acceptance of
the authority by the minorities. The conservatism of the Iranian Jewry, for
instance, is much more the synthesis of an absence of free will and sociopolitical independence. In the grey zone of a theocracy and absolutism practiced
by the authorities, minorities seem to have no better choice than this. In this
sense, the remaining Jews in Iran serve their homeland as most faithful and
loyal citizens within the non-Muslim minorities and perhaps even amongst
their Muslim compatriots, because there is behavior that would be evaluated but that is not necessarily the latent intention. The Shiite jurisprudence in
particular, addressing the instructions of hypocrisy and denial of one’s own
intention, and even including a specially-invented juristic term for it–taqīyya
(denial or doctrinal dissimulation of the real faith)–bestowed in its turn the
best ideological guideline behind which the Iranian religious minorities could
hide their “prohibitive” thoughts.
The Persian Jews learned over the centuries, as a minority amongst the Zoroastrians and again amongst the Muslims, to dream secretly and to function in
a conventional and confirmative manner. As long as Iranian authorities would
not become aware of the “forbidden” sentiments of their Jewish subjects–and
as long as the Persian Jews would not uncover their well wishes for the Promised Land–the regime would leave them in peace.

Summay in Persian:

:چکیده

- یهودیان ایران و گرایش به مذهب پیش و پس از انقالب اسالمی
ی یک پژوهش میدانیگرایی ایرانیان غیر مسلامن در ایران بر پایهجستاری در مذهب
،هــای یــک پژوهــش میدانــی بــر پایه،در جســتاری کــه بــه زبــان انگلیســی پیــش رو داریــد
هــای گرایــش بــه مذهــب میــان ایرانیــان غیــر مســلامن مــورد کاوش قــرارهــا و انگیزهمایهبن
Discrimination, New York 1965, pp. 158-159.
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گرفتــه اســت .نگارنــده در ایــن پژوهــش از میــان ایرانیــان غیرمســلامن بهویــژه یهودیــان ایرانــی را
بــه عنــوان منونــه بررســی منــوده اســت .بــه پیامــد پیــروزی انقــاب در بهمــن  ۱۳۵۷و شــکلگیری
نظــام جمهــوری اســامی ،گروههــا ،انجمنهــا و ســازمانهای ایرانــی غیــر مســلامن ب ـرای بقــای
خویــش و همچنیــن نگاهــداری از ســنتها و ویژگیهــای آئینــی و فرهنگــی خــود در یــک رونــد
چندیــن ســاله ،پیــروان خــود را بــه نگاهــداری مذهــب و تعصــب دینــی برانگیزاندند .از ســوی دیگر
سیاســت مذهبگــرا و پایهریــزی شــده بــر شــالودههای اندیشــگی شــیعی جامعــهی فرمانــروا
اهــرم دیگــری را منــودار ســاخت کــه بــر پایـهی آن انگیــزش مذهبــی و گرایــش بــه اندیشـهی دینــی
بــه مثابــه یگانــه راه رشعــی تــداوم حیــات ایرانیــان غیــر مســلامن بــه شــار میآمــد .در ایــن
پژوهــش کوتــاه تأثیــر رونــد سیاســت جمهــوری اســامی و واکنــش ایــن سیاســت مذهبــی در میــان
یهودیــان بررســی شــده اســت.
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A Century of Struggle for

Independence
By: Ruben Melamed

Translated by: Farshid Delshad PhD.

The Renaissance, social and national movements in
nineteen-century Europe held a formative impact on
the revival of European Jews, who suffered for centuries
under oppression and injustice. Until the late eighteenth
century, Jews in Europe–and almost all over the world–
were deprived of social, individual and political rights.
They were not allowed to occupy state or military positions and were mostly
restricted to ordinary professions such as handicrafts, finance, and salesmanship.
Napoleon Bonaparte was de facto the first politician of the modern era, to confer
equal rights and naturalization privilege to European Jews.

Historical Palestine and the Jewish State

After France, European countries successively opened the path to liberation for
Jews and gradually expanded the rights of Jews. However, one hundred years after
the French Revolution, and even well-into the early 20th century, anti-Semitism
had not been extinguished in Europe but instead intensified.
Between 1880 and 1890, the leaders of the major Jewish movements in Europe
were divided into two categories. Some Jews suggested that a central or Jewish
state should be considered for the settlement of Jewish people, however, there were
other Jews who favored a struggle to eliminate discrimination in their home-countries and gain the rights to liberty and equality. No one agreed to settle the Jews in
Palestine.
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Mordecai Manuel Noah was the first person, in New York in 1882, to suggest a
location where all of the Jews in the world should congregate: the island of Niagara.
In 1891, Baron Maurice Hirsch, a major Jewish financier, suggested that three million Jews should be resettled in Argentina. In 1903, the British Empire proposed
Uganda as a settlement for the Jews, and Theodor Herzl supported this proposal.
Yet none of these suggestions were considered an ultimate answer to the so-called
“Jewish question”. In 1881, the reluctant reformer Tsar Alexander II, was assassinated by anarchists. Following the incident, the anti-Jewish propaganda machine
in Russia claimed that a Jewish woman participated in Tsar’s assassination and,
consequently a wave of anti-Jewish resentment started which later resulted in brutal pogroms. The Congress of Russian Jews sent their representatives to the Tsar’s
minister of the interior (Konstantin Pobedonostsev) at the time and asked him to
help them by stopping the anti-Jewish pogroms. Pobedonostsev, a strict Orthodox
Christian, described the solution for the “Jewish problem” as follows:
“The only solution for the Jewish problem in Russia is that one third of them
will be massacred and one-third would escape, and one third will be assimilated
within the Russian nation.”
This example elucidates the general attitude of some noble and distinguished individuals in government at the time in regard to Jews.
The first Jew to claim Palestine as an ancestral land for Jews was Leon Pinsker,
who in 1882 suggested, the only remedy for the Jewish issue would be to settle all
of them in their original land. Pinsker was a Russian physician, a Zionist pioneer
and activist, and the founder and leader of the Hovevei Zion, which published his
opinion anonymously in a book titled Auto-Emancipation. Nevertheless, few people paid attention to his
work. However, the first person to spend his entire
life in conferences and congresses, encouraging
Jews around the world to settle in Palestine, was
Theodore Herzl 1. Herzl is truly the father of the
1- Theodore Herzl (2 May 1860 – 3 July 1904) was
an Austro-Hungarian journalist, playwright, political
activist, and writer who was the father of modern political
Zionism. Herzl formed the Zionist Organization and
promoted Jewish immigration to Palestine in an effort to
form a Jewish state. Though he died before its establishment,
he is known as the father of the State of Israel.
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Zionist movement. Zionism means love for Zion. Zion
is a mountain in Israel, and all those who have since
then advocated for an independent Jewish state in
Palestine were referred to as “Zionists”. Accordingly, anyone who loves Israel or Zion is a Zionist.
Theodor Herzl was born on the 2nd of May 1860
in Budapest. He was the only son of his parents.
He graduated from the University of Vienna with
a degree in law, but he later left the law practice
and started working as writer and journalist, which
was his favorite subject.
Herzl originally believed that the only solution for the Jewish problem would be for Jews to assimilate or acculturate with
the majority ethnic group of various nations. He named his son with a non-Jewish,
typical German name “Hans”, but later–particularly after the Dreyfus Affair and
the murder of Russian Jews–he changed his mind and was convinced that the only
solution for the Jewish problem would be their settlement in Palestine.
The Dreyfus Affair

Alfred Dreyfus 2 was a French Jewish artillery officer. In 1894, papers discovered
in a wastebasket in the office of a German military ambassador, implied that a
French military officer was leaking secret information to the German government.
Apparently, Dreyfus came under suspicion because he was a Jew and he had access
to the same type of information that was supplied to the German agent. Army authorities declared that Dreyfus’ handwriting was similar to the one on the papers,
and despite his declaration of innocence, he was found guilty of treason by a secret
court-martial. The army then stripped him of his rank in a humiliating ceremony
and shipped him off to life imprisonment on the notorious Devil’s Island (French:
Île du Diable), a penal colony located off the coast of South America. Certain rightwing newspapers such as La Libre Parole intensified attacks on Jews, portraying
the incident as further evidence that they were traitors. The Dreyfus affair paved
the way for openly anti-Semitic hostility while Dreyfus himself symbolized the
2- Alfred Dreyfus was a French Jewish artillery officer whose trial and conviction in 1894 on
charges of treason became one of the most tense, political dramas in modern French history
with a wide echo in all Europe. Known today as the Dreyfus affair, the incident eventually
ended with Dreyfus’s complete exoneration
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“Guilty Jew” in France and dishonored the entire Jewish community in the country. The incident might
have ended thus, if it were not for the efforts of
determined novelist Émile Zola who published
his denunciation (“J’accuse!”) of the army cover-up in a daily newspaper in 1898. On 12 July
1906, Dreyfus was officially exonerated by a
military commission. He was finally readmitted
into the army with a promotion to the rank of
major (“Chef d’Escadron”).3 This is just one notorious example of anti-Semitic behavior in 19th century Europe.
Interestingly, at the trial in France, Theodor Herzl witnessed mobs shouting, “Death to the Jews” and concluded that there was only one
solution: “to relocate Jews en-masse to a land that they could call their own.” Thus,
the Dreyfus Case became one of the key factors in the creation of Political Zionism. Herzl concluded that anti-Semitism was a constant and fixed factor in human
society that assimilation would not solve. He mulled over the idea of Jewish sovereignty, and published Der Judenstaat (“The Jewish State”) in 1896. Herzl argued
that “the root of the Jewish problem was not individual, but national.” He claimed the
“Jews could only gain acceptance in the world if they ceased being a foreign people among other nations.4” He said the Jews are one people, “ein Volk”, and their
dilemma could have a positive outcome through the establishment of a Judenstaat
(Jewish state). He treated this as an international political question to be dealt with
in the arena of international politics.5 Here, Herzl wrote:
“Now, we as Jews are facing an awakening event - whoever observes the Dreyfus
Affair must learn from it.”
After the Dreyfus Affair, Herzl proposed two important options in order solve the
“Jewish dilemma”. In particular, he appealed to wealthy Jews such as Baron Hirsch
3 - Cf. Anti-Semitism: Alfred Dreyfus & “The Affair” in: Homepage of Michael Sinclair.
4 - Cf. Theodor Herzl, Der Judenstaat, Staatsschrift, Jüdischer Verlag, Berlin, 8. Auflage 1920,
p. 13.
5 Cf. Philosophische Erzählungen, Berlin 1900, Sammlung von 17 Feuilletons aus den Jahren
1887–1900: Neuauflage ed. v. Carsten Schmidt, 2011, Lexikus Verlag; Adolf Friedemann: Das
Leben Theodor Herzls, Jüdischer Verlag, Berlin 1914.
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(and Baron Rothschild) to join the national Zionist movement, but they refused
any kind of support.
Palestine’s Situation in 1897

In 1897, Palestine had around 12,000 to 14,000 Jewish inhabitants. For almost 400
years, this region was under the mandate of the Ottoman Empire. War, earthquakes, malaria and other diseases such as cholera and pestilence made the area
undesirable. Many acres of land were dry and most of the area was swampy and
impenetrable. Despite of all of these problems, Herzl kept sending his proposal to
political leaders and influential people concerning a probable Jewish settlement in
Palestine, and he faced frequent rejection. Herzl wrote:
“I believe that there will be a young and extraordinary elite generation here,
and the memory of the Maccabean bravery will be revived again.”

His famous statement in this context was: “If you will it, it is no dream.” When
Herzl published Der Judeenstaat in 1896, it resonated like a thunderbolt. German-Jewish newspapers roundly mocked him, saying Herzl was a kind of Jewish
Jules Verne who had ridiculous deliriums and such ideas could only be the result
of a sick brain. However, Herzl insisted firmly on his idea. Sir Moshe Montefiore,
a British-Jewish financier, was one of the first individuals who agreed with Herzl’s
proposal. Subsequently, Baron Rothschild and Baron Hirsch joined him. Herzl
decided to buy Palestine from the Ottoman government by starting negotiations
with the Ottoman Pasha. The Ottomans ultimately agreed to sell Palestine for a
very small sum, allegedly about one hundred million British pounds. Unfortunately, wealthy Jews, particularly German Jews who were amongst the most prolific
Jews of that time, would not agree to provide any financial assistance for the purchase of Palestine. Many German Jews explicitly responded to Herzl that Germany
was their homeland and that they believed that anti-Semitism would disappear in
Germany. In 1933, Adolf Hitler showed doubtful German-Jews just how wrong
their assumptions were. Despite the failure to purchase Palestine, Herzl continued
his efforts and was confident that his vision regarding Jewish settlers in the land of
Israel would ultimately become realized.
Russian Jews were the first group of Jews to decide to move to Palestine. The first
immigrants to Palestine firmly believed in the Promised Land and started to cultivate its acres and swamps. Hence, most of the early Jewish migrants to the land of
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Palestine entered the country illegally and had to cultivate the lands and swamps
with their bare hands. They managed to create a community whereby the Jews
around the world would comprehend that their dreams could be actualized and
that their survival as a nation would be closely related to the land of Israel.
After fifteen years of tiring work, in 1897 Herzl held the First Zionist Congress
in Basel. About 197 delegations from different countries gathered, and for the first
time in the modern era, the flag of David was hoisted in the congress room. At the
congress entry, the banner of “Zionist congress” was unfurled. Prior to the start of
the session the Jewish anthem “Hatkiva” was played for the first time. Herzl wrote
in his diaries:

“Vienna 1897, in the city of Basel in Switzerland, I created the state of Israel.
This truth might be witnessed in five years or even fifty years, but it will happen.”

Exactly 50 years after this unthinkable prediction, in 1947, David’s flag was hoisted
in the United Nations and the world recognized the independence of Israel in the
land of Palestine.
At the first congress, the International Zionist organization, Herzl was elected as
its chair. At the Second Zionist Congress, the number of delegates reached 913.
In 1901, an institution was set up to buy land for Israel and until 1904 its shares
were sold for a million dollars. In July 1904, Herzl died of pneumonia. Six thousand men and women participated in his burial ceremony. His speeches and effort,
however, would remain forever in the Jews’ cultural memory. In 1949, his remains
were transferred to Israel and buried under a hill named after him as Mount Herzl.
After Herzl, Chaim Weizmann took over as the world’s primary Zionist leader. All
of Weizmann’s efforts and those of his like-minded sympathizers hadn’t reached
any remarkable result until 1914. During the First World War, Britain encountered
problems producing acetone and it was Weizmann who proposed a new method
to make acetone and this discovery was recognized as a great service to the British
Armaments Industry. As a response to Weizmann’s service, he urged Lloyd George
to support the settlement of Jews in Palestine if, Britain should win the war. It
was also Weizmann, who convinced Lord Balfour to finally announce his famous
declaration for the establishment of a Jewish state in the mandate of Palestine. Ultimately, Lloyd George became Prime Minister of England and James Balfour was
chosen as the Minister of Foreign Affairs. After the end of the war, James Balfour,
for the first time, told Weizmann, “I believe that Jews should possess Jerusalem.”
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Balfour Declaration

In January 1917, the Balfour Declaration was issued by the British Foreign Ministry, which stated that the British government believed that the Jews of the world
should gather in Palestine and have an independent nation.
However, prominent Jews in Europe disagreed with this statement, arguing that if
the Jews had a state, then various governments could expel them from the country
they were living in forcing them to immigrate to Palestine.
For the very first time the world was ready to listen
to the request of a people who for more than 18
centuries were expelled from their Biblical homeland. Even then, only a small number of prominent Jews supported this vision. At a conference
organized by the British Zionist representatives
in England, Weizmann stated:
“I think it’s a matter of a great frustration that a nation would not be able to be united in such a crucial
moment”.
Shortly after the announcement of the Balfour Declaration
the mandate of Palestine was given to the United Kingdom. Following this event
on October 16th of 1917, President Woodrow Wilson announced his support for
the Balfour Declaration, upon which Jewish immigration to Palestine considerably
increased.
A special committee was called for the resettlement of Jewish immigrants and efforts were made to purchase land from Arabs in the region. One of the necessary
requirements to elevate the level of Jewish character was to revive the Hebrew
language. The languages of newcomers to Palestine were either German, Slavic
languages, or Yiddish. At that time, Hebrew was used merely as a liturgical language and at religious ceremonies. Due to the personal commitment of Eliezer
Ben Yehuda 6 and the neutral quality of the Hebrew language, Hebrew was finally
announced as the official language of the country.
Between 1920 and 1930, British policy towards Palestine changed. The Balfour
6- Eliezer BenYehuda was a Hebrew lexicographer and newspaper editor. He was the driving
spirit behind the revival of the Hebrew language in the modern era
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Declaration was forgotten, and the Muslims who were under the supervision of the
Palestinian Mufti Amin al-Husseini started protesting against Jewish migration to
the land. This created a deep conflict between Jews and Arabs. The British colonial
minister Winston Churchill issued the first white paper against the Jews in 1922. In
this statement, a very small part of Palestine was dedicated to the Jews. In 1930,
Lord John Hope Simpson officially denied the Balfour Declaration’s validity and
announced that Palestine should belong to the Arabs. Eventually, with the release
of the White Paper of 1939, the anti-Jewish policy of Britain took an official course.
This paper, one of the most notorious documents of hostility and oppression against
Jewish immigrants, rejected their settlement claims in Palestine by preventing land
ownership by immigrant Jews.
On the 30th of January 1933, Adolf Hitler was elected as
the fuehrer of the Nazi Party and would eventually decide on a plan to exterminate all Jews (after finding
schemes for Jewish deportation too difficult) which
he termed as the final solution. In 1936, Chaim
Weizmann wrote an exhortation for the British
government to act because, “Six million Jews have
been trapped and condemned to death”, but the
UK government ignored his appeal. By the end
of 1945, the Jewish problem in Europe had nearly
been solved, as a total of six million Jews were killed
by Nazi Germany.
On 13 May 1939, more than 900 Jews fled Germany
aboard a luxury cruise liner, the SS St Louis. They hoped to
reach Cuba and then travel to the US - but were turned away in Havana. Sailing
so close to Florida that they could see the lights of Miami. some passengers on
the St. Louis cabled President Franklin D. Roosevelt asking for refuge. Roosevelt
never responded. The State Department and the White House had decided not to
take extraordinary measures to permit the refugees to enter the United States. The
SS St Louis forced to return to Europe, where more than 250 were killed by the
Nazis.7 Despite Weizmann’s and other Zionist world leaders’ protests and vigorous
appeals, nobody paid attention to the many tragedies which befell the Jewish people. In February 1941, Weizmann wrote to the Lord Moyne and requested permis7- https://www.ushmm.org/wlc/en/article.php?ModuleId=10005267
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sion to resettle Romanian Jews in Palestine, but Moyne rejected the proposal. One
month later, 100,000 Romanian Jews were sent to concentration camps where they
were killed.
By the early of 1942, the Struma ship bound for Palestine via Istanbul was sunk by
a Soviet submarine. All but one of the 769 Jewish passengers died.8 The ship carried many children between the ages of 10 to 16 years old. Had Turkish authorities
allowed the ship to dock, this tragedy might have been avoided. Again, Weizmann
wrote letters to many world leaders, including the Pope. In March 1943, Weizmann
started a strike in New York’s Madison Square in order to announce the voice of a
desperate and destitute nation (the Jews), but again there were no responses.
Finally, WWII ended with the victory of the Allies and Britain thereby issued permission for the immigration of about 1500 people to Palestine. In 1946, the World
Zionist Congress was again organized in Basel, Switzerland. At the conference Dr.
Weizmann realized with horror that many former delegates were not present at the
session – as they had been murdered by Nazis.
The anger and rebellion of an oppressed and humiliated nation became funneled
into the creation of a Jewish Resistance Movement (made up of the Lehi, Haganah,
and Irgun organizations) which then declared war on the British-run mandate in
Palestine.
The Haganah under the leadership of David Ben-Gurion launched guerrilla operations against UK forces in the region. Lehi members assassinated Lord Moyne
in 1944 (the British minister of state in Palestine) 9 and alongside other organizations undertook several attacks on British military personnel, their allies, and
8- https://www.ushmm.org/wlc/en/article.php?ModuleId=10005410 - In December 1941, in
Constanta, 767 Jews boarded a boat named the Struma. They planned to travel to Istanbul,
apply for visas to Palestine, and then sail to Palestine. The Struma was unsafe and over
crowded, and lacked adequate sanitary facilities. Despite engine problems, it reached Istanbul
on December 16, 1941. There, the passengers were informed they would not get visas to enter
Palestine and, furthermore, would not be permitted entry into Turkey. The boat was kept
in quarantine in Istanbul›s harbor for more than two months. Turkish authorities denied
the passengers permission to land without British agreement to their continued journey to
Palestine. On February 23, 1942, the Turkish police towed the boat out to sea and abandoned
it. The next day, on February 24, the boat sank. Although the cause of the sinking is not
definitively known, it is assumed that it was mistakenly torpedoed by a Soviet submarine.
Only one passenger, David Stoliar, survived. The sinking of the Struma led to widespread
international protest against Britain›s policy on immigration into Palestine
9- https://www.tandfonline.com/doi/full/10.1080/13629387.2015.1013943 Who kills shall be
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civilians which eventually forced the UK to bring the Palestine issue to discussion
in the United Nations General Assembly. However, several Arab countries had
their voice represented while Jewish delegates had neither the right to speak nor
to vote. Finally, after much deliberation, the majority of UN representatives voted
to allow representatives of the Jewish Agency to have the right to participate in the
subcommittees.
David Ben Gurion, Abba Hillel Silver, Moshe Sharett, Hayim Greenberg, Rose Halperin, Naomi Goldman and Immanuel Newman participated in the subcommittees.
Before the final vote there was a wide range of discussion between delegates. These
minutes were extremely critical for the Jewish nation, as the positive vote of twothirds of the delegates was required for the formation of the State of Israel. On
the last day, Weizmann noticed that the French representative might abstain from
voting, which could change the minds of representatives of other European countries, possibly bringing failure to all of the Jewish Agency’s efforts. Weizmann telegraphed the following letter to French Prime Minister
Léon Blum:
“Is the French representative really willing to absent
from the meeting in a sensitive moment, which will
always remain in the human history?”
Léon Blum immediately called-on the French representative to the United Nations to attend the meeting and submit his vote of consent for the creation
of the state of Israel.
On November 29, 1947, the United Nations recognized with 33 votes in favor, 13 votes against and 10 abstentions for the creation of
an independent State of Israel in Palestine.
Most European countries, Latin Americans, the United States and Russia voted in
favor, while the United Kingdom abstained from voting. However, Arab countries
and Palestinians did not agree with this vote and declared war against the Jews in
Israel. After six months of bloody and decisive battles and numerous deaths, the result led to the complete victory of the State of Israel. Subsequently, the United Kingkilled’: another perspective on the assassination of Lord Moyne in Cairo Ronen Yitzhak Pages
172-186 | Published online: 19 Mar 2015
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dom left Palestine on May 15, 1948, while Israel officially declared its independence
to the world.
SOURCES:

1.
2.
3.
4.

Moussa Kermanian (member of Iranian Jewish Federation): Zoinism+.
Ebba Aban (Ambassador of Israel in United Nations) My People
Cheshm Andaz Magazin
Shofar of New York

TRANSLATOR’S NOTE:

Bibliographic footnotes are from the English translator
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Iran’s oil industry revenue is used everywhere but where
it should be: Jobs, Healthcare, Education, Housing and
Pensions.
The Islamic Republic refuses to say:


how much oil is extracted,

where it is shipped

or how much is paid for it

because the regime sees oil as their personal ATM for bribes, luxuries and foreign messes.
When the Iranian People reclaim their oil, everything will change.
#WHEREISMYOIL
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Khosrow Semnan spoke at
the Carnegie Endowment
for International Peace in
Washington D.C. on Oct. 30
about how Ayatollah Khomeini’s
ideology laid the foundation for
corruption in Iran’s resources by
denying the sovereignty of the
Iranian people.

Washington D.C., October 30, 2018 — As Iranians experience a deteriorating
economy, sinking currency, and rising joblessness, a new study published
by Omid for Iran and the University of Utah’s Hinckley Institute of Politics
lays out a clear and devastating case of widespread corruption in Iran’s
oil and gas sector. This corruption led to the loss of more than $1 trillion
to the wider economy during the Ahmadinejad presidency alone and
continues to contribute to the ongoing suffering of the Iranian people.
“Where Is My Oil? Corruption in Iran’s Oil and Gas Sector”
shows how “corruption by design” plagues Iran’s oil and gas
industry, enriches members of competing “oil mafias” and elites
close to the government, while endangering the future of Iranians.
Authored by prominent Iranian-American business leader and
philanthropist, Khosrow B. Semnani, with a supporting group of
specialists under the independent, not-for-profit organization,
Omid for Iran, the report paints a picture of an oil and gas
industry under siege by “a persistent system of corruption” that
has led to dramatic underperformance of the Iranian economy.
The report demonstrates how most of Iran’s economic and social ills
are created or made much worse by the Islamic Regime’s oil and gas
policies. “Problems with education, jobs, healthcare, addiction— these
are all just symptoms,” Semnani says. “The pain Iranians go through
is to accommodate the conditions for Iran’s oil and gas industry to
be purposely twisted, which allows theft on an unlimited scale. Even
sanctions play into pre-designed plans to make it easier to steal.”
“The oil mafia’s fingerprints are everywhere,” the report notes.
“Under the cover of religion, corruption has taken the form of abuse
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of power, nepotism in appointments, bribery and kickbacks, divulging
secret information, rigging bids, improper vetting of contracts, illegal
allocations of oil, sale of discounted oil, foreign currency transfers,
purchase of phantom rigs, illegal and authorized withdrawals from
accounts, suppression of reports, audits and investigations, judicial
whitewashing of corruption cases and the amputation of legal and
religious principles for the sake of expediency. To this day, the movement
of entire tankers carrying unknown volumes of oil remains shrouded in
mystery.”
Deploying a social accounting matrix (SAM) multiplier model
from Iran’s own Parliamentary Research Center, the author shows
the devastating and real impact of missing oil revenues on the
lives of ordinary Iranians.
“After the disputed 2009 elections, Iranians began chanting: ‘Where is
My Vote?’” Semnani said in describing the reason for his most recent
report. “What they should also be chanting every day is: ‘Where is My
Oil?’” he explained.
“Iranians need to have a serious conversation, on a daily basis,
about ownership of their most important natural resources, and I
hope this report will contribute to that debate.”
Semnani also said he deeply respects the technocrats who built
Iran’s oil and gas industry as well as those who still labor in Iran to
do the right thing. “In many ways, this report is for them, as well
as all of the Iranian people. I have tremendous sympathy for the
Iranian people who are suffering from consistently bad policy
choices made by their government as well as the overwhelming
corruption that robs them of the better future they so richly deserve.”
“Where is My Oil?” represents a clear-headed call from a prominent
Iranian-American to all Iranians worldwide and those who love and
support the future of the Iranian people to take a closer look at the
tremendous damage wrought by corruption in Iran’s oil and gas sector.
The report will be available for the public to download on Oct. 30, 2018
at WhereIsMyOil.org. Selections in Persian will also be available for
download, with the full translation to follow later.
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Corruption in Iran’s Oil and Gas Sector
is a special publication by the Hinckley Institute of Politics
and Omid for Iran. The opinions expressed herein are not
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Dedicated to the men and women
in Iran’s oil and gas industry.
They laid the foundations for Iran’s progress and prosperity.
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Corruption in Iran’s Oil and Gas Sector
By: Khosrow Semnani, President, Omid for Iran
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WhereIsMyOil.org
In theory and practice, the principle of Velayat-i Faqih (rule of the supreme
jurisprudent), is designed to facilitate corruption on a grand scale. The
Islamic Republic is founded on constitutional principles premised on the
negation of the Iranian nation as a sovereign entity endowed with a title
to their oil, gas, and natural resources.
The establishment of the Islamic Republic in Iran in 1979 was premised
on the notion that secular Western models of government were base,
materialistic and corrupt. The persistence of poverty was viewed as a
symptom of tyranny—an expression of the Shah’s contempt for the Iranian
people and a proof of his enmity against God. By replacing kings with
Issue 124 /125 Fall & Winter 2018 -2019

) 96 (

۞ By: Khosrow Semnani

clerics as the custodians of the divine order, Ayatollah Sayyid Ruhollah
Mūsavi Khomeini said he would wage a war against corruption on earth.
By placing power in the hands of the clergy—substituting the turban for
the crown—Iranians entrusted their country to what many hoped would
be an incorruptible class of militant clerics—a religious vanguard that
would liberate “the oppressed on earth.”
In 1979, on the anniversary of Dr. Mohammad Mussadegh’s birthday,
Ayatollah Khomeini put forth his vision of the new Islamic order:
“Our path is not the path of oil. Oil does not matter to us. The
nationalization of oil does not matter to us. It is a mistake. Our goal
is Islam. Our goal is not oil. If someone nationalizes oil, but puts aside
Islam, why follow him?”
— Ayatollah Ruhollah Khomeini
After 40 years
Today, almost 40 years after the Islamic Revolution of 1979, the Iranian
people are reaping the bitter fruit of a failing state and economy. Far
from rooting out corruption, after four decades of Islamic rule, the tables
have turned. Iran’s leaders act as if their religious status exempts them
from accountability in this world and the next.
In theory and practice, the principle of Velayat-i Faqih (rule of the
supreme religious leader), is designed to facilitate corruption on
a grand scale. The Islamic Republic is premised on the negation
of the Iranian nation as a sovereign entity endowed with a title
to their oil, gas, and natural resources. The institutions operating
in the leader’s name, claim to derive their authority from a divine
source—not from human realities, let alone economic necessities.
The operative principle is impunity, not accountability.
The Costs
The results of this system of governance speak for themselves. Instead
of enjoying the fruits of prosperity, today Iran is facing a humanitarian
catastrophe.
More than 10 million people live under the absolute poverty line,
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with another 30 million under the relative poverty line.
Eleven million live in slums.
The number of unemployed is at 3.5 million—add the
underemployed and the figure stands at a staggering 6.5 million.
Youth unemployment is at more than 20%, with 60%
unemployment in underprivileged areas.
In 2012, Iran had more than 2.2 million addicts. It also had 1.2
million heroin addicts and 800,000 recreational users—the highest
per capita rate of heroin users in the world. In 2017, the number
of addicts is officially estimated at 2.8 million, with some putting
the figure as high as 10 million.
From 2006-2016, HIV rates of infection through sexual
transmission have doubled from 15% to 30%.
More than 600,000 people are imprisoned every year, with more
than 60% identified as drug users.
From 2006 to 2013 when the average price of oil had climbed over
$100 barrel, Iran’s economic growth was 2.2%, with inflation rate
climbing from 20.3% to above 40% in 2013.
The middle class has seen its purchasing power decline year
after year. According to a BBC review of Central Bank data,
Iranians have become “15% poorer.” From 2008-2018, the average
household income of an urban family has declined by 15%.
Although many Iranians thought the revolution would
usher in a new era—ending the dismissal of their rights
and the abuse of power by a monarchical order—in
practice, by voting for the principle of Velayat-i Faqih,
they essentially surrendering their civil, economic and
social rights to a new monarch, a religious leader who
claimed his right to rule from a divine source.
Who to blame?
In a country endowed with Iran’s human and natural resources, the
social costs of this unfolding tragedy can no longer be blamed on corrupt
individuals or the West, but on the failure of a political and economic
system to deliver on its promises to the Iranian people.
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With corruption on a scale unimaginable under the Pahlavi dynasty,
it is not Iran’s kings, but Iran’s ruling clerics who are the source and
beneficiaries of corruption. And sadly, instead of fighting corruption
by making transparency, accountability, and service the pillars of
government, powerful factions in Iran’s Parliament and judiciary serve
as a cloak for covering up the plunder of Iran’s resources rather than
exposing corruption.
As in the feudal and colonial era, the people are once again treated as
subjects, not citizens.
Taking ownership
The story of Iran’s oil is at the heart of this historic betrayal. It can no
longer be overlooked. What is at stake is the Iranian people’s sovereignty
and prosperity.
Corruption is not only an economic and a political threat. It is an
existential threat: a violation of the Iranian people’s rights to their natural
resources, a negation of their control over the institutions that govern
these resources, and the denial of their claims to every drop of their oil
and the benefits that flow from it.
In 2009, the Iranian people and media asked a question that shook the
world: “Where is my vote?” Today, we join them in asking a related
question, one that makes the difference between poverty and prosperity
for millions: “Where is my oil?”
This website, WhereIsMyOil.org, is dedicated, like the eponymous report
that launches it, to the men and women in Iran’s oil and gas industry.
They laid the foundations for Iran’s progress and prosperity. Our hope,
at Omid for Iran, is to see the people of Iran understand and fully take
ownership of their oil, demand transparency and accountability for the
industry and government which oversees it and enjoy the progress and
prosperity they fully deserve.
In Iran’s epic tradition, the establishment and administration of justice
was the duty of the king and the purpose of government. As the guardian
of this divine order, the king was obliged to grant every creature its due.
Even the ant was entitled to protection, with rights to the fruit of its
labor, even if only a crumb. Life had sanctity. Labor, dignity. An injury
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inflicted on any subject was an injury against the king and, thus, an
offense against the divine order. Corruption and predation were the
qualities of demons, not kings. The appropriation of divine authority
paved the way for the collapse of the state, for conquest, subjugation,
rebellion and chaos. Quite naturally, in a moral order governed by such
ancient codes, corruption and cruelty in the heart of a king spread like
contagion. The government itself would become a source of injustice,
contaminate the fabric of language and law and condemn the body of
life to sickness, suffering, darkness and death. Iran’s epic tradition is
as relevant today as it was in ancient times. The establishment of the
Islamic Republic in Iran in 1979 was premised on the notion that secular
Western models of government were base, materialistic and corrupt—
incapable of establishing justice and meeting the spiritual needs of man.
The presence and persistence of poverty in Iran was viewed as a symptom
of tyranny—an expression of the Shah’s contempt for the Iranian people
and a proof of his enmity against God. By replacing kings with clerics
as the custodians of the divine order, Ayatollah Sayyid Ruhollah Mūsavi
Khomeini offered an alternative. As a revolutionary cleric, he would end
the usurpation of the public trust and treasure (the beyt ol-maal) by
waging a war against corruption on earth. Khomeini derived much of
his prestige from his standing as a cleric. After all, unlike merchants and
soldiers, the clergy’s hands and hearts were devoted to prayer. They had
no claim and no care for worldly gain or national glory. The implicit
promise of Ayatollah Khomeini’s Islamic revolution—one that millions of
Iranians, though not all, believed—was that a return to the fundamentals
of religion would solve the social and economic ills afflicting Iranian
society. In this reading, the source of corruption in Iran was not only
the Shah and his demonic regime, but also the exposure of the Iranian
people to West-it is—a cultural sickness that had its roots in the West.
By placing power in the hands of the clergy—substituting the turban
for the crown—Iranians would entrust their constitution and state to an
incorruptible class of militant clerics—a religious vanguard that would
liberate “The Oppressed on Earth.” Fundamentalists would solve all of
Iran’s problems by enacting divine laws and establishing institutions that
would transcend rather than descend into the human mire and muck:
Issue 124 /125 Fall & Winter 2018 -2019

) 100 (

۞ By: Khosrow Semnani

the corrupt and cheap calculus animating politics and commerce.
In 1979, on the anniversary of Dr. Mohammad Mossadegh’s birthday,

Ayatollah Khomeini put forth his vision of the new Islamic order:
“Our path is not the path of oil. Oil does not matter to us. The
nationalization of oil does not matter to us. It is a mistake. Our
goal is Islam. Our goal is not oil. If someone nationalizes oil, but
puts aside Islam, why follow him?” 1
Today, almost 40 years after the Islamic Revolution of 1979, the Iranian
people are reaping the bitter fruit of the Ayatollah’s vision in the form
of a failing state and economy. Far from rooting out corruption, after
four decades of Islamic rule, the tables have turned. The gap between the
teachings and practice of the Prophet (pbuh), whose title was “Amin,” the
trusted one, and the conduct of the Islamic Republic’s leaders (many of
whom have accumulated vast and illicit fortunes) has become impossible
to bridge. Iran’s leaders act as a class above and apart, as if their religious
credentials and status exempts them from accountability in this world
and the next.
In theory and practice, the principle of Velayat-i Faqih (rule of
the supreme jurisprudent), is designed to facilitate corruption on
a grand scale. The Islamic Republic is founded on constitutional
principles premised on the negation of the Iranian nation as a
sovereign entity endowed with a title to their oil, gas, and natural
resources. The institutions operating in the leader’s name, claim
to derive their authority from a divine source—not from human
1 - “On the Fiftieth Anniversary of the Nationalization of the Oil Industry.” Azadi Quarterly
Review, nos. 26 and 27, Summer and Autumn, 2001, p. 217.
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realities, let alone economic necessities. The operative principle is
impunity, not accountability.
The results of this system of governance speak for themselves. Instead
of enjoying the fruits of prosperity, today Iran is facing a humanitarian
catastrophe.
More than 10 million people live under the absolute poverty line,
with another 30 million under the relative poverty line. 2
Eleven million live in slums. 3
The number of unemployed is at 3.5 million—add the underemployed and the figure stands at a staggering 6.5 million. 4
Youth unemployment is at more than 20%, with 60% unemployment in underprivileged areas. 5
In 2012, Iran had more than 2.2 million addicts.6 It also had
1.2 million heroin addicts and 800,000 recreational users—the
highest per capita rate of heroin users in the world.7 In 2017, the
number of addicts is officially estimated at 2.8 million, with some
putting the figure as high as 10 million.8
From 2006-2016, HIV rates of infection through sexual transmission have doubled from 15% to 30%.9
More than 600,000 people are imprisoned every year, with more
2 - “Director of Statistical Center: 10 million live under the absolute poverty line and another
30 million under the relative poverty line.” Asr-i Iran, 29 May 2010.
3 - “Iran has approximately 11 million slum dwellers.” IRNA, 6 June 2016, archived at https://
web.archive.org/ web/20160606224054/http://www.irna. ir/fa/News/82102055/. Accessed 7
Aug. 2017.
4 - Bizaer, Maysam. “Fed up with talk, Iranians demand action on jobs.” Al-Monitor, 3 July
2016, http://www.al-monitor.com/pulse/ originals/2016/07/iran-unemploymentjob-creationrouhani-final-year.html. Accessed 25 Aug. 2017.
5 - Ibid.
6 - “We have 2.2 million addicts who are daily users in the country.” Fars News, 24 Sept. 2012.
7 - Calabrese, John. “Iran’s War on Drugs: Holding the Line?” Middle East Institute, 1 Dec.
2007, https://www.mei.edu/content/ irans-war-drugs-holding-line. Accessed 28 Aug. 2017.
8 - “Almost 3 million addicts in Iran.” BBC Persian, 25 June 2017, http://www.bbc. com/persian/
iran-40400293. Accessed 28 Aug. 2017.
9 - “HIV/AIDS sexually transmission rates in Iran have doubled.” BBC Persian, 13 July 2016,
http://www.bbc.com/persian/ science/2016/07/160713_u04_iran_hiv_ aids. Accessed 28 Aug.
2017. Interview with Dr. Sayari, deputy Minister of Health.
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than 60% identified as drug users.10
From 2006 to 2013 when the average price of oil had climbed over
$100 barrel, Iran’s economic growth was 2.2%, with inflation rate
climbing from 20.3% to above 40% in 2013.11
The middle class has seen its purchasing power decline year after
year. According to a BBC review of Central Bank data, Iranians
have become “15% poorer.” From 2008-2018, the average house-

hold income of an urban family has declined by 15%.12

10- “Over 600,000 people enter the country’s prisons.” Mehr news, 3 Jan. 2015.
11-Barakchian, Seyed Mehdi. “Has Iran entered ‘new era’ of economic policies?” Al-Monitor,
23 Oct. 2015.
12- “Iranians are 15% poorer over past decade,” BBC Persian, 13 Dec. 2017.
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The societal damage is such that Ayatollah Ali Khamenei was belatedly
forced to admit that the Islamic Republic is “20 years behind” in
responding to this unfolding tragedy.13 According to Reza Faraji Dana,
Iran’s Minister of Science, Research and Technology until 2014, every
year more than 150,000 highly educated Iranians emigrate from Iran
at a total cost of $150 billion. Fully 25% of all Iranians with tertiary
education—a vast professional class— now work in the OECD member
13- “The Boiling Point of Social Harms.” Donyae-Eqtesad, 15 June 2016.
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countries.
Indeed, one need only look to the squandering of Venezuela’s wealth, the
plunder of its oil sector, the collapse of its economy and the plight of its
poor and middle class to understand the gravity of the threat of looming

over Iran.
Although many Iranians thought the revolution would usher in a new
era—ending the dismissal of their rights and the abuse of power by a
monarchical order—in practice, by voting for the principle of Velayat-i
Faqih, they were lured into a constitutional trap, essentially surrendering
their civil, economic and social rights to a new monarch, a religious
leader who claimed to derive his universal right to rule the Iranian people
from a divine source.
Today, Iranians are not turning their backs on the West, but on
Velayat-i Faqih, the brand of Islamic government advocated by
Khomeini and his followers.
Because of corruption, many no longer see religion as a solution to their
problems but as the cause of their suffering. In a country endowed with
Iran’s human and natural resources, the social costs of this unfolding
tragedy can no longer be blamed on corrupt individuals or the West,
but on the failure of a political and economic system to deliver on its
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promises to the Iranian people.
With corruption on a scale unimaginable under the Pahlavi dynasty, it
is not Iran’s kings, but Iran’s ruling clerics who are viewed as the source
and beneficiaries of corruption. And sadly, instead of fighting corruption
by making transparency, accountability, and service, the pillars of
government, powerful factions in Iran’s Parliament and judiciary serve
as a cloak for covering up the plunder of Iran’s resources rather than
exposing corruption. As in the feudal and colonial era, the people are
once again treated as subjects, not citizens.
The story of Iran’s oil is at the heart of this historic betrayal. It can no
longer be overlooked. What is at stake is the Iranian people’s sovereignty
and prosperity. Corruption is not only an economic and a political
threat. It is an existential threat: a violation of the Iranian people’s title
and claims to their natural resources, a negation of their control over the
institutions that govern these resources, and the denial of their claims to
every drop of their oil and the benefits that flow from it.
In 2009, the Iranian people and media asked a question that shook the
world: “Where is my vote?” Today, we join them in asking a related
question, one that makes the difference between poverty and prosperity
for millions: “Where is my oil?”
Omid for Iran, a nonprofit established to protect the interests of
the Iranian people, seeks to raise this question to set the stage for a
systematic review of Iran’s oil and gas industry. More importantly, to
reclaim their oil and gas, and put Iran back on the path to prosperity. In
fact, given the epidemic of corruption and poverty in Iran, we seek to
make anti-corruption a national priority. It is vital to quantify the cost of
corruption in Iran’s oil and gas industry if we are to address and reverse
the consequences of corruption in a systemic manner.
Where Is My Oil? will demonstrate that the damage to the Iranian
people from corruption by design is more than $1 trillion. It bears
repeating—more than $1 trillion. Perhaps nothing illustrates the gravity
of the question “Where is my oil?” more succinctly than its physical
manifestation—the challenges of locating and tracking the movement
of Iran’s oil. As late as the second half of 2016—well after the lifting
of sanctions on Iran’s nuclear program—ships carrying a fifth of Iran’s
Issue 124 /125 Fall & Winter 2018 -2019

) 108 (

۞ By: Khosrow Semnani

oil exports had gone “dark,” with many indicating that their Iranian
cargo “began the journey in a different country, though satellite imagery
showed them to have been loaded in Iran.”14
The theft of Iran’s oil amounts to grand corruption— theft in the tens and
hundreds of billions of dollars. The cost of this strategic mismanagement
to Iran’s economy over the past decade exceeds the trillion-dollar mark.
Left unchecked, this corruption will plunge Iran into the category of
failed states, with all the insecurity, poverty, crime and chaos that can
follow. The Iranian corruption cases leave no doubt about the facts: there
is an arc of corruption that extends from the Islamic Republic’s ties to
commodities trader Marc Rich in 1979 to its ties with Babak Zanjani in
2015 to the 2017 confessions of Reza Zarrab and the cloak-and-dagger
presidential disputes over the Crescent Petroleum corruption case. To
be sure, corruption existed in Iran before 1979, but it has mushroomed
after. While before 1979, cultural and religious norms made theft and
corruption taboo, today theft and corruption are so brazen that the
fundamental ethical, cultural and religious norms are being swept away.
The change has been decades in the making. Corruption was
institutionalized in the aftermath of the Iran-Iraq war, in the so-called
era of construction and privatization, only to metastasize in the era of
the so-called “resistance economy.” Iran’s revolutionary establishment
has either actively engaged or deliberately concealed corruption on a
grand scale for decades.
In a country in which millions of laborers, teachers, nurses and
government workers can barely secure a living wage, corruption is a
killer—a pandemic. 12 million Iranians are under the absolute poverty
line, with 8.2 million living on less than $5.50/day.15 Another 40% of
the population—more than 30 million people—are pushed beneath
the poverty line. Transparency and accountability in Iran’s oil and gas
sector cannot remain a public relations exercise. It is an urgent national
14-- McFarlane, Sarah and Benoit Faucon. “Ships Exporting Iranian Oil Go Dark, Raising
Sanctions Red Flags.” The Wall Street Journal, 6 July 2017, https:// www.wsj.com/articles/
ships-exportingiranian-oil-go-dark-raising-sanctions-redflags-1499333402. Accessed 28 Aug.
2017
15-- “Six charts that explain the Iran protests,” BBC News, 4 January 2018.
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imperative—dollars and cents that mean the difference between nutrition
and malnutrition among the most vulnerable people.
The waves of anti-government protest erupting across Iran in early 2018
should not have come as a surprise to anyone tracking teacher’s strikes
and labor unrest in Iran.
A powerful statement by six Iranian worker’s organizations—three years
earlier—should have made the plight of Iranians apparent:
Today every decent human being is aware of the undeniable fact
that millions of working people in large and small industries,
teachers, nurses and retirees are living in the worst possible
situation in the country’s recent 50-year history. This means that,
according to the experts and government officials, currently the
lives of millions of families have fallen under the poverty line
and fruit, meat and dairy products have been removed from their
tables… Such horrendous conditions did not occur in a country
ravaged by famine; this condition is imposed on workers in a
country which has a young, educated and skillful workforce and
the highest combined oil and gas reserves in the world. Is it not
shameful that teachers are forced to cover their living expenses
by working as taxi or bus drivers? Do pensioners in this country
deserve to feel huge pressure in their lives and tremendous concern
about their livelihoods because of their meagre pensions? Do you
know a country with millions of workers who are working 12 to
18 hours per day, yet are incapable of providing the basic needs
of their families and stand ashamed in front of their children? Do
you agree that in such a country thousands of people can reach
to the point of selling their kidneys, prostituting themselves while
we see addiction, misery, desperation and frustration of millions
of its people, from teenagers to elderly?16
As stated in the letter:
16- “Independent Worker’s Statement about Minimum Wage.” Statement by Six Iranian workers’
organizations: Iranian Workers Free Trade Union, Committee to Pursue the Establishment
of Workers’ Organizations in Iran, Labor Rights Defenders Association, Coordinating
Committee to Help Form Workers’ Organizations, Sugarcane Workers’s Union of Haft Tapeh,
Painters’ Union of Alborz Province, 21 Feb. 2015.
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The continuation of this unstoppable cycle of oppression imposed
on the workers’ standards of living over the years and decades to
the extent that even today, while the minimum wage of 608,000
tomans/month (about $180/month), many of them even do not
receive the minimum wages. According to the expert and the
formal institutions of the government, an expenditure basket for
a family of four, is more than three million tomans [fair wage]
(about $900/month), and thus the survival of our workers is
impossible.17
Teachers have not fallen silent either. On the 40th Nowruz (Iranian New
Year’s Day, March 20, 2018), the former Secretary General of the Iranian
Teachers’ Trade Association, Esmail Abdi, wrote a letter from Evin Prison
addressed to the International Labor Organization. He declared that he
would begin a hunger strike on April 18, 2018 to protest the widespread
violations of teachers and workiers in Iran:
The blessings of the revolution benefitted not the poor, but rather
the rich, the powerful, and tricksters... They took advantage of the
people’s beliefs and values to attract votes, while amassing wealth
from the nation’s treasury...
Sadly, the Islamic Republic, according to its own admission, was not
listening, let alone alleviating abject economic conditions of “the
oppressed” classes it claimed to champion.
The margins matter. As does oil to millions.
The “paystub scandal” involving Ali Sedghi, chairman of Bank Refah
Kargaran (Worker’s Welfare Bank) is yet another illustration of the
scourge of corruption and inequality. The collapse in the purchasing
power of the salaries of the poor and middle class has not stopped senior
government officials and executives from gorging at the expense of the
state. Iran’s Civil Service Management Law, ratified in 2013, restricts the
maximum wage of civil servant to seven times the minimum wage. Ali
Sedghi of the Worker’s Welfare Bank, however, earned 2.34 billion rials
per month ($76,500) in compensation for his labor, “roughly 300 times”
17-- Ibid.
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more than the wages of a common worker.18
There is nothing random about millions of Iranians finding themselves
buried under the poverty line. Bureaucratic sleaze and sloth only explain
so much. What they do not explain though, is how, in a period of sanctions,
when the Iranian people were subject to severe strain, the Central Bank
and key ministries were facilitating the flow of millions of barrels of oil
and billions of dollars in capital out of the country. There is nothing
abstract about these figures. They did more than pinch Iranians in their
pocketbook. At a time when foreign reserves were scarce, the Central
Bank rigged the game in favor of crony capital. Luxury car importers
serving the nouveau riche “aghazadeh class” were subsidized with
preferential foreign exchange rates, while the Health Ministry, facing a $2
billion budgetary shortfall, was charged higher rates than the luxury car
importers— essentially condemning millions of middle and lower-class
Iranians to subsidize Porsches by purchasing medicine at black market
prices. While Reza Zarrab and others had unrestricted access to Iranian
gas and oil accounts in Turkey, purchasing race horses, hovercrafts and
yachts with $150 million commissions, paying $50 million bribes and
distributing $700,000 Patek Phillipe luxury watches, poor Iranians were
effectively locked out of receiving adequate health care. Those deaths and
debts count. Revolutionary slogans and saber-rattling—the unrelenting
calls and chants of “death to America” and “death to Israel”—have
masked a much more pernicious reality: the corruption of Islam and
the impending death of Iran, not as a sudden calamity but as a daily
tragedy. In an Islamic Republic where the judiciary puts such a high price
on sheep that it turns the amputation of a thief’s hand into a national
spectacle, there is a virtual blackout surrounding the theft of Iran’s oil.
Instead of honoring and serving the Iranian people by arresting the
hands involved in the systematic theft of Iran’s oil and gas, even tankers
and rigs, the government treats the Iranian people as peasants whose
only care, concern and asset is their sheep.
But this is not a time for lament. It is a time for action.
18-- Sadeghi, Fereshteh. “Will leaked payslips scandal bring down Rouhani?” Al-Monitor, 4
July 2016, http://www.al-monitor.com/ pulse/originals/2016/07/iran-payslipleaks-rouhaniadministration-criticismndf.html. Accessed 28 Aug. 2017.
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Using the Iranian Parliament’s own social accounting
matrix (SAM), every dollar taken out of the sector is the
equivalent of three to four dollars taken out of the economy
An empirical approach to corruption matters. Quantification is a basis
for reclamation—systematic action rather than cheap slogans. It is not
enough to condemn corruption as a scourge. Once quantified, in the form
of a data-base of corruption cases, corruption can and has been traced
and reversed. The World Bank Group and the United Nations Office on
Drugs and Crime have an established Stolen Assert Recovery Initiative
(StAR) that allows countries like Iran to work across jurisdictions to
prevent money-laundering and the theft of assets crucial to Iran’s
development and prosperity. Rather than being helpless spectators
subject to the plunder of their natural resources, as in the Zanjani case,
making government accountable and corruption visible sets the stage for
recovering tens of billions of dollars in stolen assets hidden outside Iran.
Given the global nature of criminal enterprises siphoning Iran’s oil under
the guise of evading sanctions, international treaties, institutions and
partners can help Iran’s Central Bank track and recover billions hidden
outside Iran.
Reversing the curse of corruption can unleash enormous blessings for
the Iranian people. The linkages between Iran’s oil and gas industry and
the rest of Iran’s economy are extensive.
Based on our analysis, using the Iranian Parliament’s own social
accounting matrix (SAM), every dollar generated by the oil and
gas sector can be leveraged into three or four dollars in the rest
of Iran’s economy.
By the same token, every dollar taken out of the sector is the
equivalent of three to four dollars taken out of the economy.
The math behind corruption’s impact is not complex. Even without an
investment strategy or a multiplier effect, every billion dollars in oil
revenues, if distributed as cash subsidies, is the equivalent of approximately
100,000 salaries at fair wage levels of $900/month ($10,800/year).
Using the World Bank’s International Finance Corporation (IFC) models,
the multiplier effect of $2.7 billion could create as many as 300,000 jobs
at a living wage of $900/month.
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The $2.7 billion allegedly lost in a single corruption case, if distributed
as wages, would have provided 270,000 families with $10,000 each, the
equivalent of a living wage of 3 million tomans/month ($900) for a year.
With Iran’s oil and gas reserves valued at more than $17 trillion,
reclaiming the sector and restoring the National Iranian Oil Company’s
prominence, productivity and performance as a “national champion” on
the world stage is vital to the economic well-being of the Iranian people.
As with Iran’s constitutional revolution, such a reclamation, ultimately,
depends on the mobilization of the Iranian people in a collective
struggle against corruption. Transparency and accountability only have
meaning where and when a people have a deep sense of ownership—an

understanding of the value of oil not only to themselves but to their
children, descendants, neighbors and nation.
Given the scale of unemployment and the spread of poverty in Iran,
silence before such a humanitarian catastrophe is not an option.
The oil mafia’s fingerprints are everywhere. Under the cover of
religion, corruption has taken the form of abuse of power, nepotism
in appointments, bribery and kickbacks, divulging secret information,
rigging bids, improper vetting of contracts, illegal allocations of oil, sale
of discounted oil, foreign currency transfers, purchase of phantom rigs,
illegal and unauthorized withdrawals from accounts, suppression of
reports, audits and investigations, judicial whitewashing of corruption
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cases and the amputation of legal and religious principles for the sake
of expediency. To this day, the movement of entire tankers carrying
unknown volumes of oil remains shrouded in mystery.
Far too often, corruption is concealed from the public as a matter of
national security. Instead of pursuing corruption cases, the individuals
and institutions charged with protecting the public interest act as pirates.
Stakeholders—critical institutions and individuals—participate in
government to secure their stake in the plunder of the nation’s wealth.
Under the rubric of protecting national security, the most elementary
legal, financial and reporting requirements are flouted, effectively
creating an information black-out concerning governance of the oil and
gas sector. Those who dare to expose and oppose corruption are attacked
for violating the sanctities of Islam, for propaganda against the system,
and for insulting the leadership.
The irony, of course, is that in this, the age of surveillance, information
is hard to conceal. While Iran’s judiciary, and other institutions, do their
utmost to keep material and documents classified, at times by eliminating
government officials, at others by muzzling the Parliament and the press,
much of this information is known to foreign powers, among them the
United States, Russia, China, Israel and others. Official communications
and bank accounts, transfers of funds, flows of oil, movement of tankers,
purchases and movement of material can be tracked at a level of detail
and with an ease hitherto unimaginable. Quite apart from the tracking
of officials, funds, documentation, communication and oil tankers,
technological innovations such as ground-penetrating radar (GPR),
can detect pipelines several meters beneath the ground, let alone what
transpires above the ground.
The destruction of Iran’s centrifuges in a cyberattack by the Stuxnet
virus showed the level of detail at which Iran’s most closely guarded
secret—the nuclear program—had been penetrated. There is no reason
to believe that the operations of Iran’s oil, gas, shipping and banking
industry are better protected than Iran’s nuclear program. Much the
same holds true for official communications. Given that the NSA can
tap the communications of the German Chancellery—sweeping vast
RAHAVARD Quarterly Persian & English Journal of Iranian Studies

۞ WHERE IS MY OIL?

) 115 (

amounts of data even from low priority targets—the notion that the
Iranian government can conceal communications concerning corruption
in Iran’s oil and gas sector is a pipedream.19 So is the notion that the
Islamic Revolutionary Guard Corps (IRGC) can conceal billions in illicit
smuggling activity—activities at all of Iran’s ports and docks are easily
picked up by satellite.20 The Zarrab case should have put that conceit to
rest. The irony about concealing corruption under the veil of national
security arguments is that it puts foreign powers in a position to secure
concessions by bribing and blackmailing Iranian officials. The only people
left in the dark are the rightful owners of Iran’s oil. And gas.
Our goal and duty is to lift this shroud—to make the operation of Iran’s
oil and gas sector transparent and its management accountable to the
Iranian people. As the owners and beneficiaries of Iran’s oil and gas
resources, every barrel of oil and dollar of revenue flowing through Iran’s
oil sector belongs to them, not the thieves of state.
It stands to reason, then, that what makes Iran’s vast reservoirs of oil a
blessing or a curse is neither the chemistry nor the conspiracies around
oil. It is the character of the Iranian people and their leaders.
But, the fate of the sector cannot be left to experts and officials alone. All
Iranians have a stake in the health, productivity and prosperity of their
mother industry.
Failure to secure Iran’s oil and gas supply chain will have dire, and
compounding consequences for Iran’s economy. In this sense, ownership
must go well beyond demands for accountability and transparency at
every level of Iranian state and society. It requires a plan of action. Saving
Iran’s oil and gas sector depends upon all Iranians claiming their right
to their oil and demanding systematic and corrective action at the legal,
regulatory, operational, administrative and financial domains.
In the memorable words of Afshin Molavi, author of The Soul of Iran,
“the gift is not only a geological endowment but also a spiritual inheritance,
a blessing and bounty that since time immemorial has lit the heart, the
19- “Twelve months after Ahmadinejad’s controversial statements about illegal docks, what has
happened?” Khabaronline, 23 June 2012.
20- Discussion with Afshin Molavi, author of “The Soul of Iran.”
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homes and the temples of the Iranian people.” 21 It is this sacred light, one
that burns in the hearts and homes of all Iranians, that thieves of state
wish to extinguish.
Omid for Iran’s sincere hope is that this paper, which draws heavily on
the work of many scholars, practitioners and journalists, will help raise
awareness about the gravity of the theft threatening Iran’s oil and gas
industry.23 More importantly, we hope it will place the question of the
reclamation of Iran’s oil and gas sector at the forefront of debates about
reviving Iran’s economy. By its own account, a theocracy that negates
the sovereignty of the Iranian people in the name of religion has turned
into a kleptocracy that robs Islam of sanctity to conceal the corruption
of an oil mafia—the thieves of state. This theft is not an unintentional
blemish on the Islamic Republic. It is masterfully organized, systematic
and global. It has no place in Iran and no justification in Islam. As in the
past, the Iranian people will reclaim an inheritance for which so many
have sacrificed so much. Every barrel of oil—every drop—belongs to
Iran’s children. It is every Iranian’s duty and obligation to defend this
treasure as guardians of a sacred trust. Justice demands no less.
But justice is a collective endeavor—it will not be delivered by a divine
savior. It will come only when the Iranian people take charge of their
destiny and insist on turning their suffering into an unyielding and total
rejection of a culture of impunity and corruption. When individuals
stand firm against the indignity and injustice implicit in bribery and
corruption, their actions have ripple effects that extend from their
family and work environment to the culture and society at large.
Though Iran’s representative institutions are terribly compromised,
in many cases corrupted, in recent years, a few notable members
of Parliament have spoken out against the plunder of Iran’s natural
resources. Clearly, key parliamentary leaders and committees, regardless
of faction, recognize that tackling corruption goes beyond investigating
and scapegoating individuals. Restoring accountability and transparency
depends on good governance: the structural and systemic reform
of institutions charged with managing Iran’s oil and gas sector. Every
city, town and neighborhood in Iran stands to benefit if their elected
21- Ibid.
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representatives speak out against the theft of the people’s oil and gas
revenues.
For our part, we at Omid for Iran, recognize the scale of corruption that
Iran’s oil and gas sector represents a humanitarian catastrophe. The human
cost of corruption is many times greater than the human cost of military
strikes against Iran’s nuclear facilities, the subject of our earlier study, The
Ayatollah’s Nuclear Gamble. Then, as now, shielding the Iranian people
against such threats recognizes no boundaries. It demands a national,
and indeed, a global response: concerted and systemic efforts inside and
outside Iran.
President Donald Trump’s decision to withdraw from the Iran nuclear
deal in May 2018 makes the task of tackling corruption that much more
urgent. As with the Ahmadinejad era, the re-imposition of US sanctions
affords criminal and corrupt actors the opportunity to justify corruption
on a grand scale in the name of economic resistance and national security.
Nothing can be farther from the truth. Given that the Iranian people will
once again absorb the price of the regime’s ideology, manifest as military
conflict abroad, accountability and transparency become the key to
securing Iran’s oil and gas resources and revenues against another round
of plunder and predation. Failure to do so may benefit war profiteers and
economic speculators eager to profit from crisis. But it will ruin millions
of families who cannot afford and must not subsidize the impact of
sanctions: a spike in prices for everything from foodstuffs to medicine, a
collapse of foreign exchange reserves, runs on the banks and other forms
of instability and mayhem playing out in Venezuela and other failed states.
In short, a new round of international sanctions makes the war against
corruption, and thus the governance of Iran’s scarce resources, a matter
of life and death. More, not less, urgent.
Our hope is that the “Where Is My Oil?” campaign will serve as a nucleus
for understanding the scale of the problem, changing the systems, and
securing the benefits of Iran’s oil and gas sector for the Iranian people.
We are heartened by the success of anti-corruption campaigns and
movements around the world, including those in Iran, and welcome
all efforts by the Iranian people, media and government to reclaim and
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restore the National Iranian Oil Company (NIOC).
It is our hope that the findings and recommendations in this paper
will serve as a basis for a much deeper collaboration for addressing
and reversing the crisis of accountability, transparency, legitimacy and
sovereignty in Iran. Towards this end, Omid for Iran will host a series
of consultations and conferences on the governance of Iran’s oil and gas
industry.
Solutions are within our reach. There is no lack of education, experience
or expertise in tackling corruption. And there is certainly no lack of
love—we are all willing to do our part to secure a better future for Iran.
Our challenge is implementation: turning love into a principle and plan
of action backed by a government that is transparent and accountable to
the Iranian people—not beholden to the thieves of state.
The exercise of ownership depends on a people who act, not as bystanders,
indifferent about the fate of their children, but as warriors revolted by the
abuse of their children’s trust.
Sincerely,
Khosrow B. Semnani
President, Omid for Iran
This article will continue in Rahavard 126 Spring 2019/1398
Oil and Jobs: The Billion Dollar Equation
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A Saudi Murder Becomes a Gift to
I ran
The assassination of Jamal Khashoggi, the journalist has
further hurt the Trump administration’s frail strategy of
buddying with Saudi Arabia to restrain Iran’s expanding
influence

By Vali R. Nasr

Vali R. Nasr is the dean of the Johns Hopkins School of
Advanced International Studies in Washington.
Professor Nasr, a scholar of Middle East politics and
diplomacy, is the author of “The Shia Revival: How Conflicts
Within Islam Will Shape the Future.”

The Trump administration is not ready to admit it, but
its Middle East strategy is in deep trouble, now compounded by the murder of the dissident journalist Jamal Khashoggi at the Saudi
consulate in Turkey last month. The administration’s recent pressure on the
Saudis to seek a truce in their war in Yemen is a clear signal of just how much
the credibility of Saudi Arabia, which is at the heart of that strategy, has shrunk,
perhaps even in President Trump’s eyes.
The strategy’s goal was to work with the Saudis to contain Iran’s influence in the
Middle East. Instead, we can now expect a growing sense of ease in Tehran about
exerting its influence, even as it adjusts to the tough economic sanctions that were
reimposed last week. That freedom is more likely to be used through maneuvering and deal-making, rather than through aggressions.
It’s not as if Iran expects a change in American policy toward it in the aftermath
of the Khashoggi affair. Instead, the weakening of confidence in Saudi Arabia
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throughout the region is more likely to confirm to Iran’s leaders the wisdom
of their own current strategy — manage pressure from America by mobilizing
domestic resources; rely on Europe, China and Russia to keep economic channels
with Iran open; and consolidate Iran’s alliances and positions of influence politically.
Over the past year, Iran has been able to avoid escalating tensions with the United
States, in part because it has confidence in Russia’s commitment to stay its course
in Syria. Iran shows no sign of ever abandoning Syria, even as it stays surprisingly
quiet in the face of repeated Israeli strikes on Iranian bases there.
Similarly, expectations of a confrontation in Iraq after the Iranian consulate
in Basra was torched in September proved unwarranted. Instead, Iran quietly
helped Iraqis forge a political alliance that formed a government reliant on Iranian-backed militias that the United States wants disbanded.
Now, the leaders in Tehran may well expect that a weakened Saudi Arabia could
be compelled to end both its military campaign in Yemen and its blockade of
Qatar. All along, the Iranians have sought talks with the Saudis, who may be
ready to talk to them — especially if the Saudis take American advice and decide
to end the Yemen war. The government in Riyadh may also find it necessary to
mend relations with Iran to rebalance its relations with Turkey, which has been
aligned with a buoyant Qatar and was further angered by the Saudi assassination
on Turkish soil.
Remaining calm, in turn, might give Iran’s leaders greater confidence in their own
bargaining power, perhaps to the point of talking to the United States about its
nuclear and missile programs. The ruling circles in Tehran already seem confident that the economy has absorbed much of the shock of American sanctions
and that Iran can sell enough oil and have enough trade with Europe, China,
Russia and India to keep its economy afloat. Conservatives and moderates have
formed a united front to rally the population to the flag and to fend off any popular discontent that the United States might hope economic hardship would bring.
The Trump administration has derided the nuclear deal, asserting that it was
failing to curb Iran’s regional influence and claiming to want a new deal strong
enough to do just that. But Mr. Trump will now find it even more difficult to
deliver on his promise of forcing Iran to come to the table on his terms. If Iran
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comes at all, it will not be in a position of abject weakness. All it needs to do is
remain committed to the deal it signed with Barack Obama and let Mr. Trump
recognize that his “maximum pressure” strategy falls short. Then Tehran might
be ready to talk.
From the start, the Trump administration thought it could rein in Iran’s regional
influence by forging a close partnership with Saudi Arabia’s young crown prince,
Mohammed bin Salman. But a series of heavy-handed Saudi missteps, culminating in the murder of Mr. Khashoggi, have backfired, leaving Iran with much
more room for strategic initiatives.
Relying on Saudi Arabia to contain Iran was always questionable. Saudi Arabia
has never been truly successful at rolling back Iran’s regional presence, and in
recent years Iran’s influence in the region has only grown. For example, Saudi
Arabia has for all practical purposes washed its hands of Syria, leaving it to the
United States to deal with Iran and the endgame of that conflict.
The greatest missteps started in 2015 with the ill-conceived war in Yemen, followed last year by a blockade that failed to ostracize Qatar and then a weekslong
detention of the prime minister of Lebanon that failed to lessen his reliance on
Hezbollah. All were clumsy attempts to make other Arabs afraid to deal with Iran
and its allies. All had the opposite effect, with the region’s principal players —
America’s friends among them — seeing Saudi Arabia as a greater menace than
Iran.
The Khashoggi affair has been a watershed event. It brought into sharp relief
the weakness at the core of Mr. Trump’s strategy, even as it weakened the crown
prince himself, along with support for his partnership with America. The ability
of Saudi Arabia to help Israel contain Iran and provide political cover for a final
deal with the Palestinians now looks far-fetched. Israel’s hand has been weakened,
while Turkey — which also wants greater regional influence and has shared Iran’s
concerns about the budding alliance between Israel and Saudi Arabia — has
gained stature.
It is now clear that Saudi Arabia will not be able to lead a regional coalition to
force Iran out of Syria, Lebanon, Iraq and then Yemen. Unless Mr. Trump plans
to send large numbers of troops to do that, and then have them stay on to make
sure Iranian influence does not return, he can hope for regional stability only by
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focusing on first bringing the Middle East’s wars to an end. Then he would have
to set aside his high hopes that “maximum pressure” can successfully deal with
Iran on regional issues. Accepting those truths would not eliminate Iran’s influence, but it could set limits on it and provide time for the Arab world to recover
and rebuild — which ultimately is the best way to check Iranian power.
As for Iran, it doesn’t need to flex its muscles. It just needs to wait for the Trump
administration to fully appreciate the balance of power in the Middle East. As
Mr. Trump’s mirage of an Arab order evaporates, a stark reality emerges: There is
no credible Arab challenge to Iran’s regional influence, nor is there any prospect
of reducing it with American threats and bluster.
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Rituals
and
Resurrection
Shiite Martyrdom and National Heroism
in Simin Daneshvar’s Savushun
By: Dr. Mojgan Behmand
Dominican University of California

In 1969, with the novel genre in its infancy in Iran,
Simin Daneshvar published Savushun, the first novel by
an Iranian woman. This novel -- a third-person narrative recounted from the point of view of Zari, a young
wife and mother, living in Shiraz in the 1940s --has
enjoyed immense popularity, gone through sixteen reprints, and is “to this date […] the single most widely read Persian novel” (“Simin
Daneshvar”). This popularity is attributable first to the authenticity of the protagonist Zari and her innately female world, second to the political and nationalist
thrust of the novel.
The historic setting of the novel recalls the Allied forces’ occupation of Iran. The
reader enters Shiraz at a time of violation of national boundaries and identity, as
the city suffers from deprivation, cholera, food scarcity, and corrupt officials. The
plot hinges upon the intrusions of the novel’s public sphere upon Zari’s private
sphere.
In the midst of foreign occupation, the governor’s dirty collaborative politics, and
tribal uprisings, Zari, a young woman of the landowning class, bends like a reed
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in the wind to accommodate external forces and guarantee the safety of her family. She gives up her treasured emerald earrings to the corrupt governor’s oldest
daughter, her son’s beloved horse to the governor’s younger daughter, and placates
God with alms to inmates of prisons and insane asylums. She naively hopes to
banish politics to the male sphere, focusing on her home as her “city […] country” (34). But she ultimately fails as her husband’s defiance of government mandate in favor of moral mandate leads to his assassination.
Because of its geo-political concerns, Savushun
has been called a novel of “socialist realism”
(Talattof 355); yet, it is also feminist in that
its political and social issues are inseparable:
Zari’s simultaneously progressive and traditional life style exposes private and semi-public female spheres to the reader’s gaze. Her
love for her husband permeates the novel; as
does women’s struggle for self-assertion. Zari’s
single intrusion into the public sphere occurs
as she opts for a public funeral procession for
her husband to shape what she calls his “sad,
unfinished story” (Daneshvar, Savushun 290).
Her role is to proclaim his sacrifice and martyrdom by publicly telling his story, much in the vein of Zeinab and the women
of Karbala.
The novel is both overtly and implicitly political. Implicitly so in that Daneshvar
invites an equating of the plight of Zari with the plight of Iran. The tenor of the
novel is not overt criticism of patriarchy; but, the impotence and subjugation
of the women at the center of the novel reinforce an understanding of the impotence and subjugation of Iran as land and nation. Ultimately, the novel is an
expression of the author’s engagement in “committed literature (adabiyat-i muti’
ahid)” because it “addresses the problems of social inequality and political oppression” and “encourage[s] the reader to engage in activities for future change” (Talattof 354). The reader is engaged politically through rousing emotional discourse
coupled with the promise of a glorious future.
This double engagement happens at the emotional climax of the novel. Yusof’s
funeral procession is the pinnacle incident of the novel, but Zari’s preceding
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mourning of him provides the emotional climax. Immediately following his assassination, Zari’s grief culminates in a quasi-dream sequence. In a present-tense
flashback Zari recalls a vivid description of a Persian passion play, a savushun or
siavashun, seemingly mourning ritual in the ta’ziyeh tradition. In doing so she
seems to cast her husband in the role of the martyred Hossein. Here are some
highlights of the scene:
[…] firewood in the middle of the square. […] see the night go pale. […]
the dear one appears […] riding his horse. […] saying his prayers […]
jumps over the fire on horseback. […]—he comes to the square all alone
[…] deep in thought. How can he fight so many accursed enemies by
himself? […] the Princes of Earth come […] Another group carries fans
and fan themselves. These are the Princes of Air. A group in black clothes
has torches in hand. These are Princes of Fire. […] Finally, […], a wandering dervish comes chanting the name of Ali […] drinking bowl […]
full of rose water […]. The dervish […] says, ‘Take a sip in the memory
of the thirsty lips of Hoseyn.’ But he pours the drink on the ground and
sends away all the princes. All alone, on horseback, he remains still, waiting for the cursed ones. […] Those cursed gallop on horses […] Thirty
or forty people pounce on his blessed head. […] Finally, they chase him
and pull him off the horse. […] Then that cursed one gets off the horse
[…] he lays him down on his face and puts the knife on his neck. […]
Suddenly, you see his horse get covered with blood. […] (Daneshvar,
Savushun 276-78)
The Shiite components are immediately accessible for the Iranian reader through
easy associations with the familiar narrative of Karbala. Rooted in historic events
in the desert of Karbala in 680 CE, the narrative has been part of the cultural and
political heritage of Iran in the form of rowzekhani and ta’ziyeh for many centuries.
The question of succession following the death of the Prophet Mohammad in 632
CE culminated in the division of Muslims into Sunnis and Shiites, and the battle
of Karbala denotes the military conflict between the Prophet’s grandson Hossein
and the troops of the Umayyad caliph, Yazid. In time, the historical events developed into the popular Karbala narrative in Shiite regions, specifically Iran, and
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ultimately into the theatrical form “ta’ziyah, the Shiite passion play […] noted for
its powerful and poetic literary merits” (Chelkowski, “Islam” 45). The portrayal of
the events of Karbala ends with a dramatic representation of Hossein’s death, since
“Hussein’s death is considered by the Shiites as the greatest sacrifice and redemptive act in human history.” (Chelkowski, “Islam” 55). The well-known components
of the ta’ziyeh are: Hossein sacrifices himself, not joyously but willingly, since he
cannot accept an unjust ruler; Hossein and his seventy-two-man army are greatly
outnumbered; Hossein’s camp is cut off from water; Hossein is beheaded by Shemr
and his horse splashed with blood; the women of Hossein’s camp --including his
sister Zeynab-- encourage their men to fight for the righteous cause, mourning
them as they fall.
The scholar Ehsan Yarshater’s asserts that the key function of the ritualistic ta’ziyeh
is “to confirm and reinforce the belief in the passion of the holy family and its message […and to] lay the groundwork for the mood of mourning appropriate to the
occasion” (Yarshater 88-89). If the main functions of ta’ziyeh are to publicize the
message of the martyrs through and to create opportunity for mourning, then does
the recalled performance in the novel Savushun fulfill these functions? Zari’s recall
of the performance certainly provides the emotional climax and sets the stage the
ensuing mourning of her husband. Interestingly, though, this recalled performance
merges religious and nationalistic discourses, allowing Shiite and Pre-Islamic Persian themes to blend. So, what is the message of this, modern day martyr Yusof?
To great extent, that answer lies in examining the forces at work within the performance: the ta’ziyeh espouses duality, the division of forces into good and evil.
Hossein and his followers represent courage, honor, and righteousness (Aghaie,
“Preface” xi). His opponent Yazid and the executioner Shemr are the incarnations
of the evil principle. Most importantly, Yazid is a usurping oppressor who wields
power through disenfranchising and destroying the true line of succession. As the
enactment of Hossein’s sacrifice provides Shiite spectators with catharsis, one must
remember that the military conflict in Karbala was not merely a religious conflict.
The Prophet Mohammad was not solely a religious leader but also the ruler of Arabia. And Hossein died because he would not swear allegiance to Yazid, a usurping
ruler. The theme of political engagement is woven into the religious theme in the
ta’ziyeh. So is nationalism, since the Persian Shiite movement stems from the idenRAHAVARD Quarterly Persian & English Journal of Iranian Studies
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tification of Persians with Hossein and his Persian bride Shahrbabu. The schism
between the Shiites and Sunnis, fostered by the Persian Safavid dynasty, widened
the gap between Persia and the Arab caliphate (Pettys 345). “The Ta’yieh is revolt.
Defiance against Arab oppression and Sunni dominance are expressed through a
defiant medium. […] the Ta’zieh […] elicit[ed] a two-pronged response: hatred
against foreign oppression and reaffirmation of Persian Shi’yah tradition” (Petty
354).1
The ritualistic performance at the emotional center of the novel, the Siavashun is
replete with the familiar ta’ziyeh components: the martyr with the unquenched
thirst, his resigned acceptance of sacrifice, the large usurping army, the beheading
of the hero and the shedding of his blood onto his horse, and the lamentation of
female mourners. Through association with the Karbala narrative, the death of
Zari’s husband Yusof in the novel assumes the character of a Shiite martyrdom, a
sacrifice bearing a political message. Is it then any surprise that glancing at Yusof’s
sister, Zari sees “Her Holiness Zeynab” (Daneshvar, Savushun 295), that this same
sister gives up her plans of becoming a “resident pilgrim in Karbala” because her
“Karbala is right here now” (255), that mourners at the funeral say “Suppose this is
Karbala and today is Ashura” (301), and the call “ya Hoseyn!” reverberates through
the procession (301)? Zari’s family is the new family of martyrs and their suffering
underlines the need to fight for justice against usurping forces, both national and
foreign. In assigned gender roles in the Karbala narrative, “The women and girls,
in particular Zeynab, serve as symbols of the ideal of women supporting their
male relative […] and serving as spokespersons for the cause after the men were
martyred” (Aghaie 9).
Accordingly, in the novel Zari assumes the same role in the hours leading up to
the funeral of Yusof. She displays dignity and courage, raises her voice of criticism
and condemnation, and provides hope for the future through her son. The Karbala
narrative and some ta’ziyeh performances incorporate hope for the future through
the expected advent of a future savior, yet this promise of resurrection is not central
to ta’ziyeh. Following the battle of Karbala, Hossein’s son, Zain-al-Abed-din, did
not pick up where his father had left off. This son’s significance lies merely in his
1 The political power of ta’zieh and the Karbala narrative has only grown over time. For a fulllength study, cf. Kamran Aghaie’s The Martyrs of Karbala.
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survival and continuation of the lineage of the imamate (Pettys 353). The implied
savior is a vague hope for the future, as “The Iranian Shi’yahs believe in a chain
of twelve Imams, the last of whom disappeared mysteriously and is expected to
return” (Pettys 345). Yet, Daneshvar novel intends to provide distinct hope for the
future.
A less recognized aspect of the ritualistic performance at the center of the novel is
that it is not a ta’ziyeh but, in its core, a uniquely Persian performance, siavushun,
a mourning of the Prince Seyavash. A telling occurrence in Zari’s mourning of her
husband is her assertion that she is “crying for Siyavash […] standing under the
Hair tree and weeping for Siyavash” (Daneshvar, Savushun 278), as she gradually
transfers her grief for Yusof to Seyavash, the doomed saintly hero of the siavushun
to the point that Yusof and Seyavash merge in her mind. As her husband’s mourners say to “Suppose this is Karbala and today is Ashura,” (301) she thinks “suppose
it is Savushun and we are mourning Siyavash” (301). The communal and political
power of mourning rituals such as the siavushun is evident in Reza Shah’s need to
ban them in the 1930s; and the significance of the siavushun is evident in author’s
choice of it as the title of her work and her repeated need to differentiate between
Hossein and Seyavash through Zari.
Dr. Yarshater maintains that “Eastern Iran in pre-Islamic times […] provided a
ready mold for the development of the Ta’ziyeh” (88) and that this “tradition of
a mourning cult, with Siyavush at its center, continued […] down to […] (tenth
century) […] among the magi at least of Sogdiana” (90). The setting of the novel
in proximity to Persepolis creates associations with a glorious Persian past and
alludes to a pre-Islamic monarchial past. The tracing of the cult of Seyavash to
“980 years before Alexander” (Yarshater 91) and “the pagan traditions of Iran” (93)
reinforces the nationalistic aspects of the performance. For the modern reader, the
most accessible Seyavash text is Ferdowsi’s Shahnameh, a monumental Persian text
whose echoes reverberate through Daneshvar’s novel. In the Shahnameh, Seyavash
is a prince of Iran, saintly in his purity and self-sacrifice. Falsely accused, Seyavash
proves his innocence through a trial by fire, where he and his horse “emerge / […]
as if refreshed by fragrant jasmine—” (Ferdowsi 27, 926-7). Forced into exile by the
king’s unjust behavior, he marries the Turanian princess Faringis but is eventually
put to death by the Turanian king.
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The narratives of Seyavash and Hossein share some elements: Seyavash, exhibits
a martyr-like acceptance of his doom; he confronts a formidable enemy army;
Seyavash too is beheaded and his blood shed; and he is compellingly mourned
by his womenfolk. These elements are all present in Daneshvar’s novel. However,
other elements in the novel –such as the martyr’s safe passage through fire and
the arrival of the princes of the elements --clearly have no relation to the Karbala
narrative and demarcate the martyr in the siavushun performance as separate from
Hossein. Zari’s incessant mourning for Seyavash underlines this correlation. In the
Shahnameh, Seyavash’s blood is caught in a bowl since if the ground absorbs it “the
plant of vengeance will spring up” (Ferdowsi 117, 12). This too is part of the ancient
Seyavash myth: “According to the legend, from Siyavush’s blood there immediately grew an herb called ‘the Blood of Siyavush (khun-e Siyavushan) even though
Afrasiyab had ordered his blood to be shed over a barren rock” (Yarshater 92).
The theme of martyr’s blood serving as life-giving force is reiterated in Daneshvar’s
novel. Zari thinks of the ritual washing of her husband’s corpse in the garden pool.
“She knew that they would drain the pool tonight and channel the water into the
garden, and the water that had washed her husband’s corpse and cleansed away
the driedup blood would irrigate the trees” (Daneshvar, Siavushun 254). In the two
Persian narratives, the siavushun and the novel, the martyr’s blood functions as
life-generating force and this life force carries the seed of vengeance and rebellion
in it.
Thinking on rebellion, Zari draws strength from the siavushun. Her memory of
the performance imbues her with the impetus to fight the oppressors. She proclaims, “I wanted to raise my children with love in a peaceful environment […]
But now I will raise them in hatred. I will put a gun in Khosrow’s hand” (258). The
impulse to hate cannot survive in Zari, since, as she has thought earlier on, “Women give birth. They are creators, and they know the value of their creation” (204),
but she does insist on a public funeral procession for her husband, leading to a city
riot. More important than this short-lived rebellion is that Daneshvar’s integration
of the story of Seyavash does not allow the novel to end on a note of despondency.
The novel has chronicled Zari’s merging of Yusof and Seyavash. As Zari learns she
is pregnant with Yusof’s child, the reader is required to recognize that Zari mirrors
Seyavash’s wife Faringis. In the Shahnameh, prince Seyavash left a pregnant wife
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behind, predicting “a glorious prince” with the “name him Kay Khosrow” who
would “plunge the world/In war […]/In vengeance for [his father’s] death […]”
(Ferdowsi 110-1, 136-74). Seyavash’s death prefigures the emergence of a mighty
Persian king, his unborn son Khosrow, who will proceed to rule as an “exemplary
and just king” (Ferdowsi 131). Zari doubly mirrors the connection to a future savior: she is both pregnant and already has a son named Khosrow. Like Seyavash’s
wife, Zari becomes the guardian of the future. In the Karbala narrative Hossein’s
son, merely continued bloodline. In Seyavash’s narrative, the son re-establishes the
greatness of Iran. Accordingly, Daneshvar’s novel ends with the prospect of young
liberators who will avenge the death of martyrs and elevate Iran to its former glory.
Resurrection comes through nationalism not religion.
In conclusion, the foreign intrusion that shatters Zari’s life violates her family structure; this violation mirrors the violation of the country of Iran. The religious and
nationalistic aspects of the novel come together to encourage political activity and
create hope for the future. The novel expresses the incompatibility of Iran’s glorious
past with the forceful infiltration of the West; it also points to existing tensions
between the nation’s Islamic and Persian identities. And, it ultimately indicates
nationalism’s superior promise in responding to intrusive forces. The final words
of the novel anticipate the emergence of heroes in Iran where the spilled blood of
martyrs will nourish new life: “In your home, a tree shall grow, and others in your
city, and many more throughout your country. And the wind shall carry the message from tree to tree and the trees shall ask the wind, ‘Did you see the dawn on
your way?’ “ (Daneshvar, Savushun 306)
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The Nature of the Sacred
To see a World in a Grain of Sand
And a Heaven in a Wild Flower,

Hold Infinity in the palm of your hand

And Eternity in an hour.

William Blake -By :Alireza Nurbakhsh

The term sacred comes from the Latin sacer which
means “set off, restricted”. In ancient Rome the word
sacer came to mean that which was restricted to the
divine domain. Eventually, the term sacred came to
be identified with the divine and the pure, while the
profane became identified with the mundane and
impure.
The first point to observe about the sacred-profane distinction is that it is subjective.
Things, places and people are not in themselves sacred or profane. They become
sacred or profane because we conceive them as such. This is illustrated by differences
among religious traditions and their conceptions of what is sacred. In Hinduism,
for example, cattle are thought to be sacred and are deeply respected. No doubt this
is because cattle are a source of milk, fuel and fertilizer in India. However, no such
reverence exists in most of the rest of the world where cattle are merely a source
of meat. Another example of the subjectivity of the experience of the sacred is
evident when we see sacred artefacts in a museum. In such an encounter, we do not
experience the sacred in the way people from the culture that created the objects
would have experienced them when those people encountered the same objects.
Although the experience of the sacred is subjective and differs from one culture
to another, it is possible, to borrow the terminology of Carl Jung, that the notion
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of the sacred is part of our “collective unconscious,” and is common to all human
beings, existing in us innately. In this context, the subjectivity of our experience of
the sacred has to do with the particular and varying manifestations of this archetype
(to use another of Jung’s terms) in each of us, for the sacred can take a wide range
of forms in different cultures and religious traditions.
Although the worldview, religion or tradition that we adopt determines what sorts
of things are sacred, the experience of the sacred also differs from one individual
to another and can be intensely personal. It stands to reason that if the worldview
we adopt does not include anything which is sacred in the original sense of being
restricted to the divine, we cannot have a sacred experience. Here, I use the term
sacred experience as synonymous with a mystical or religious experience.
In sacred or mystical experiences, we escape our mundane existence by coming
face-to-face with something much greater than ourselves. Religious traditions, by
and large, dictate where and when one should have such experiences, namely, in
sacred spaces such as churches, mosques, synagogues, Buddhist temples or Hindu
ashrams and while engaged in contemplation of the divine or in prayer. Each
religious tradition prescribes what is sacred and in doing so creates an acceptable
pattern of what constitutes a sacred experience. An Anglican Christian, for example,
may experience the sacred at Westminster Abbey upon seeing the icon of Christ
and relive the experience of Jesus’ sacrifice for one’s sin. But to a Japanese tourist
the space will have no more than a historical or artistic significance.
There are, I believe, three main features common to all mystical experience. The
first is that we feel we are in the presence of something greater than ourselves, be it
God, nature or even an encounter with another human being. The second is that
such an experience is usually outside the realm of the ordinary. The experience
becomes increasingly ineffable; we find it hard to describe it in a language without
the risk of sounding absurd. The third, and the most significant aspect of the
mystical experience, is its transformative nature. The experience is not an end in
itself; one who undergoes such an experience is not engaged in a voluntary or selfserving exercise. The encounter with the sacred has always been a transformative
force in all traditions. The result of such a transformation is a desire to reach out to
others in order to help and love. Those who experience the sacred become more
inclusive and loving especially to those who have been marginalized in society.
The Spanish mystic Teresa of Avila (1515-1582) is a good example of someone
whose personal mystical experience shaped her worldly life of contemplation and
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service to others. Her intense desire is illustrated by the following sacred experience,
which she recounts in a passionate and erotic language:
It pleased our Lord that I should see the following vision a number of times. I saw
an angel near me, on the left side, in bodily form. This I am not wont to see, save
very rarely.... In this vision it pleased the Lord that I should see it thus. He was not
tall, but short, marvellously beautiful, with a face which shone as though he were
one of the highest of the angels, who seem to be all of fire: they must be those
whom we call Seraphim.... I saw in his hands a long golden spear, and at the point
of the iron there seemed to be a little fire. This I thought that he thrust several times
into my heart, and that it penetrated to my entrails. When he drew out the spear
he seemed to be drawing them with it, leaving me all on fire with a wondrous love
for God. The pain was so great that it caused me to utter several moans; and yet so
exceeding sweet is this greatest of pains that it is impossible to desire to be rid of it,
or for the soul to be content with less than God. (Peers, 1927) 1
In the Sufi tradition, Ruzbehan Baqli Shirazi (1128-1209) is an example of someone
whose very intense experience of divine love made love the central theme in
Persian Sufism and thus affected many generations of Sufis in Iran. He describes
an erotic experience similar to St. Teresa’s in his book Abhar al-Asheqin (“Jasmine
of the Lovers”). Ruzbehan first describes his journey in the sacred angelic realm;
upon returning to the world he experiences an intense love of God and the pain
of separation from Him. God then manifests Himself to Ruzbehan as a beautiful
Chinese woman and tells him to look at Her as if he were looking at another
human being:
My heart’s eye suddenly opened, and I saw with my own physical eyes. I witnessed
a Chinese beauty bewitching the whole world with her loveliness and coquetry.
Her infidelity, loveliness, trickery, coyness and shamelessness were apparent in her
bewitching eyes, and it was as though Satan himself resided in the curl of her tresses.
She has put to shame Venus in beauty and has surpassed Jupiter in loveliness. With
her gentle and attractive deer-like walk, she hunted down the lions and has already
made the ascetics detest their abode in the heavenly monastery. I gazed upon her in
astonishment but mindful of my piety, I became ashamed of myself. I spoke to her
without using words. Suddenly, she looked at me with utmost loveliness and said:
‘Alas, you have broken your vows and left your monastery.’ Out of bewilderment I
replied, ‘I have just found my lost lovely bride in the hidden realm of pre-eternity.
1 - Peers, E. Allison. Studies of the Spanish Mystics. London, 1927.
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You are my only wealth in this world and the hereafter and the jewels of all worlds.
I came across you in this ruin of a place, not by way of incarnation but by direct
manifestation.’ She replied with coyness, ‘What are you saying? Is it not true that
in Sufism to look at anything other than God is unbelief and perilous? Is it not the
case that from the point of view of reason and divine knowledge, by doing so, you
waste your life and lose your vision?’ I replied with my heart’s joy, ‘O Beloved, you
are so worthy of my admiration and worship, even if you decide not to drink the
wine of love with me in the assembly of selflessness’. (Nurbakhsh, 1970) 2
Different religions prescribe different methods for entering the realm of the sacred,
but what is common among them is that their methods always involve purification
rituals such as fasting, prayer, meditation, service to others and self-denial. These
rituals can be viewed as sacrifices that we have to make in order to have access to
the realm of the sacred. In Sufism, the sacrifice we have to make is that of our ego
which has separated us from the world of the sacred. It is through love and service
to others that the Sufis contribute to lifting the veil of the ego, thereby experiencing
the sacred. The experience of the sacred involves the experience of Oneness though
love, and that of the profane relates to the experience of multiplicity and lack of
love. For the Sufis the experience of the sacred can happen anywhere and at any
time. There is no specific place or time to have such an experience. Any place can
be sacred and at any given time the Sufi can have such an experience. It happens in
places and at times when we surrender ourselves to God and meditate on Oneness.
Ultimately, it is the experience of Oneness in this encounter with the sacred that
leads the Sufi to love and serve all, this experience being the underlying cause of
the Sufi’s transformation. The experience of Oneness pushes us back to the realm
of humanity and drives us to serve others.
Increasingly, modern man has taken the stance that nothing is sacred, and
everything can and should be manipulated. Nothing is restricted to the divine
domain. We continue to exploit nature despite being confronted with the dire
consequences of our actions. We continue to manipulate animals and plants
despite not knowing where this path will eventually lead us. Some even pursue the
manipulation of human genes with the object of producing humans who are less
prone to disease, smarter and live longer through cultivating and growing organs
which can be replaced or enhanced. Homo Sapiens, in this process of manipulation,
have eliminated the sacred and are attempting to take over the divine domain.
2 - Nurbakhsh, Dr. Javad. Abhar al-Asheqin, by Ruzbehan Baqli Shirazi, Tehran, 1970
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The cost of banishing the sacred from our world is to live in a world devoid of
mystical experience. If today, we come across someone whose experience is similar
to Teresa of Avila or Ruzbehan Baqli most of us do not have a framework to relate
to this person; we would doubt his or her sanity. But a world devoid of mystical
experience is a world devoid of the true personal transformations by which human
beings become less egocentric and more caring towards others.
Many have suggested that the arts can and should replace the sacred, a process
that more or less began in the western world during the Enlightenment. If the
point of having sacred or mystical experience is to transform us into better
human beings, the arts are an insufficient substitute. The arts can contribute to
sacred experience but are not of themselves adequate practices. Art can provide
a language with which to communicate our experience of the sacred, but in our
participation and experience of it we do not make the sacrifice which is essential
to our transformation into a better human being. Going to museums or attending
a concert, though often beneficial to us, are not always activities that make us
reach out and help others. These are things we usually do for self-fulfilment and
growth while the only sacrifice made is the time and money we spend pursuing
these experiences. True growth and transformation occurs when we can be of
benefit to others. Traditionally, it has been our encounter with the sacred through
various rituals and practices that has brought about such transformations. Without
the experience of the sacred we are at risk of living only for ourselves and to the
detriment of others.
I have taken for granted that the experience of the sacred always leads to our
transformation for the better. However, throughout the history of religion many
wars and conflicts have been incited by those who claimed they had had an
encounter with the sacred. To this day we continue to witness a confrontational
and belligerent attitude by those who claim they are in receipt of direct instructions
from God or are acting in the name of those who had such instructions. Any
action which is divisive and based on hate and hostility stems from self-delusion
and ego, while the experience that is truly sacred must always drive us to help and
serve every human being regardless of their religious, racial or ethnic background.
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A Watershed Moment Is Looming For Iran
By: Gregory R. Copley - Sep 2:00 ,2018 ,08 PM CDT

Strenuous domestic and international posturing by political leaders in Iran during
July, August, and into September 2018 highlighted the degree of stress which
Iranian leadership groups and individuals have felt as a result of compounding and
interacting internal and external pressures.
The current threat themes being faced include:
- Domestic Unrest: A rapidly deteriorating domestic economic situation,
exacerbated by extreme drought (which has been prevailing for a decade), power
shortages, inflation, and corruption, leading to ongoing — and increasingly strident
— major public protests in every Iranian city;
- International Isolation and Prestige Loss: Widespread domestic dissatisfaction
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with Iran’s failure to return to the global community since the 1979 departure of
the Shah has meant that Iranians lack freedom of movement and the ability to
trade normally or fully interact internationally. Within the leadership, the success
or otherwise of international engagement initiatives, usually by the “political”
sector (the Presidency and Cabinet), has polarized the overall clerical leadership
with hardliners continuing the “revolutionary” stance of reluctance to normalize
with the international community. At present, the U.S. withdrawal in 2018 from
the 2015 so-called Joint Comprehensive Plan of Action (JCPOA) to regulate Iran’s
nuclear program is being portrayed as a failure of the “moderates”, led by Pres.
Hojjat ol-Eslam Hasan Rouhani, and a reinforcement of the harder-line Islamists
under Supreme Leader Ayatollah Ali Hoseini-Khamene‘i.
- An Unpredictable External Military Threat Regime: There is a genuine
perception, reinforced particularly by U.S. military threats and force posturing
against the DPRK (North Korea), Iran’s ally, that the U.S. could also act militarily,
directly or indirectly, against Iranian interests. Indeed, it is already doing so in
alliance with Saudi Arabia and the UAE in Yemen. Moreover, Israel is also working
militarily (and increasingly) against Iran in Syria, in particular, and there is a belief
that Israel could influence the U.S. in taking military action against Iran.
Within this framework lies the reality that the Iranian “revolution” — in reality, the
clerical Shi’a takeover of Iran following the collapse of the Shah’s Government —
has now matured and the society overall is returning to a sense of normalcy which
includes a reversion to its classical geopolitical identity. Much of even the clerical
leadership is now moving strategic and security policy to accord with historical
Persian norms, and the Iranian public is now, increasingly, rallying around Persian
literary and cultural symbolism and creating a schism against the dominance of
Shi’a religious identity. And yet it is the religious authority which is the basis for
whatever legitimacy the clerical leadership claims for its actions.
These clerical Iranian leaders have, in varying degrees, broadcast a common
view that the blame for the present internal economic problems of Iran and
for its isolation lay with the renewal of sanctions by the U.S. Donald Trump
Administration. However, there is widespread understanding — both within the
clerical Administration and within the public — that this is a fiction.
It was true that the renewed U.S. sanctions had, by the second half of 2018, begun
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to bite into the Iranian economy, but underlying and almost universal domestic
dissatisfaction with the governance of the country was now being equated to the
dissatisfaction of the early 1980s, when the populace was close to mass unrest
against the revolutionary leadership of Ayatollah Ruhollah Khomeini. So, Iran’s
economic woes considerably pre-date the Trump sanctions and have been present
since 1979.
What saved Khomeini from a surge of popular unrest was the 1980 attack on Iran
by Iraq. This caused Iranians to put aside their deep resentment of the clerical
seizure of power in early 1979 and to suspend response to the immediate and
widespread abuses of power the clerics had instituted. Thus, when Iraqi forces
attacked Iranian positions, starting on September 22, 1980, with a view to halting
Khomeini’s planned export of Islamic radicalism (as well as to seize Iran’s largely
Arab province, Khu-zestan), Iranians rallied around their government in the face
of an external threat.
National instincts overrode hostility toward the clerics.
There is, within much of the present clerical leadership, the hope that Pres. Trump’s
verbal belligerence against the JCPOA, and the renewed sanctions, might resurrect
a national “siege mentality” among Iranians, so that they could again rally around
the clerical Government. That, by September 2018, did not appear to be happening,
although the full effect of sanctions on Iranian oil exports were not expected to hit
until the end of 2018. Meanwhile, rather than street protestors in more than a
dozen cities calling “Death to the USA”, as they had done in years past, they were
now, often, calling “Death to Khamene’i”.
Even so, the Government has been portraying the U.S. and Israel as highly credible
threats and using this to justify a robust military posture for Iran. Less than credible
announcements — some valid; some artificial — of “new” Iranian weapons
systems have attempted to portray Iran as ready to rebuff any major conventional
military assault. [Indeed, apart from modern weapons, Iran was well prepared by
geography and human resources to make difficult any success for foreign military
forces entering Iran.]
What has been significant has been the gestures by U.S. Pres. Donald Trump which
on one hand have been threatening to Iran, and on the other welcoming a meeting
between Iranian Pres. Rouhani and Pres. Trump. This could occur at the United
Nations General Assembly gathering in New York on September 26, 2018, when
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Pres. Trump is due to preside over a session on Iran. There has been no meeting
between a U.S. President and an Iranian leader since the Shah’s departure in 1979.
It is not insignificant that the clerics have been highly voluble in their condemnation
of Pres. Trump’s readiness to meet with Pres. Rouhani, citing it as “psychological
warfare”. It is clear that if a Trump-Rouhani meeting was to result in a new accord
between Washington and Tehran to replace or supplement the JCPOA then
Iran’s ongoing domestic unrest and economic decline would expose the clerical
leadership to criticism from Iranians in the knowledge that there would be no
foreign threats left to blame.
The highly-visible posturing of a strategic military threat to Iran has centered on
the U.S. and Israel. That is not to say, however, that the U.S. and Israel (together or
separately) could not represent a military threat to Iran or Iranian interests. Both
states currently do oppose Iranian interests militarily and have acted against it
through cyber and intelligence warfare, just as Iran has acted against the U.S. and
Israel in a similar fashion.
At a less publicized level, however, the Iranian Government has acted decisively
to pursue its geopolitical interests and to counter actual Saudi Arabian militarypolitical steps to undermine Iran. These Saudi-led steps have not only occurred in
Yemen — where there has been Saudi and United Arab Emirates intervention to
“save” the fragile unity of North and South Yemen (achieved in 1994) — but also
in Syria and Lebanon.
Saudi Arabia and the UAE had, through the removal on November 23, 2011, of
former North Yemen (Yemen Arab Republic: YAR) leader of the unified Yemen,
‘Ali Abdullah Saleh, a Shi’a, accidentally begun to ensure that, in fact, “Yemen”
would begin to break up into its historical components. Saudi Arabia essentially
postured to have Saleh — from the victorious North (the former YAR) — replaced
by the nominally Sunni Vice-President, Abd-Rabbu Mansour Hadi, originally
from the former South Yemen (PDRY).
Thus, the civil war erupted again, with Saudi Arabia and the UAE posturing the
conflict as a war against Shi’ism. In fact, it was far wider than that, but it gave the
opening for Iran to support the Yemeni Shi’a and anti-Saudi forces, including a
resurrected Field Marshal ‘Ali Abdullah Saleh.
But Iran’s interests in Yemen, and in the Red Sea littoral have been historical and
Issue 124 /125 Fall & Winter 2018 -2019

) 142 (

۞ By: Gregory R. Copley

have traditionally gone beyond Shi’ism. Indeed, Persian interests in the Indian
Ocean rim region well pre-date Islam. Similarly, Iran’s interests in Iraq, Syria, and
Lebanon are classically Persian in their geopolitical thrusts to ensure links to the
Mediterranean, but they have, since 1979, relied heavily on the use of Shi’a societies
in the Levant, and Yemen, to give common cause not just against Sunni Arab
forces, but against radical Wahhabist and Ikhwan (Muslim Brotherhood) jihadism,
backed by Saudi Arabia, Turkey, and Qatar.
There seems little doubt that Iran is reaching a domestic political watershed. The
result could, however, be a much more unified and more secular state emerging
within a decade. What would than mean for Saudi Arabia, quite apart from its
impact on Russia, the PRC, Turkey, the U.S., and Israel?
By GIS/Defense & Foreign Affairs
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Lawyer’s Corner
By: Nadia Davari Attorney Specializing in new media, corporate and
business law

Nadia Davari is a Scientist turned Attorney.
An experienced Lawyer whose practice bridges
entertainment, new media, corporate and business
law, Nadia works with a wide range of clients
including Digital Media companies, new business
start-ups, production companies, movie studios,
television networks and investors.
Nadia practiced law as an associate with the law
firms of Rosen and Anderson and later Barnes Morris. She is currently
the Managing Partner at Nadia Davari, Esq.
DISCLAIMER:  This article is for general information only. It’s not legal
advice and doesn’t create an attorney-client relationship. This information
is provided “as is” without warranty or representation of any kind. You
should contact an attorney for legal advice. This information may not
be applicable to your situation, or may be outdated, or laws may have
changed, or the information may otherwise be unreliable, or may be subject
to exceptions and qualifications, which may or may not be noted or stated
and laws vary by jurisdiction. You shouldn’t act or rely on this information
without seeking advice from a lawyer and receiving professional counsel
based on your particular situation or delay or forego seeking legal advice or
disregard professional legal counsel based on this article. Delay in seeking
such legal counsel could result in waiver of any claims you may have.
You acknowledge and agree that this information is not intended as a
solicitation and you use this information at your own risk and we’re not
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liable under any circumstances, at any time in any way or for any damages
of any kind or under any theory, resulting from this information, or your
use of such information or any reliance on or access to this information,
including but not limited to liability or indemnity or damages under tort or
contract or any damages caused by viruses in this file, despite giving notice.

***

“Do I REALLY Need a Lawyer Involved to Start a New Project with a Friend
when I Can’t Really Afford One?”
You just came up with a great idea for a project or a business idea with a
friend and you both can’t wait to get started on it. All you can talk about is
the nuts and bolts of fleshing out the idea, but isn’t there really something
else you should work out with this person first? Once you think you’ve got
the next great idea, is there an important first step to take with your friend
BEFORE you get into things like working on the project?
Any time you enter into a working relationship with anyone, especially
with friends or family members, you need to set the expectations and
the respective responsibilities of each of the parties. When business
and friendship are mixed, they don’t always work. The working
relationship needs to be clearly outlined. In entertainment business,
you are creating work and exploiting rights that have to be protected.
By discussing your expectations and putting them on paper, you can
get a clearer idea of what everyone is seeking from the relationship and
even try to manage those expectations. Sometimes by going through
this process, you may decide that the person with whom you want to
work with is not the right person or may be you need to change the
course of the project altogether. You may even come to the conclusion
that you don’t even want to go forward with the project at all.
Many times, having such conversations about compensation and
responsibilities, especially with a friend or with a family member, may
be uncomfortable. Aside from this discomfort factor, unless you’re an
attorney and know entertainment and business law inside and out,
you’re likely to not know some of the very important legal details to
starting a project or a business. That’s where a lawyer may be helpful.
Someone with experience in the entertainment business who can help
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you navigate the issues that may be coming up that you had not even
considered, could be vital in this process. Then it’s not you, per se,
who is bringing things up. And if you are considering working with
a friend or a family member, having an attorney discuss the various
issues may help prevent jeopardizing your relationship. The attorney
can think of issues that are unforeseeable to you and also come up with
creative solutions ahead of time to situations that may come up later.
Some clients say that attorneys may be expensive or unaffordable. Also,
some clients think why should anyone invest money in hiring an
attorney so early in the process when the project or the business
may never even go anywhere? What if something goes wrong with
your relationship or there is a disagreement? If you don’t have a
mechanism for resolving issues from the beginning, then it may be
too difficult to try to resolve them by the time you are faced with
them. Spending money upfront to prevent problems down the line
is much cheaper than getting into trouble and then having to figure a
way out, not to mention the emotional grief that you could be saving
yourself from. Perhaps you may even have a business or a project
that takes off and is quiet successful and may have to work with third
parties who may not want to compensate you or give the due credit. I
can’t imagine that after all the work and time that has been put into
a project to make it successful, anyone would be comfortable in not
having the credit or the financial compensation that is rightfully theirs.
It’s a wise decision to spend the time to explore your options for
legal representation. It may be beneficial to speak to trusted friends
and family members who have referrals for you. You may then
want to talk to several attorneys and talk to them about different
fee and compensation arrangements. It would be helpful to build a
relationship with an entertainment law professional early on who can
help and protect you in your journey.
“I’ve spent so much time working on my project. Now that I’m done, how do
I protect my creation and work?”
Hearing the excitement in my clients’ voices: “Finally, I finished my script”, or
“I just made up my mind on my new logo”, or “I have a movie I just shot”, or
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“I have brand new design for the product line I’m selling” or “I just finished
my website” is music to my ears. Such excitement is generally followed by:
“How do I protect my work?” or “I don’t want anyone to use my work without
my permission.” So, what can legally be done to protect your intellectual
property?
You may have heard of copyright law provided by the laws of United
States. Copyright is a form of intellectual property law which protects
original works of authorship. This generally includes performing arts,
literary, visual art works, dramatic, musical, artistic works, poetry,
novels, movies, songs, architecture works, computer programs, and
the registrable content of a “website”. (Please consult an attorney for
a complete list and explanation.). Copyright is created the moment
you create a work that is “fixed in any tangible medium of expression,
now known or later developed, from which [it] can be perceived, reproduced, or otherwise communicated, either directly or indirectly
with the aid of a machine or device” [17 U.S.C. § 102(a)] whether it is
published or not. However, copyright does not protect facts, systems,
ideas, or methods of operation, although it probably may protect the
way and how these things are expressed. According to Section 102
of the Copyright Act (title 17 of the U.S. Code): “In no case does
copyright protection for an original work of authorship extend to any
idea, procedure, process, system, method of operation, concept, principle, or discovery, regardless of the form in which it is described,
explained, illustrated, or embodied in such work.” In another words,
expression of facts and ideas are protected but not the ideas and facts.
Some may ask if copyright protection applies to my work automatically as
soon as I create it, then why should I register it with the U.S. Copyright
Office?
While registration may not be necessary, it does have its advantages.
Registration provides a public record and establishes its validity.
If you want to file an infringement case in federal court for a U.S.
work, you need to have registered it first. Registration with the U.S.
Copyright Office also enables you to claim costs, attorneys’ fees and
statutory damages when you file your case.
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Copyright notice is optional for unpublished works and foreign works
and while since March 1, 1989, applying a copyright notice to copies
of a work hasn’t been required, it may still be beneficial. For example,
it gives notice to the public, identifies the owner and may prevent
“innocent infringement” defense. Notice is a statement usually with
the copyright symbol or (p) for phonorecords or the word “Copyright”,
or the abbreviation “Copr.”, the name of the copyright owner, and
the year of first publication. Notice on a work is not a substitute for
registration.
You may also have heard of “poor man’s copyright” where one tries
to establish the date of creation of a work, for example, by mailing it
to oneself. First time I heard of this, I was very excited as “I thought
is there a way to save money and get this process done quicker that
I didn’t know about?” Alas, to be clear, there is no provision in the
copyright law regarding any such type of protection. You cannot send
a copy of your work to yourself as a substitute for registration with the
U.S. Copyright Office.
Finally, if you create a work while you’re working for a company in the
course of your employment or, if someone has engaged your services
as an independent contractor, then you, as the creator of the work,
are usually not the copyright owner. This is known as a “work made
for hire,” and it gives copyright ownership of the work you created to
your employer or the person who commissioned your work. For instance, if you, as an employee of an organization, draw an illustration
for that organization, then the organization is the copyright owner
not you who is the actual creator of such illustration. So, if you’re
thinking of creating work while working for someone else, you may
want to make that clear in your employment or engagement agreement before commencement of your services or your employment. In
conclusion, it may be wise to seek the counsel of an attorney to guide
you through the process.
“Do I need to set up an entity for my new project or my new business? If yes,
why and when is the right time?”
Sometimes, I hear my clients complain: “I’m launching a new venture
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or I have a new movie I want to make but I want to have all funds
available for getting the project off the ground. Why should I incur
the additional expenses of forming a limited liability entity, legal,
accounting and administrative expenses, entity taxes, ongoing recordkeeping requirements, and other costs?” You may already know that
you don’t need a limited liability entity to start your project or business,
but you may decide you want such an entity structure, anyway, as the
advantages may outweigh the costs.
While you can simply open a business or start working on your project
without setting up any formal structure, you will miss some important
protections and advantages. If you don’t form an entity and you’re
starting on your own, then you will be a sole-proprietorship and if you
have partners, you will be considered a general partnership. While
this is quick, easy, cheap, and allows you to test the waters without
investing in the formation and maintenance costs of a business entity
or a registered agent, what happens if you have employees or business
partners or try to raise financing or there is a lawsuit or judgment
against your project or business? Let’s consider some of the reasons
why you may want to form an entity early on despite the expenses.
If you aren’t operating your business through an entity with limited
liability and your business has unpaid creditors or if there is a lawsuit,
you will be personally liable for any losses associated with your business. There is no personal liability protection for what you own. You
also may be liable for the applicable business-related activities of your
employees and co-owners, if there are any. While each business entity
type has its own benefits, forming any type of entity with limited liability provides protection from personal liability. When you are operating your business through an entity with limited liability, you might
lose everything you have invested in the business or project, but your
personal assets, home, and bank account are protected. This is one of
the main benefits of setting up a business entity with limited liability.
You may want to form a limited liability entity to separate ownership
and control of business operations. Through a limited liability entity,
you can transfer the ownership of the business to someone else and
Issue 124 /125 Fall & Winter 2018 -2019

۞ By: Nadia Davari

) 150 (

shift income to associates and co-owners. And if you are trying to
raise money or capital to expand or grow your business or project,
without having a formal business entity, it will be harder. Banks and
investors may be less likely to loan or invest money in a project or a
business that is owned by individuals rather than a limited liability
entity.
Also, if you’re concerned about protecting the name of your business
and marketing your business, you may want to consider forming a
limited liability entity. When you form your business entity, you can’t
have the same name as another entity of the same type in the same
state. So forming an entity helps ensure that the name you have chosen for your business or project hasn’t already been used by another
entity of the same type and nor shall it be in the future.
Another reason to form a business entity is the planning and the
formal structure that it provides for operating your business. Your
corporate documents setup rules and a framework that can minimize
expensive and time consuming later problems. Most people in the excitement of starting their new venture, business or project don’t consider how to run their company, roles and responsibilities of partners,
what will happen if there are disagreements, someone wants to sell or
leave, how to divide profits and losses, what should be the direction
of the business or other related issues. When you form an entity, you
have to draft the applicate corporate documents and in the process of
doing so, these questions will be answered and resolved.
Once you have decided that you want to form an entity for your new
project or business, then you should consider what type of an entity
is most suitable. There is no quick answer. Contact an attorney and a
tax advisor to speak about the ideal business entity structure for your
particular circumstances and venture.

www.nadiadavari.com
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This is no eulogy!
Noha and Razan,

daughters of Jamal
Kashoggi, Saudi
Journalist, recall a loving father and patriot.
By: Sholeh Shams

Jamal Khashoggi was a leading critic of Saudi Arabia’s current leadership,
sharing his views in opinion columns in the Washington Post and Guardian. It
all began a year ago when he left his home in Jeddah, Saudi Arabia and moved
to the US establishing an outlet for stringent criticism of Prince Mohammed’s
rule. His articles were translated into Arabic.
In an appearance on Al Jazeera TV’s “Upfront” that aired in March 2018, he
said: “I left the kingdom because I didn’t want to be arrested.”
In his first Washington Post column on Sept. 18, 2017, he wrote about his
decision to leave Saudi Arabia: “I have left my home, my family and my job,
and I am raising my voice. To do otherwise would betray those who languish
in prison. I can speak when so many cannot. I want you to know that Saudi
Arabia has not always been as it is now. We Saudis deserve better.”
In one of his last columns, he urged Prince Mohammed to end the war he
started on Yemen more than three and a half years ago: “The longer this cruel
war lasts in Yemen, the more permanent the damage will be. The people of
Yemen will be busy fighting poverty, cholera and water scarcity and rebuilding
their country. The crown prince must bring an end to the violence and restore
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the dignity of the birthplace of Islam.”
His journalism career included stints in Afghanistan, where he met and
followed the rise of al-Qaeda chief Osama bin Laden in the 1980s. He was
deputy editor-in-chief of the Saudi newspaper “Arab News” at the time of
the Sept. 11, 2001, attacks on the U.S., which made him a valuable source for
foreign journalists seeking to understand what drove some Muslims into such
actions.
In the 2000’s, he was twice fired from his post as editor-in-chief of the Saudi
“Al-Watan” daily newspaper, which under his leadership ran stories, editorials
and cartoons critical of extremists and the way in which the country enforced
its religious values.
In between his Al-Watan stints, he was an adviser to the Saudi ambassador to
London, Prince Turki Al-Faisal, a former long-serving intelligence chief.
In 2005, when the prince was appointed the Saudi envoy to the U.S., Khashoggi
joined him as a “media aide”. Most recently Khashoggi worked as a columnist
and commentator before leaving the kingdom for exile in the U.S. in June
2017.
Khashoggi family’s relationship with Turkey
In Turkey, they’re known as the Kasikci family. Their most famous member
until now was Adnan Khashoggi, the billionaire arms dealer whose biography
is called “The Richest Man in the World,” and who in the 1980s sold his
yacht, the Nabila, to Donald Trump. Adnan Khashoggi’s father was Turkish,
a doctor who married a Saudi woman and became court physician to King
Abdulaziz, the founder of modern Saudi Arabia. That marked the family’s rise
to prominence in Saudi Arabia. However, they’ve kept their ties to Turkey
Khashoggi, 59, a Saudi national and US resident, was last seen entering the
Saudi Arabian consulate in Istanbul on 2 October to finalize paperwork for his
wedding to Hatice Cengiz, a 36-year-old Turkish doctorate student. He had
recently bought an apartment in Istanbul so the couple, once married, could
divide their time between Turkey and the U.S. After a number of contradictory
explanations, Riyadh said Khashoggi was killed and dismembered when
“negotiations” to persuade him to return to the country failed.
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The CIA as reportedly assessed
that the murder was ordered by
Prince Mohammed bin Salman,
Saudi Arabia’s de facto leader.
He has denied any involvement.
Amidst international outcry,
Donald Trump has disputed reports on the CIA’s work, stressed the importance
of US-Saudi ties and repeated the prince’s denials. House Democrats
have promised to investigate the president’s response.
Writing for the Washington Post, the daughters of the murdered journalist
Jamal Khashoggi declared: “This is no eulogy, for that would confer a state of
closure.” 1
We are Jamal Khashoggi’s daughters. We promise his light will never fade. 2
In their column which was published on Friday Nov 23rd. Noha and Razan,
did not directly address the political fallout from the death of their father.
Instead, under an illustration of his empty chair they wrote of their lives
with “Baba – a loving man with a big heart”. “We loved it when he took us
every weekend to the bookstore,”. They wrote “We loved looking through his
passport, deciphering new locations from pages covered with exit and entry
stamps. Jamal Khashoggi was a complex man, but to us, his daughters, he was
simply “Dad.” Our family has always been proud of his work.
They added: “It was vitally important to him to speak up, to share his opinions,
to have candid discussions. And writing was not just a job; it was a compulsion.
It was ingrained into the core of his identity, and it truly kept him alive.” “As
children, we also knew our father as a traveler. His work took him everywhere,
but he always returned to us with gifts and fascinating stories. We would stay
up nights wondering where he was and what he was doing, trusting that no
matter how long he was gone, we would see him again, wide-armed, waiting
for a hug.” “As bittersweet as it was, we knew from a young age that Dad’s
work meant that his reach extended far beyond our family, that he was an
important man whose words had an effect on people over a great distance.”
We loved digging through the years of musty magazines and newspaper clipTrump: CIA didn’t
conclude Saudi crown
prince ordered
Khashoggi’s death

1 -Washington Post Nov 23rd.
2 - Noha & Razan Jamal Khashoggi in Wahington Post Nov 23.
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pings that surrounded his desk.
He surrounded himself with
books and always dreamed of
having more. In all he read, he
never discriminated, fully absorbing every opinion. His love
of books taught him to form his
own thoughts. He taught us to
do the same.
His life was a series of unexpected
twists and turns, and we were all
on the same ride. But no matter
what happened, he was an
optimist, seeing every challenge
as a new opportunity. Dad
certainly had a pragmatic side,
but in his dreams and ambitions, he was always striving for a utopian version
of reality. This, we suppose, is what inspired his critical nature. To him writing
was not just a job; it was a compulsion. It was ingrained into the core of his
identity, and it truly kept him alive. Now, his words keep his spirit with us, and
we are grateful for that.
When we were in Virginia during Ramadan, Dad showed us the world he
had built for himself over the past year. He introduced us to friends who
welcomed him and showed us the places he frequented. Yet as comfortable as
he had made his surroundings, he still spoke about how he longed to see his
home, his family and his loved ones.
He also told us about the day he left Saudi Arabia, standing outside his
doorstep, wondering if he would ever return. For while Dad had created a
new life for himself in the United States, he grieved for the home he had left.
Throughout all his trials and travels, he never abandoned hope for his country.
Because, in truth, Dad was no dissident. If being a writer was ingrained in his
identity, being a Saudi was part of that same grain.
After the events of Oct. 2, the family visited his home in Virginia. The hardest
part was seeing his empty chair. Daughters say: his absence was deafening. We
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could see him sitting there, glasses on his forehead, reading or typing away. As
we looked at his belongings, we knew he had chosen to write so tirelessly in
the hopes that when he did return to the kingdom, it might be a better place
for him and all Saudis.
This is no eulogy, for that would confer a state of closure. Rather, this is a
promise that his light will never fade, that his legacy will be preserved within
us.
Baba said it best: “Some depart to remain,” which rings true today.
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